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INTRODUCTION

WHY JESUS ORMUHAMMAD?
(CHOSE YOURROLE MODEL)

Every religion rises or falls on the character, teaching, and example of its
founder. Creeds, laws, and rituals ultimately flow from the life of the one who
established them. For this reason, any honest evaluation of Christianity and
Islam must move beyond slogans and sentiment and return to a simple but
unavoidable question: Who better reflects the character and will of
God—IJesus Christ or Muhammad?
This book is not written out of hatred for Muslims, nor is it a cultural attack
on Islamic people. It is written out of concern for truth, moral clarity, and
faithfulness to Scripture. Ideas must be examined, claims must be tested, and
moral examples must be weighed. The Bible itself commands believers to
“test the spirits” and to give a reasoned defense for the hope that is within
them. Silence in the face of serious moral and theological contradictions is
not humility; it is negligence.
Christianity and Islam both claim divine origin. Both appeal to Abraham.
Both speak of revelation, prophecy, judgment, heaven, and hell. Yet when
their founders are examined side by side—using their own authoritative
sources—the differences are not minor or superficial. They are foundational.
They concern the nature of God, the value of human life, the treatment of
women, the use of violence, the meaning of holiness, and the way sinners are
addressed.
Jesus Christ stands at the center of Christianity not merely as a teacher, but as
the incarnate revelation of God's character. His life, words, and actions are
presented in the New Testament as the definitive expression of divine
holiness, love, and truth. Muhammad, in Islam, is not divine, but he is
presented as the final prophet and the supreme moral example whose actions
and commands shape Islamic law and ethics. What Muhammad did, ordered,
and approved matters profoundly, because Muslims are commanded to
imitate him.
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This book proceeds on a clear and fair methodology. It does not rely on
hearsay, stereotypes, or modern political events. It draws directly from
primary sources: the Qur'an, Sahih Hadith, classical Tafsir, and early Islamic
Sirah on the one hand, and the Bible on the other. Claims are evaluated using
the standards each religion sets for itself. Christianity is judged by Christ.
Islamis judged by Muhammad and the Qur'an.

The purpose of this work is not merely to point out differences, but to examine
moral consistency. Does the life of the founder align with the character of God
revealed in Scripture? Does his teaching elevate human dignity or diminish it?
Does he call sinners to repentance through truth and love, or through fear and
force? Does his example lead to holiness of heart, or merely outward
submission?

Throughout history, many have attempted to harmonize Jesus and Muhammad
as essentially the same—two prophets preaching similar messages. This book
argues that such claims collapse under honest scrutiny. The contrast between
the cross and the sword, between grace and coercion, between love of enemies
and commanded violence, is too stark to ignore.

This is not a book written for casual reading. It is written for those willing to
think seriously, read carefully, and weigh evidence honestly. It is written for
Christians who seek confidence in their faith, for seekers who desire truth over
tradition, and for anyone willing to ask difficult questions about God, morality,
and revelation.

Atstake is not merely theology, but conscience. If God is truly holy and loving,
His revelation will reflect that holiness and love consistently. If a founder's life
contradicts the moral vision he claims to represent, that contradiction must be
faced.

This book invites the reader to examine the evidence without fear. Truth does
not need protection from scrutiny. It only asks for honesty.

The question before us is simple, but its implications are eternal:

When we examine the lives, teachings, and moral examples of Jesus Christ
and Muhammad, who truly reveals the heart of God?
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CHAPTER1

THE SWORD AGAINST SINNERS AND THE SHEPHERD WHO
SAVES

Qur'an 9:5 and Luke 15:1-6

Every religious system reveals its true moral character not by how it rewards
the obedient, but by how it treats the sinner. The measure of a faith is found in
its response to those who fall short, resist authority, or refuse belief.
Christianity and Islam offer fundamentally different answers to this question,
and the contrast between Qur'an 9:5 and Luke 15:1-6 exposes two
irreconcilable moral and theological visions.

QURAN9:5

Arabic
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And when the sacred months have passed, then kill the polytheists wherever
you find them and capture them and besiege them and sit in wait for them at
every place of ambush. But if they should repent, establish prayer, and give
zakah, let them [go] on their way. Indeed, Allah is Forgiving and Merciful.

The structure of the verse is unmistakable. Violence is primary; mercy is
conditional. The commands—Kkill, capture, besiege, ambush—are not
rhetorical or metaphorical but military in nature. The target is not defined by
criminal action but by belief. Disbelief itself becomes a capital offense unless
resolved through submission to Islam. Repentance in this context is not inward
moral transformation but outward conformity: conversion, ritual prayer, and
financial obligation. Life is spared only after submission.
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TAFSIR TABARI

He, may His praise be exalted, means by His saying: {So when the sacred
months have passed} when they have passed and gone and gone. It is said of
them: We have passed such and such amonth, we pass it, a passing and a going,
meaning: we have gone out of it. And from it is their saying: A skinned sheep,
meaning: one that has been removed from its skin and taken out of it. And by
the sacred months he means: Dhul-Qa'dah, Dhul-Hijjah, and Muharram. Or
what is meant in this place is the passing of Muharram alone, because the call
to prayer was with the declaration of innocence on the day of the greater
pilgrimage. So it is known that they did not postpone all the sacred months,
and we have shown the correctness of that in what has passed. But since it is
connected to the two preceding sacred months, and their sanctity is the third,
and they are all interconnected, it was said: "When the sacred months have
passed." The meaning of the statement is: When the three sacred months have
passed for those who have no treaty, or for those who had a treaty but broke it
by supporting the enemies against the Messenger of God and his companions,
or whose treaty was for a later, known period, then {kill the polytheists}
meaning: kill them {wherever you find them} meaning: wherever you
encounter them on earth, within the sacred precincts and outside of them,
during the sacred months and outside of them. {And capture them} meaning:
take them prisoner. { And besiege them} meaning: prevent them from moving
about in the lands of Islam and entering Mecca. {And lie in wait for them at
every place of ambush.} This means: lie in wait for them at every place of
ambush, seeking to kill or capture them. The word "marsad" (~==%) is derived
from the verb "rasada" (3=)), meaning "to watch" or "to observe." {But if they
repent.} This means: if they return from what they were forbidden to
do—namely, associating partners with God and denying the prophethood of

His Prophet Muhammad (peace and blessings be upon him)—to the Oneness
| Page 07

of God and the sincere worship of Him alone, without associating any other
deities or rivals, and acknowledge the prophethood of Muhammad (peace and
blessings be upon him), {and establish prayer.} This means: if they perform
the obligatory prayers prescribed by God, fulfilling their requirements, and
give the obligatory charity (Zakat) that God has prescribed for them from their
wealth to those entitled to it. {Then let them go on their way.} This means: let
them move about freely in your cities and enter the Sacred House (the Kaaba).
{Indeed, Allah is Forgiving and Merciful} to those of His servants who repent
and return to His obedience after their previous disobedience. He conceals
their sins and is merciful to them, not punishing them for their past sins before
or after their repentance. We have already mentioned the differing opinions
regarding those whose punishment was postponed until the end of the sacred
months. Those who interpret the Quran have offered similar explanations to
what we have stated. The one who said that mentioned it: Abd al-A'la ibn Wasil
al-Asadi told us, he said: Abdullah ibn Musa told us, he said: Abu Ja'far al-Razi
told us, on the authority of al-Rabi', on the authority of Anas, he said: The
Messenger of God, may God bless him and grant him peace, said: “Whoever
departs from this world with sincerity to God alone and His worship, not
associating anything with Him, departs from it with God pleased with him.”
He said: And Anas said: It is the religion of God that the messengers brought,
and they conveyed it from their Lord before the confusion of hadiths and the
difference of desires, and the confirmation of that is in the Book of God in the
last of what God revealed. God said: {But if they repent, establish prayer, and
give zakah, then leave them alone.} He said: Their repentance is abandoning
idols and worshipping their Lord, establishing prayer, and giving zakah.

Then He said in another verse: { But if they repent, establish prayer, and give
zakah, then they are your brothers in faith . } Bishr ibn Mu'adh narrated to us,
saying: Yazid narrated to us, saying: Sa'id narrated to us, on the authority of

Qatadah, regarding His saying: {Then when the sacred months have passed,
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kill the polytheists wherever you find them} until the end of the verse
,Qatadah used to say: Release whomever God has commanded you to release
for people are of three kinds: a Muslim who must pay zakah, a polytheist who
must pay jizya, and a combatant who is safe in his trade among the Muslims if
:he pays the tithe on his wealth. Muhammad ibn al-Husayn told me, saying
-Ahmad ibn al-Mufaddal told us, saying: Asbat told us, on the authority of al
Suddi: “Then when the sacred months have passed,” meaning the four months
,I mentioned to you, that is, twenty days of Dhu al-Hijjah, Muharram, Safar
:Rabi' al-Awwal, and ten days of Rabi' al-Thani. Those who hold this view said
,These months are called sacred because God, the Exalted and Glorified
forbade the believers during them the shedding of the blood of the polytheists
and the violation of their honor, except for a just cause. Those who said this
include: al-Qasim, who told us, saying: al-Husayn told us, saying: Hajjaj told
,me, on the authority of Ibn Jurayj, on the authority of Ibrahim ibn Abi Bakr
,that he informed him, on the authority of Mujahid and Amr ibn Shu'ayb
regarding His saying: “Then when the sacred months have passed,” that they
are the four months about which God said: “ So travel freely throughout the
land. ” He said: They are sacred because they were given security during them
so that they could travel freely throughout it. Yunus told me, he said: Ibn Wahb
told us, he said: Ibn Zayd said, regarding His saying: { A declaration of
disassociation from Allah and His Messenger to those with whom you had
made a treaty among the polytheists. So travel freely throughout the land for
four months. } He said: He set a period of four months for them, and He
disassociated Himself from every polytheist. Then He commanded, when
those sacred months had passed, {Then kill the polytheists wherever you find
them and capture them and besiege them and sit in wait for them at every place
.of ambush.} Do not let them travel freely in the lands, nor go out for trade
Make things difficult for them. Then He commanded forgiveness: {But if they
,repent, establish prayer, and give zakah, then let them go on their way. Indeed
Allah is Forgiving and Merciful.} Ibn Humayd narrated to us, saying: Salamah
narrated to us, on the authority
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of Ibn Ishaq: {Then when the sacred months have passed} meaning the four
months for which Allah had set a deadline for the polytheists who had a general
treaty. {Then kill the polytheists wherever you find them and capture them and

.besiege them and sitin wait for them at every place of ambush...} the verse

TAFSIRALQURTUBI

Then when the sacred months have passed, kill the polytheists wherever you
find them and capture them and besiege them and sit in wait for them at every
place of ambush. But if they should repent, establish prayer and give zakah, let
them go on their way. Indeed, Allah is Forgiving and Merciful. }
There are six issues: The first is the Almighty's saying: {Then when the sacred
months have passed} meaning when they have ended. And I have passed the
month when I have reached its last days, meaning I have left it. And the poet
said:If I had not yet finished the month, I would have begun the new moon
before it. Enough of this killing, stripping away the months and my crescent
moon.The month passed, and the day gave way to the coming night. A woman
takes off her armor. In the Quran: { And a sign for them is the night; We strip
fromittheday } [Ya-Sin: YV]. A date palmis called *mislakh* when its unripe
dates fall off while still green. Regarding the sacred months, scholars have two
opinions: One is that they are the well-known months, three consecutive and
one separate. Al-Asamm said: This refers to those polytheists who have no
treaty with the Muslims, and it is obligatory to refrain from fighting them until
the sacred period ends, which is fifty days, as Ibn Abbas mentioned, because
the proclamation was made on the Day of Sacrifice. This has already been
discussed. Another opinion is that the months of the treaty are four, as stated by
Mujahid, Ibn Ishaq, Ibn Zayd, and Amr ibn Shu'ayb. They are called sacred
because God forbade the believers from shedding the blood of polytheists or
harming them except for good purposes. Secondly, God Almighty says: {Then
,kill the polytheists}. This is a general statement encompassing all polytheists
-but the Sunnah has specified exceptions, as previously explained in Surah Al
Bagqarah, regarding women, monks, children, and others. God Almighty also
-says concerning the People of the Book: { until they pay the jizya } [At
.JTawbah: Y14
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However, it is possible that the term "polytheists" does not include the People
of the Book, which would imply prohibiting the collection of jizya from
idolaters and others, as will be explained later. It should be noted that the
general

statement { Then kill the polytheists} implies the permissibility of

killing them in any manner, except that there are narrations prohibiting
mutilation. However, it is possible that when Abu Bakr (may God be pleased
with him) killed the apostates by burning them alive, stoning them, throwing
them from mountaintops, and burying them in wells, he was acting in
accordance with the general meaning of the verse. Similarly, Ali's (may God
be pleased with him) burning of some apostates could be an inclination
towards this view, relying on the general wording of the verse. And God knows
best. Thirdly, God Almighty's statement, "Wherever you find them," is general
in every instance. Abu Hanifa (may God be pleased with him) specified the
Sacred Mosque, as mentioned previously in Surah Al-Baqarah. Then they
differed. Al-Husayn ibn Al-Fadl said: This verse abrogated every verse in the
Quran that mentions turning away and being patient with the harm inflicted by
enemies. Ad-Dahhak, As-Suddi, and Ata' said: It is abrogated by His
statement, "Then, either release them as a favor or for ransom." And that a
prisoner should not be killed in captivity; he should either be released as a
favor or ransomed. Mujahid and Qatadah said: Rather, it abrogates the verse:
{Then, either release them as a favor or for ransom} and that nothing is
permissible with regard to prisoners of war from among the polytheists except
killing them. Ibn Zayd said: The two verses are definitive. And this is the
correct view, because the options of releasing them as a favor, killing them,
and ransoming them have always been part of the Prophet's (peace and
blessings be upon him) rulings concerning them since the first battle he fought
against them, which was the Battle of Badr, as previously mentioned.

His statement, “And seize them,” indicates this. Seizing means taking captive.
Taking captives is only for the purpose of killing, ransom, or granting them
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freedom, as the Imam sees fit. The meaning of “And besiege them” is to
prevent them from moving into your lands and entering your territory unless
,you grant them permission to enter with safety. Fourthly, God Almighty says
And lie in wait for them at every place of ambush.” A place of ambush is a“
” location where the enemy is watched. It is said, “I watched so-and-so
meaning, “I observed him.” That is, lie in wait for them in places of
vulnerability where they are watched. Amir ibn al-Tufayl said:I know, and I
don't think you've forgotten. Death lies in wait for the young man.Adi said:O
-you who criticize me, ignorance is a youth's pleasure. And death is ever
present for souls.This is evidence of the permissibility of assassinating them
before the call to Islam. The word "every" is in the accusative case as an
adverbial

phrase, which is the choice of al-Zajjaj. One might say, "l went one way" and "I
went every way." Or, by omitting the preposition, the implied meaning would
be: "at every lookout post" and "on every lookout post," thus making "lookout
post" the name of the road. Abu Ali al-Zajjaj erred in making "road" an
,adverbial phrase, saying: "A road is a specific place, like a house or a mosque
and it is not permissible to omit the preposition from it except in cases where
the omission is attested, as Sibawayh related: 'l entered Damascus' and 'l
entered the house,’ and as it was said:As the fox sweetened the path
Fifth — God Almighty's statement: {But if they repent} meaning from
polytheism, {and establish prayer and give zakah, then let them go on their
way.} This verse requires reflection, for God Almighty made the punishment
of killing contingent upon polytheism, then said: “But if they repent.” The
principle is that when killing is for polytheism, it ceases with the cessation of
polytheism. This implies that the punishment of killing ceases upon mere
repentance, without considering the establishment of prayer and the giving of
,zakah. Therefore, the punishment of killing is waived upon mere repentance
.even before the time for prayer and zakah. This is clear in this context
However, God Almighty mentioned repentance and also mentioned two other
.conditions, so there is no way to disregard them
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A similar example is the Prophet's saying (peace and blessings be upon him):
"I have been commanded to fight the people until they say, 'There is no god but
God,' establish prayer, and pay zakat. If they do that, their blood and wealth are
protected from me, except for what is due, and their reckoning is with God."
Abu Bakr as-Siddiq (may God be pleased with him) said: "By God, I will fight
whoever differentiates between prayer and zakat, for zakat is the right of
wealth." Ibn Abbas said: "May God have mercy on Abu Bakr; how
knowledgeable he was!" Ibn al-Arabi said: "Thus, the Qur'an and Sunnah are
harmonious and consistent." There is no disagreement among Muslims that
whoever abandons prayer and other obligatory acts while deeming them
permissible is an unbeliever. Whoever neglects the Sunnah out of negligence
is a sinner. Whoever abandons supererogatory acts is not at fault unless he
denies their merit, in which case he is an unbeliever, because he would then be
rejecting what the Messenger (peace and blessings be upon him) brought and
informed us about. They differed regarding one who abandons prayer without
denying its obligation or deeming it permissible. Yunus ibn Abd al-A'la
narrated: [ heard Ibn Wahb say that Malik said: Whoever believes in God and
affirms the messengers but refuses to pray should be killed. Abu Thawr and all
the followers of al-Shafi'i agreed with this. It is also the opinion of Hammad
ibn Zayd, Makhul, and Waki'.

Abu Hanifa said: He should be imprisoned and beaten, but not killed. This is
also the opinion of Ibn Shihab, and Dawud ibn Ali agrees with him. Their
argument is based on the Prophet's saying, peace and blessings be upon him: "I
have been commanded to fight the people until they say, 'There is no god but
God.' If they say that, they have protected their blood and property from me,
except for what is due." They said: What is due are the three things that the
Prophet, peace and blessings be upon him, said: "The blood of a Muslim is not
lawful except in one of three cases: disbelief after faith, adultery after
marriage, or killing a soul unjustly." A group of the Companions and the
Successors held that whoever deliberately neglects a single prayer until its
time has passed without a valid excuse, and refuses to perform it or make it up,
saying, [ will not pray," then he is an unbeliever, and his blood and property
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are lawful for him. His Muslim heirs do not inherit from him, and he is given
.the opportunity to repent. If he repents, well and good; otherwise, he is killed
The ruling regarding his property is like the ruling regarding the property of an
apostate. This is the opinion of Ishaq. Ishaq said: This has been the opinion of
scholars from the time of the Prophet (peace and blessings be upon him) until
our time. Ibn Khuwayzimandad said: Our scholars differed on when one who
,abandons prayer should be killed. Some said at the end of the preferred time
.while others said at the end of the time of necessity, which is the correct view
This means that four rak'ahs remain before sunset for the 'Asr prayer, four
rak'ahs remain before the 'Isha prayer, and two rak'ahs remain before sunrise
for the Fajr prayer. Ishaq said: The time has passed when the Dhuhr prayer is
delayed until sunset, and the Maghrib prayer until dawn. Sixth: This verse
indicates that one who says, "I have repented," is not satisfied with his words
alone until he adds to them actions that confirm repentance, because God
Almighty has stipulated here, along with repentance, the establishment of
prayer and the giving of zakat, so that repentance may be fulfilled through
them. He said in the verse on usury: { And if you repent, you shall have your
,capital sums } [Al-Baqarah: YV4]. He said: {Except for those who repent
correct themselves and make things clear}. The meaning of this has already

.been mentioned in Surah Al-Bagarah

Ifyou carefully read the two Tafsir you will see it clearly where it is written that
Kill the polytheist

Assassinate them

Take ransom from them

Kill those who refuse to pray as a Muslim. etc

“The moral logic is clear. Sin, defined primarily as unbelief, is addressed
through coercion. Faith is enforced, not freely chosen. Repentance becomes
inseparable from survival. Righteousness is preserved through power, and
violence becomes a legitimate tool of religious purification. The sword is not a
tragic necessity but a sanctioned means of enforcing divine will. Luke 15
presents a radically different picture. The chapter opens with sinners and tax
collectors drawing near to Jesus, provoking outrage from religious leaders
who accuse Him of welcoming and eating with sinners.
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Jesus responds not with threats or commands but with a parable. He describes
a shepherd who leaves ninety-nine sheep to search for one that is lost. The
sinner is not portrayed as an enemy or rebel but as something precious that has
gone astray. The shepherd initiates the search, bears the burden, and rejoices
when restoration occurs. There is no coercion, no punishment, no violence.
Restoration precedes obedience. Mercy is not conditional; it is the very
motivation for action.

Here the fundamental theological divide becomes visible. In Qur'an 9:5, sin is
defiance against authority and is corrected through force or elimination. In
Luke 15, sin is lostness and is healed through compassion and pursuit. Islam
addresses unbelief by threatening death unless submission occurs. Jesus
addresses sin by seeking, forgiving, and restoring the sinner at personal cost.
This difference is consistent with Jesus' broader teaching. He explicitly rejects
violence as a means of advancing God's kingdom, commands love for
enemies, forbids the use of the sword, and declares that His kingdom is not of
this world. Jesus never instructs His followers to kill idolaters, blasphemers, or
apostates. Instead, He allows Himself to be executed by sinful men and prays
for their forgiveness. The Gospel presents a God who absorbs violence rather
than inflicts it, who dies for sinners rather than killing them.

The contrast reaches its climax in the cross. In Qur'an 9:5, others must bleed so
that God's rule may be established. In Christianity, God Himself bleeds so that
sinners may live. One system advances holiness through domination; the other
advances holiness through redemption. One spreads faith by fear and force;
the other spreads faith through love, sacrifice, and truth.

The ethical consequences follow naturally. A faith shaped by coercive
revelation produces laws that criminalize unbelief, punish apostasy, and
sanctify violence. A faith shaped by the cross produces voluntary repentance,
forgiveness, martyrdom, and moral transformation. The fruit reflects the
founder.

Qur'an 9:5 and Luke 15:1-6 do not represent two approaches to the same
spiritual goal. They represent two opposing moral universes. One rules by fear
and the sword. The other reigns through grace and the shepherd's care. One
commands the killing of sinners. The other searches for them until they are
found. The question left to the reader is unavoidable: which vision truly
reflects the character of God?
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CHAPTER?2

THE STONE AND THE SAVIOR
How Islam and Christianity Respond to a Guilty Woman

The moral heart of any religion is revealed most clearly not in its claims, but in
its response to human guilt. How does a religious system treat a sinner who
stands exposed, confessing wrongdoing without excuse? Few narratives
expose this contrast more vividly than the account of the adulterous woman in
Sahih Muslim and the woman brought before Jesus Christ in John 8:1-11.
Both women were guilty of sexual sin. Both stood before a religious authority.
Yet their stories end in radically different ways—one in death, the other in life.
In Sahih Muslim Hadith 1695b—1696a, a woman from the tribe of Ghamid
comes to Muhammad and confesses that she has committed adultery. Her guilt
is not questioned. Muhammad initially turns away from her, not to forgive her,
but to delay judgment. When she returns pregnant, he commands her to leave
until she gives birth. After childbirth, she comes again with the infant, and the
punishment is postponed once more—until she has breastfed and weaned the
child. Only after the child can eat solid food does Muhammad take the child,
hand him to one of his companions, and order that the woman be stoned to
death. The sentence is carried out.

THE FULLHADITH

Sahih Muslim 1695b

'Abdullah b. Buraida reported on the authority of his father that Ma'iz b. Malik
al-Aslami came to Allah's Messenger (¥) and said:

Allah's Messenger, I have wronged myself; I have committed adultery and I
earnestly desire that you should purify me. He turned him away. On the
following day, he (Ma'iz) again came to him and said: Allah's Messenger, |
have committed adultery. Allah's Messenger (¥)turned him away for the
second time, and sent him to his people saying: Do you know if there is
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anything wrong with his mind. They denied of any such thing in him and said:
We do not know him but as a wise good man among us, so far as we can judge.
He (Ma'iz) came for the third time, and he (the Holy Prophet) sent him as he
had done before. He asked about him and they informed him that there was
nothing wrong with him or with his mind. When it was the fourth time, a ditch
was dug for him and he (the Holy Prophet) pronounced judg- ment about him
and he wis stoned. He (the narrator) said: There came to him (the Holy
Prophet) a woman from Ghamid and said: Allah's Messenger, I have
committed adultery, so purify me. He (the Holy Prophet) turned her away. On
the following day she said: Allah's Messenger, Why do you turn me away?

Perhaps, you turn me away as you turned away Ma'iz. By Allah, I have become
pregnant. He said: Well, if you insist upon it, then go away until you give birth
to (the child). When she was delivered she came with the child (wrapped) in a
rag and said: Here is the child whom I have given birth to. He said: Go away
and suckle him until you wean him. When she had weaned him, she came to
him (the Holy Prophet) with the child who was holding a piece of bread in his
hand. She said: Allah's Apostle, here is he as [ have weaned him and he eats
food. He (the Holy Prophet) entrusted the child to one of the Muslims and then
pronounced punishment. And she was put in a ditch up to her chest and he
commanded people and they stoned her. Khalid b Walid came forward with a
stone which he flung at her head and there spurted blood on the face of Khalid
and so he abused her. Allah's Apostle () heard his (Khalid's) curse that he had
huried upon her. Thereupon he (the Holy Prophet) said: Khalid, be gentle. By
Him in Whose Hand is my life, she has made such a repentance that even if a
wrongful tax-collector were to repent, he would have been forgiven. Then

giving command regarding her, he prayed over her and she was buried.
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Sahih Muslim 1696a

Imran b. Husain reported that a woman from Juhaina came to Allah's Apostle
(%) and she had become pregnant because of adultery. She said:

Allah's Apostle, I have done something for which (prescribed punishment)
must be imposed upon me, so impose that. Allah's Apostle (¥)called her
master and said: Treat her well, and when she delivers bring her to me. He did
accordingly. Then Allah's Apostle (3) pronounced judgment about her and her
clothes were tied around her and then he commanded and she was stoned to
death. He then prayed over her (dead body). Thereupon Umar said to him:
Allah's Apostle, you offer prayer for her, whereas she had committed adultery!
Thereupon he said: She has made such a repentance that if it were to be divided
among seventy men of Medina, it would be enough. Have you found any
repentance better than this that she sacr ficed her life for Allah, the Majestic?
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In this Islamic account, confession does not lead to mercy but to inevitable
execution. Repentance does not erase guilt; it confirms it. Motherhood delays
death, but it does not prevent it. The law is fulfilled through blood, and the
sinner is removed from the community forever. Justice is satisfied, but
redemption is absent.

By contrast, the Gospel of John presents a profoundly different response. In
John 8:1-11, a woman caught in adultery is brought before Jesus by religious
leaders. Like the woman in Sahth Muslim, her sin is not denied. Like the
Islamic account, the law demands death. Yet Jesus does not respond by issuing
an order of execution. Instead, He exposes the moral hypocrisy of her accusers
with a single sentence: “Let him who is without sin among you be the first to
throw a stone.” One by one, they leave.

When Jesus finally speaks to the woman, He does not minimize her sin, but
neither does He destroy her for it. “Neither do I condemn you,” He says. “Go,
and sin no more.” The woman is spared, forgiven, and called to a transformed
life. The law is not denied, but mercy triumphs over judgment.

This contrast reveals two fundamentally different moral visions. In the Islamic
narrative, divine justice is expressed through the elimination of the sinner. The
holiness of God is preserved by killing the guilty. In the Gospel, divine
holiness is revealed through redemptive mercy. Jesus does not excuse sin, but
He refuses to define a human being solely by her worst act. He offers
forgiveness that leads to repentance, not death that ends the story.
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Christianity does not teach that sin is insignificant. On the contrary, it teaches
that sin is so serious that it requires atonement. The difference is where the
punishment falls. In Islam's legal framework, the sinner bears the full weight
of judgment. In Christianity, God Himself bears it. The cross stands where the
stone should have fallen. Jesus does not throw stones at adulterers; He receives
nails for them.

The Apostle Paul captures this difference succinctly: “The letter kills, but the
Spirit gives life” (2 Corinthians 3:6). The woman in Sahth Muslim dies under
the letter of the law. The woman in John 8 lives under the Spirit of grace. One
story ends in a grave; the other begins with restoration.

This is why Jesus could boldly declare, “The Son of Man did not come to
destroy men's lives, but to save them” (Luke 9:56). Christianity proclaims not
a God who proves His holiness by killing sinners, but a God who proves His
holiness by saving them—at the cost of His own life.

The question, then, is not which system enforces morality more harshly, but
which reveals the true heart of God. Between the stone and the Savior, the
Gospel answers clearly. Only one leaves room for forgiveness,

transformation, and hope.
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CHAPTER 3
THE SWORD AND THE CROSS
Muhammad and Jesus on Violence

Violence is not a secondary issue in religion; it reveals the character of the
god being proclaimed and the kind of society being built. How a religious
leader authorizes, limits, or rejects violence tells us whether faith is
advanced by fear or by truth. When the teachings and actions attributed to
Muhammad are placed beside the teachings and life of Jesus Christ, the
contrast is not merely one of degree, but of kind.

Muhammad and Violence in Islamic Sources

Islamic scripture and tradition present violence as a legitimate and, at times,
divinely commanded tool for advancing and defending the faith. The Qur'an
repeatedly calls believers to fight those who reject Islam once Muhammad
gained political and military power.

The most explicit command appears in Qur'an 9:5:

Arabic
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Sahih Intl
And when the sacred months have passed, then kill the polytheists
wherever you find them and capture them and besiege them and sit in wait
for them at every place of ambush. But if they should repent, establish
prayer, and give zakah, let them [go] on their way. Indeed, Allah is
Forgiving and Merciful.

Similarly, Qur'an 9:29 commands fighting Jews and Christians:
Arabic
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Sahih Intl

Fight those who do not believe in Allah or in the Last Day and who do not
consider unlawful what Allah and His Messenger have made unlawful and
who do not adopt the religion of truth from those who were given the
Scripture - [fight] until they give the jizyah willingly while they are
humbled.

Violence in Islam is not limited to defense alone. Qur'an 8:12 records Allah

saying:

Arabic
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Sahih Intl

[Remember] when your Lord inspired to the angels, "I am with you, so

strengthen those who have believed. I will cast terror into the hearts of those

who disbelieved, so strike [them] upon the necks and strike from them every

fingertip."

The Hadith literature reinforces this framework. Muhammad is reported to
have said:

Sahih al-Bukhari 25

Narrated Ibn 'Umar:

Allah's Messenger (%) said: "I have been ordered (by Allah) to fight against the
people until they testify that none has the right to be worshipped but Allah and
that Muhammad is Allah's Messenger (¥8), and offer the prayers perfectly and
give the obligatory charity, so if they perform that, then they save their lives
and property from me except for Islamic laws and then their reckoning
(accounts) will be done by Allah."
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Sahth Muslim 22

It has been narrated on the authority of Abdullah b. 'Umar that the Messenger
of Allah said:

I have been commanded to fight against people till they testify that there is no
god but Allah, that Muhammad is the messenger of Allah, and they establish
prayer, and pay Zakat and if they do it, their blood and property are guaranteed
protection on my behalf except when justified by law, and their affairs rest with
Allah.

O 815 e A G il b ollal) e L as 3l e G 8l fpniladl 22 5 LERS
ol sadde 1 a0 05ty D8 08« 5k (5 ) e (e B« 5 (i) e 0 55 i
|55 5 Bl | a5 ) 032y 13aa G5 80 A0 Y OF shat 32 ol 51 T &l

" e a5 B ) a4l 5305 dhelas o | saiat | fad 1485831

Muhammad personally participated in raids, battles, executions, and
assassinations, all preserved in Islamic historical sources (Bukhari, Muslim,
Ibn Ishagq, al-TabarT). Violence was not incidental to his mission; it became an
instrument of religious expansion and enforcement.

In Islamic theology, therefore, violence can be holy, rewarded, and
commanded when exercised in obedience to Allah.

JESUSAND REJECTION OF VIOLENCE

Jesus Christ stands in absolute contrast. From the beginning of His ministry to
His death, Jesus consistently rejected violence as a means of advancing God's
kingdom.

In the Sermon on the Mount, Jesus directly overturns the principle of
retaliatory violence:

“You have heard that it was said, 'An eye for an eye and a tooth for a tooth.' But
I say to you, do not resist an evil person. If anyone slaps you on the right cheek,
turn to him the other also.” Matthew 5:38-39
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Jesus goes further, commanding love toward enemies: “Love your enemies
and pray for those who persecute you.”Matthew 5:44

When one of His disciples attempted to defend Him with a sword during His
arrest, Jesus rebuked him sharply: “Put your sword back into its place, for all
who take the sword will perish by the sword.” Matthew 26:52

This moment is decisive. Jesus had the opportunity to legitimize violence in
His defense. Instead, He rejected it completely and willingly went to the cross.

Jesus also made clear that His kingdom was not advanced by force:

“My kingdom is not of this world. If My kingdom were of this world, My
servants would have been fighting.” John 18:36

Unlike Muhammad, Jesus never commanded His followers to kill
unbelievers, conquer cities, impose faith, or execute dissenters. His apostles
followed this pattern. Though persecuted, imprisoned, and killed, they never
responded with violence. The early Church grew not by the sword, but by
witness, suffering, and love (Acts 7; Romans 12:17-21).

Two Kingdoms, Two Methods

Islam presents a kingdom advanced by law, force, and fear. Christianity
proclaims a kingdom revealed through truth, sacrifice, and love. Muhammad
ruled as a military leader who enforced belief and submission. Jesus ruled as a
suffering servant who invited repentance and faith.

The difference is not cultural or historical—it is theological. One system
sanctifies violence in God's name. The other reveals a God who absorbs
violence into Himself.

The cross stands as Christianity's final answer to violence. God does not defeat
His enemies by killing them, but by dying for them:

“While we were still sinners, Christ died for us.” Romans 5:8

Conclusion: Which Way Reflects the Heart of God?
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Between Muhammad and Jesus, the issue of violence exposes two
irreconcilable visions of God. One authorizes the sword to spread faith. The
other forbids the sword and offers the cross. One advances by coercion. The
other advances by conversion of the heart.

Christian apologetics does not deny that violence exists in the world. It
proclaims that God's solution to violence is not more bloodshed, but
redemption. Jesus did not conquer by killing His enemies—He conquered by
loving them unto death.

The question remains unavoidable: Which path reflects the true nature of
God—the sword, or the cross?

CHAPTER4

THEAPOSTATE AND THE SHEPHERD
Muhammad, Jesus, and the Freedom to Leave

(John 6:60-69)

How a religious leader responds when followers walk away reveals the true
nature of his authority. Apostasy—Ieaving a faith after once embracing it—is
one of the clearest tests of whether a system is grounded in coercion or truth,
fear or love, power or conviction. When examined honestly, the contrast
between Muhammad's treatment of apostasy in Islamic sources and Jesus'
response to departing disciples in John 6:60—69 could not be sharper.

In Islamic law and tradition, apostasy is not merely a spiritual failure; it is
treated as a capital crime. Classical Islamic jurisprudence, drawing from
hadith such as “Whoever changes his religion, kill him” (Sahth al-Bukhart
6922), developed a legal consensus that leaving Islam deserves death.
Apostasy is framed as treason against the religious community and rebellion
against Allah's authority. The apostate is not debated, reasoned with, or
allowed to depart peacefully. He is pursued, punished, and silenced. Faith is
preserved through force.
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Sahth al-Bukhar1 6922

Narrated "Ikrima:

Some Zanadiqa (atheists) were brought to *Ali and he burnt them. The news of
this event, reached Ibn " Abbas who said, "If I had been in his place, | would not
have burnt them, as Allah's Messenger (¥) forbade it, saying, 'Do not punish
anybody with Allah's punishment (fire).' [ would have killed them according to
the statement of Allah's Messenger (¥),'Whoever changed his Islamic
religion, then kill him.""
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AL-RIDDAH: APOSTACY AND PUNISHEMENT

Al-Riddah means rejection of the religion of Islam in favour of any other
religion either through an action or through words of mouth. The Act of
apostasy thus puts an end to one's adherence to Islam. When one rejects the
fundamental principles of faith (imah) like faith in the Existence of Allah or
the Messengership of His Prophet Muhammad as contained in the chordal
statement of Islam, the Kalimah al-shahadah. Similarly the rejection of the
belief'in the Qur'an as the Book of Allah or the belief of the message contained
init. or the beliefin the Day of Resurrection, or Reward and the Punishment of
Allah will all amount lo apostasy. The rejection of the obligatory ritual
practices like Salat (prayers). Zakat (giving of the poor-rate), fiydm (Fasting
in the month of Ramadan), and Hajj Pilgrimage will also amount to acts of
Irtidad.

Likewise.'if one imitates the practices of non-Muslims in their prayers

etc; it will be considered an act of apostasy.

PUNISHEMENT FROM THE HADITH.

Sunan an-Nasa'i 4057
Grade: Hasan (Darussalam)
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https://sunnah.com/nasai:4057

It was narrated from Ibn 'Umar that:

'Uthman said: "I heard the Messenger of Allah [SAW] say: 'It is not
permissible to shed the blood of a Muslim except in three cases: A man who
commits adultery after having married; or one who kills intentionally, in
which case he deserves retaliation; or one who apostatizes after having
become Muslim, in which case he deserves to be killed.""
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Sunan an-Nasa'i4058

Sahih (Darussalam)

It was narrated that "Uthman bin'Affan said:

"I heard the Messenger of Allah [SAW] say: 'It is not permissible to shed the

blood of a Muslim except in three cases: A man who commits adultery after

having married; or one who kills another person, who is to be killed; or who

reverts to Kufr after having accepted Islam, who is to be killed.""

u.a_)...mux: c‘)m.\]\u_a\uccc.u;u.s\u_a‘).\;\d&cd\JJ\muhdbcuu\wdA}Ab};\
‘j\eLML;)A\eJd;.:\j" dﬁ:éu}dcdu\émw\d}u)&_\wdu‘u\scwumuc‘.J.\M
" O U 0 S 5 R B 8 51 femd T e ks 3 50 O 00

Sunan an-Nasa'14059

Grade: Sahih

Ibn'Abbas said:

"The Messenger of Allah [SAW] said: 'Whoever changes his religion, kill

m

him.

Sunan an-Nasa'i 4060
Grade: Sahih
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It was narrated from 'Tkrimah:

“Some people apostatized after accepting Islam, and 'Ali burned them with
fire. Ibn 'Abbas said: 'If it had been me, I would not have burned them; the
Messenger of Allah [SAW] said: 'No one should be punished with the
punishment of Allah.' If it had been me, I would have killed them; the
Messenger of Allah [SAW] said: "Whoever changes his religion, kill him."””
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Sunan an-Nasa'i 4066

Grade: Sahih

It was narrated from Abu Burdah bin Abi Musa Al-Ash'ari, from his father:
"That the Prophet [SAW] sent him to Yemen, then he sent Mu'adh bin Jabal
after that. When he arrived he said: 'O people, I am the envoy of the
Messenger of Allah [SAW] to you.' Abu Musa gave him a cushion to sit
down, then a man was brought who had been a Jew, then he became a
Muslim, then he reverted to Kufr. Mu'adh said: 'l will not sit down until he
is killed; this is the decree of Allah and His Messenger,' (saying it) three
times. When he was killed, he sat down."
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Sahih al-Bukhari 5057

Narrated "Ali:

I heard the Prophet (:2) saying, "In the last days (of the world) there will
appear young people with foolish thoughts and ideas. They will give good
talks, but they will go out of Islam as an arrow goes out of its game, their
faith will not exceed their throats. So, wherever you find them, kill them,
for there will be a reward for their killers on the Day of Resurrection."
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https://sunnah.com/nasai:4066
https://sunnah.com/nasai:4058
https://sunnah.com/nasai:4059
https://sunnah.com/nasai:4060
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Sunan an-Nasa'i 4102
It was narrated that 'Ali said:
"I heard the Messenger of Allah [SAW] say: 'At the end of time there will
appear young people with foolish minds. Their faith will not pass through their
throats, and they will go out of Islam as an arrow goes through the target. If you
meet them, then kill them, for killing them will bring reward to the one who
killed them on the Day of Resurrection."

AT AR EA" U5 aluyade bl oo ) Jsh) St J8 (e B dlie 5wl
2h5ala 2y AR Y Al 05 i Ge slsk DAY gl i &l a3

3% el (5 24T 228 (4 2 G 2 Al 136 2030 G 2521 (355 LS ) (s 804
Sahih al-Bukhari 3611
Narrated "Ali:
I relate the traditions of Allah's Messenger (%) to you for I would rather fall
from the sky than attribute something to him falsely. But when I tell you a thing
which is between you and me, then no doubt, war is guile. I heard Allah's
Messenger (%) saying, "In the last days of this world there will appear some
young foolish people who will use (in their claim) the best speech of all people
(i.e. the Qur'an) and they will abandon Islam as an arrow going through the
game. Their belief will not go beyond their throats (i.e. they will have
practically no belief), so wherever you meet them, kill them, for he who kills
them shall get a reward on the Day of Resurrection."
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Sahih Bukhari 25

Narrated Ibn 'Umar:

Allah's Messenger (%) said: "I have been ordered (by Allah) to fight against the
people until they testify that none has the right to be worshipped but Allah and
that Muhammad is Allah's Messenger (%), and offer the prayers perfectly and
give the obligatory charity, so if they perform that, then they save their lives
and property from me except for Islamic laws and then their reckoning
(accounts) will be done by Allah."

Sunan an-Nasa'i 3976

It was narrated that Abu Hurairah said:

"The Messenger of Allah [SAW] said: 'l have been commanded to fight the
people until they say La ilaha illallah. If they say it, then their blood and wealth
are prohibited for me, except for a right that is due, and their reckoning will be
with Allah, the Mighty and Sublime."
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Sunan Ibn Majah 3927

It was narrated from Abu Hurairah that the Messenger of Allah (¥) said:

“I have been commanded to fight the people until they say: La ilaha illallah. If
they say it, then their blood and wealth are protected from me, except for a
right that is due from it, and their reckoning will be with Allah.”
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Sunan an-Nasa'i 3973

It was narrated that Abu Hurairah said:

"When the Messenger of Allah [SAW] died, and Abu Bakr (became Khalifah)
after him, and the 'Arabs reverted to Kuftr, '"Umar said: 'O Abu Bakr, how can
you fight the people when the Messenger of Allah [SAW] said: I have been
commanded to fight the people until they say La ilaha illallah, and whoever
says Lailahaillallah, his wealth and his life are safe from me, except for a right
that is due, and his reckoning will be with Allah, the Mighty and Sublime?'
Abu Bakr said: 'T will fight whoever separates Salah and Zakah, for Zakah is
the compulsory right to be taken from wealth. By Allah, if they withhold from
me a young goat that they used to give to the Messenger of Allah [SAW], I will
fight them for withholding it.' 'Umar said: 'By Allah, as soon as [ saw that Allah
has expanded the chest of Abu Bakr to fighting, [ knew that it was the truth."
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This framework shapes the moral atmosphere of Islamic authority. Loyalty is
maintained not primarily by persuasion or love, but by fear of consequence.
Once a person enters Islam, exit is forbidden. Truth is defended not by
allowing doubt to be tested, but by eliminating the doubter.

The Gospel presents aradically different scene.

In John 6, Jesus delivers one of His most difficult teachings. He speaks of
Himself as the Bread of Life and declares that eternal life is found only in Him.
The teaching is demanding, exclusive, and offensive to many who had
previously followed Him. Scripture records their reaction plainly:

“This is a hard saying; who can listen to it?”” (John 6:60)
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Then comes one of the most striking statements in the entire New Testament:
“After this many of His disciples turned back and no longer walked with Him.”
(John 6:66)

Here is apostasy—open, visible, undeniable. Followers leave Jesus. They
abandon His teaching. They reject His claims. Yet Jesus does not call for their
arrest. He does not threaten them. He does not pursue them with force. He does
not command His remaining followers to punish them.

Instead, Jesus turns to the Twelve and asks a question that defines the Christian
understanding of faith: “Do

This question is astonishing. Jesus grants freedom even to leave Him. He does
not compel loyalty. He does not enforce belief. He allows truth to stand on its
own merit. Faith, in the Gospel, must be voluntary or it is not faith at all.

Peter responds with words that capture the heart of Christian discipleship:
“Lord, to whom shall we go? You have the words of eternal life.” (John 6:68)
Notice what keeps the disciples with Jesus: not fear, not law, not threat—but
conviction. They remain because they believe, not because they are forced.

This moment reveals a fundamental theological divide. In Islam, apostasy
threatens the system and must be eliminated. In Christianity, apostasy is
permitted because truth does not fear rejection. Jesus does not need to kill
apostates to prove He is Lord. He allows them to leave, knowing that genuine
faith cannot be coerced.

The contrast exposes two different visions of God. One vision maintains
religious unity through punishment. The other invites allegiance through truth
and love. One treats doubt as a crime. The other treats doubt as a test of faith.
Jesus' entire ministry confirms this pattern. He calls, invites, warns, teaches,
and pleads—but He never forces. Even when a rich young ruler walks away
(Mark 10:21-22), Jesus lets him go. Love that compels by violence is not love.
Faith that survives only under threat is not faith.

Christianity proclaims a God so confident in truth that He allows Himself to be
rejected. Islam, as defined by its classical legal tradition, reveals a system that
fears departure and therefore punishes it.

The Good Shepherd does not hunt down wandering sheep to execute them. He
calls them by name and lets them choose whether to follow His voice (John
10:3—4). The Gospel advances by witness, not the sword; by persuasion, not
coercion; by sacrifice, not execution.
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In the end, the question is simple: Which authority reflects the heart of God?
The one who kills those who leave—or the One who asks, “Do you also want
to goaway?”

Between Muhammad and Jesus, between law enforced by death and truth
offered freely, the Gospel stands clear. Christ reigns not by fear, but by life-
giving words that still invite, never compel. you want to go away as well?”
(John 6:67)

CHAPTERS

MUHAMMAD, THE CURSING OF A CHILD, AND THE MORAL
CONTRASTWITH JESUS CHRIST

Introduction: Moral Authority and the Treatment of the Weak

Every religious tradition ultimately stands or falls on the moral character of'its
central figure. Theology may be debated, doctrines may be interpreted, and
rituals may vary, but moral example speaks directly to the conscience. A true
moral role model is revealed not in moments of triumph, power, or victory, but
in how he treats the weakest members of society—the poor, the powerless, and
especially children.

Children occupy a unique moral space. Across cultures and civilizations, they
are recognized as vulnerable, impressionable, and deserving of protection.
Words spoken to children, particularly by authority figures, shape their
understanding of safety, fear, worth, and destiny. When those words come
from a prophet or religious leader, they carry even greater weight.

This chapter examines a troubling narration found in Sahih Muslim, one of
Islam's most authoritative hadith collections, in which Muhammad addresses
a young girl with words that function as a curse, causing her distress. This
incident is then contrasted with the consistent teaching and example of Jesus
Christ, whose interaction with children reveals a fundamentally different
moral vision.

The Hadith in Sahih Muslim: Text and Reference

The report under discussion is recorded in:

Sahih Muslim 2603

Page 33

Anas b. Malik reported that there was an orphan girl with Umm Sulaim (who
was the mother of Anas). Allah's Messenger (%) saw that orphan girl and said:
O, itis you; you have grown young. May you not advance in years! That slave-
girl returned to Umm Sulaim weeping. Umm Sulaim said: O daughter, what is
the matter with you? She said: Allah's Apostle (¥) has invoked curse upon me
that I should not grow in age and thus I would never grow in age, or she said, in
my (length) of life. Umm Sulaim went out wrapping her head-dress hurriedly
until she met Allah's Messenger (¥). He said to her: Umm Sulaim, what is the
matter with you? She said: Allah's Apostle, you invoked curse upon my orphan
girl. He said: Umm Sulaim, what is that? She said: She (the orphan girl) states
you have cursed her saying that she might not grow in age or grow in life.
Allah's Messenger (¥) smiled and then said: Umm Sulaim, don't you know
that I have made this term with my Lord. And the term with my Lord is that
said to Him: 1 am a human being and I am pleased just as a human being is
pleased and I lose temper just as a human being loses temper, so for any person
from amongst my Ummah whom I curse and he in no way deserves it, let that,
O Lord, be made a source of purification and purity and nearness to (Allah) on
the Day of Resurrection.
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The narration, in substance, states that Muhammad said to a young girl from
the Ansar:

“May you not grow old” (i nSY)

According to the report, the girl understood this statement as a serious
supplication against her life or future. She returned to her family weeping,
believing that Muhammad had invoked harm upon her. When informed of her
distress, Muhammad attempted to reassure her by explaining that he had made
a general prayer asking Allah to turn any curse or harsh word he uttered against
abeliever into mercy or purification.

This narration is not isolated speculation, nor is it found in a marginal or weak
source. Sahih Muslim, alongside Sahih al-Bukhari, is regarded in Sunni Islam
as the most reliable collection of hadith. As such, the report cannot be
dismissed without undermining the very foundations of hadith authority.

Why This Hadith Matters

Some may be tempted to view this narration as insignificant—merely a
passing remark or cultural expression. But such a dismissal fails to grasp the
seriousness of the issue for several reasons.

First, Muhammad is presented in Islam as uswatun hasanah, the “excellent
example” for all believers (Qur'an 33:21). His conduct is not merely historical;
it is normative. What he says and does is studied, imitated, and defended
precisely because it is believed to reflect divine guidance.

Second, the subject of the statement is not an enemy, a criminal, or a
combatant. It is a child—described in the narration as a young girl from the
Ansar. In some scholarly discussions, she is understood to be a servant or
orphan, making her even more vulnerable.

Third, the effect of the statement is explicitly stated in the hadith: the girl was
distressed and cried. This was not a harmless joke received with laughter. It
was experienced as a frightening and harmful utterance.

Thus, the moral question cannot be avoided:
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What does it say about a moral role model when his words cause fear and
sorrow in a child?

Islamic Explanations and Their Limits

Classical and contemporary Muslim scholars do not deny this narration.
Instead, they attempt to reinterpret its implications. The most common
explanation is that Muhammad, being human, sometimes spoke sharply or
emotionally, but that Allah later corrected or neutralized such speech through
Muhammad's general supplication.

According to this view, any unjust curse uttered by Muhammad would be
transformed by Allah into a blessing, mercy, or means of spiritual purification
for the believer affected.

While this explanation may appear to preserve Muhammad's prophetic status,
itintroduces serious ethical and theological difficulties.

First, it implies that a prophet may speak unjustly, even toward a child, and that
God must later intervene to undo the harm. This raises the question: why
would God allow His messenger to speak in ways that require correction,
especially when Islam presents Muhammad as the final and greatest prophet?
Second, it shifts the moral focus away from the act itself. The issue is not
merely whether the curse “worked,” but whether it should have been spoken at
all. Amoral role model is judged not only by outcomes, but by intent, tone, and
character.

Third, the explanation does nothing to address the emotional harm inflicted.
Even if later reinterpreted as a blessing, the child experienced fear, confusion,
and distress. Words cannot be ethically justified simply because they are later
redefined.

The Special Status of Children and Orphans

Across biblical revelation, children—especially orphans—are placed under
explicit divine protection.

The Old Testament repeatedly warns against harming or mistreating the
fatherless:

“Do not mistreat or oppress the widow or the fatherless.”
— Exodus 22:22
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“Defend the cause of the fatherless.” —Isaiah 1:17

The moral logic is clear: power increases responsibility. The weaker the
person, the greater the obligation to protect, not intimidate.

To speak words of harm to a child, particularly from a position of religious
authority, violates this principle. Even when spoken casually, such words
carry disproportionate weight. A prophet's tongue should be an instrument of
comfort and moral clarity, not fear.

Jesus Christ and His Treatment of Children

When we turn to the Gospels, the contrast with Jesus Christ is immediate and
striking.

Jesusnever cursed a child.

Jesus never frightened a child.

Jesus never spoke words that required later correction or reversal.

Instead, the Gospel writers consistently portray Jesus as welcoming, blessing,
and defending children.

“Then little children were brought to Him that He might put His hands on them
and pray... ButJesus said, 'Let the little children come to Me, and do not forbid
them; for of such is the kingdom of heaven.”” Matthew 19:13—14

Here, Jesus does not merely tolerate children; He identifies the kingdom of
God with them. He treats them as models of humility and trust, not as objects
ofrebuke.

Jesus goes even further:

“Whoever receives one little child like this in My name receives Me.”
Matthew 18:5

To receive a child is, in Jesus' teaching, to receive Christ Himself. This
elevates the moral status of children to the highest possible level.

And then comes the warning:

“If anyone causes one of these little ones who believe in Me to stumble, it
would be better for him to have a millstone hung around his neck and to be
drowned in the depths of the sea.” Matthew 18:6

Jesus places severe moral accountability on anyone who harms, misleads, or
frightens a child. This is not metaphorical exaggeration; it is moral clarity.
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Children are not to be threatened, cursed, or emotionally
wounded—especially by religious leaders.

Words That Reveal Character

Speech reveals character. This truth is affirmed even in the Bible:

“Out of the abundance of the heart the mouth speaks.” Matthew 12:34

A moral exemplar does not merely teach good values; he embodies them
instinctively. He does not need later clarification to explain away harmful
words. His speech aligns naturally with compassion, wisdom, and restraint.
Jesus' words consistently produced peace, healing, and assurance:

“The words that I speak to you are spirit, and they are life.” John 6:63

By contrast, the hadith under discussion shows words that produced fear and
sorrow, followed by theological repair. This difference is not trivial. It points
to two fundamentally different moral orientations.

The Question of the Ideal Role Model

Islam invites humanity to imitate Muhammad in all aspects of life.
Christianity invites humanity to follow Jesus Christ.

The question, then, is unavoidable:

Which figure better embodies the moral ideal worthy of imitation?

One figure speaks words to a child that cause distress and later require
explanation.

The other embraces children and warns sternly against harming them.

One must be defended through reinterpretation.

The other stands without apology.

One incident may be explained away, but patterns matter. And when patterns
are examined, the contrast between Muhammad and Jesus becomes
increasingly clear—not only in doctrine, but in moral instinct.
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CHAPTER6
PROPHETIC SPEECHAND MORALPERFECTION

Sahih Muslim, Book 32, Hadith 6285 in Contrast with Jesus Christ

A moral role model is revealed not merely by doctrines taught or victories
achieved, but by instinctive moral behavior, especially in speech. Words
spoken under authority expose character more clearly than formal sermons.
Islam presents Muhammad as uswatun hasanah, the best example for all
humanity (Qur'an 33:21), while Christianity presents Jesus Christ as sinless,
holy, and morally perfect. Any meaningful comparison between these two
figures must therefore examine not only actions, but words—particularly
words spoken in moments that reveal temperament, restraint, and moral
instinct.

Sahih Muslim, Book 32, Hadith 6285 provides a rare and candid window into
this issue. In this narration, Muhammad states that he entered into a covenant
with Allah whereby any believer whom he curses, insults, or harms unjustly
with words should have that harm transformed by God into purification,
mercy, or reward. This hadith is not peripheral; it is preserved in Sahih
Muslim, one of the two most authoritative collections in Sunni Islam, and
therefore must be treated as doctrinally and morally significant.

Sahih Muslim 2600a

Al'isha reported that two persons visited Allah's Messenger (3)and both of
them talked about a thing, of which I am not aware, but that annoyed him and
he invoked curse upon both of them and hurled malediction, and when they
went out I said:

Allah's Messenger, the good would reach everyone but it would not reach
these two. He said: Why so? I said: Because you have invoked curse and
hurled malediction upon both of them. He said: Don't you know that I have
made condition with my Lord saying thus: O Allah, I am a human being and
that for a Muslim upon whom I invoke curse or hurl malediction make it a
source of purity and reward.
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Sahih Muslim2601a

Abu Hurairareported Allah's Messenger (¥) as saying:

O Allah, I am a human being and for any person amongst Muslims upon whom

I hurl malediction or invoke curse or give him whipping make it a source of

purity and mercy.
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Sahih Muslim2601b

Abu Huraira reported Allah's Apostle (¥) as saying:

O Allah, I make a covenant with Thee against which Thou wouldst never go. I
am a human being and thus for a Muslim whom I give any harm or whom I
scold or upon whom I invoke curse or whom I beat, make this a source of
blessing, purification and nearness to Thee on the Day of Resurrection.
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There are several problems with Muhammad's actions and statements. First,
Muhammad's excuse that he was no more than a human being is no
justification for abusing and harming people who loved him more than their
own selves. There are human beings who are not prophets that are able to
control their rage and anger, and do not lash out against their family and
friends the way Muhammad did. Therefore, how much more control should
Muhammad have had over his sinful impulses and rages, especially when he
was supposed to be protected by his god?
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This leads to us to the second problem. Muslim scholars claim that prophets
are guarded and protected (isma/masum) from committing sins. If so then why
did Allah fail to protect his prophet from his unrighteous and unjustified
anger? Why didn't Allah give Muhammad complete mastery over his sinful
rage so as to not verbally abuse and curse his followers who loved him more
than they loved themselves?
Third, instead of controlling his tongue, or instead of Allah giving him victory
over his rage and foul mouth, Muhammad justifies his cursing, attacks and
insults on people by saying that Allah will bless anyone he harms, curses,
and/or beats! Thus, instead of rebuking and chastening him for his sins Allah
actually condoned Muhammad's cruelty and vileness by agreeing to bless
anyone he curses and harms! Why did Allah allow Muhammad to revel in his
sin by accepting his deal to bless anyone he curses? What kind of god would
accept such an agreement thereby allowing Muhammad the freedom to justify
and continue with abusing and cursing his own followers, such as that poor
innocent orphan girl? Doesn't this make Allah complicit in Muhammad's sins?
Doesn't this show that Allah was actually Muhammad's servant since he
acquiesced to and granted the latter's whims and desires?
Even more troubling is Muhammad's arrogance in presuming that Allah will
automatically accept his conditions. The above hadiths give no evidence that
Allah agreed to Muhammad's demands. These narrations merely report what
Muhammad said and take it for granted that Allah gave in to his messenger's
desires.
In fact, in the last hadith it is merely a request he makes. Notice, once, again
Muhammad's statements:
I have made condition withmy Lord ...
O Allah, I make a covenant with Thee against which Thou wouldst never go.
O Allah, Muhammad is a human being. I lose my temper just as human beings
lose temper, and I have held a covenant with Thee which Thou wouldst not
break:
Aren't those very presumptuous formulations? Muhammad unilaterally
makes a covenant. It is not Allah who offers a covenant to Muhammad.
Muhammad simply declares this rule and claims that Allah would certainly
never go against it. This is nothing but sheer arrogance on Muhammad's part.
Fallible, sinful creatures are simply in no position to demand from God to
endorse or justify their sinfulness, and yet Muhammad thinks he has such a
right.
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Moral excellence is not measured by the ability to undo harm, but by the
consistency with which harm is avoided. Speech is not morally neutral. Words
spoken by those in authority carry power, shape conscience, and leave lasting
impressions. When that authority is prophetic, the standard must be higher, not
lower. A prophet's words should reflect self-control, compassion, and
awareness of vulnerability. Sahih Muslim 6285 implicitly lowers this standard
by normalizing unjust speech and relocating responsibility from the speaker to
divine aftercare.

Biblical ethics stand in sharp contrast. Scripture treats speech as a moral act
flowing from the heart. “Death and life are in the power of the tongue”
(Proverbs 18:21). Words are not dismissed as emotional accidents; they are
judged as reflections of character. The Bible further teaches that leaders and
teachers are accountable to stricter judgment precisely because of the
influence of their words (James 3:1). Under this moral framework, the idea
that a prophet might regularly utter unjust speech and rely on God to correct it
afterward would be unacceptable. Authority magnifies responsibility; it does
not excuse failure.

When the words of Jesus Christ are examined, the contrast becomes
immediate and striking. There is no record in the Gospels of Jesus establishing
a mechanism to reverse His speech. He never curses believers, never insults
the vulnerable, and never speaks words that require later clarification or
cancellation. His words consistently produce healing, restoration, and peace.
“The words that I speak to you are spirit, and they are life” (John 6:63). This
claim is not rhetorical; it is demonstrated throughout His ministry.

Jesus' interaction with the weak further exposes the moral difference. Where
Sahih Muslim 6285 exists to explain verbal harm, the Gospels repeatedly
show Jesus protecting others from harm. He welcomes children, blesses them,
and identifies Himself with them (Matthew 19:14; Matthew 18:5). He warns
that causing harm to the vulnerable invites severe judgment (Matthew 18:6).
Jesus does not excuse careless speech; He condemns it. “For every idle word
men may speak, they will give account of it” (Matthew 12:36). This teaching
applies universally, but especially to those who claim spiritual authority.

The existence of Sahih Muslim 6285 reveals an important theological
difference between Islam and Christianity. In Islam, moral tension in
Muhammad's conduct is resolved through explanation and reinterpretation.
Authority is preserved by theology after the fact. In Christianity, Jesus' moral
authority is intrinsic and self-evident. His words do not require repair because
they do not contradict holiness. This difference is not minor or technical; it is
foundational.
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Imitation further sharpens the contrast. Islam calls believers to imitate
Muhammad in all areas of life. Yet imitation becomes problematic when a
prophet's speech can be unjust. Does imitation include speaking harshly and
trusting God to fix the consequences? Does it normalize verbal harm under the
cover of authority? Christianity offers a different model. Believers are called
to imitate Christ precisely because His character is flawless. “Be imitators of
me, as [ am of Christ” (1 Corinthians 11:1). Christ sets a moral standard that
does not bend under pressure, emotion, or irritation.

One of the most remarkable features of Jesus' moral life is that nothing He said
ever required cancellation. Even His rebukes were righteous, precise, and
purposeful. Even His hardest words were aimed at repentance, not
humiliation. Scripture affirms this plainly: “He committed no sin, neither was
deceit found in His mouth” (1 Peter 2:22). No comparable claim can be made
for Muhammad from Islamic sources themselves, as Sahih Muslim 6285
implicitly concedes.

Ultimately, this hadith functions as an unintended confession. It
acknowledges that Muhammad's words could wound unjustly and that divine
intervention was necessary to redefine the outcome. The Gospels present Jesus
Christ as one whose words never wound the innocent, never frighten
believers, and never require reinterpretation. One system explains moral
failure; the other reveals moral perfection. One relies on repair; the other
displays holiness.

When prophetic speech is placed on trial—when restraint, instinct, and
treatment of others are examined—the difference between Muhammad and
Jesus is not marginal but fundamental. One requires a standing policy of
correction. The other stands complete in moral clarity. And when the question
at the heart of this book is asked again—Who is the good role model?—the
answer does not come from theological defense mechanisms, but from the
undeniable weight of moral example. Jesus Christ stands alone.
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CHAPTER7

MUHAMMAD: APROPHET WITHOUT MIRACLE OR SIGN?
The Question of Divine Authentication

Throughout biblical history, God never left His people in doubt about whom
He had sent. When God raised a prophet, He confirmed that calling through
public signs, miraculous acts, and fulfilled words, so that faith would rest not
on coercion or blind submission, but on divine verification.

This principle is foundational to biblical revelation. When Moses feared
rejection, his concern was not rebuked. Instead, God answered with power.
“What if they will not believe me?” Moses asked (Exodus 4:1). God
responded not with threats, but with miracles—the staff turned into a serpent
(Exodus 4:3), the hand became leprous and was healed (Exodus 4:6-7), and
water was turned into blood (Exodus 4:9). The purpose was explicit: “That
they may believe that the LORD... has appeared to you” (Exodus 4:5).

The same pattern repeats throughout Scripture. Elijah confronted the prophets
of Baal not with argument alone, but with a public challenge: “The God who
answers by fire—He is God” (1 Kings 18:24). Fire fell from heaven in the sight
of the people (1 Kings 18:36-38). God's prophets were not authenticated in
secrecy, but before witnesses, so truth could be distinguished from deception.

This biblical standard raises an unavoidable question when examining Islam's
founding figure:

Where are the confirming signs of Muhammad's prophethood?

Demands for Signs in the Qur'an

The Qur'an itself records that Muhammad's contemporaries repeatedly

demanded miraculous proof, just as earlier prophets had given.

QURAN 6:37
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They say: "Why is not a sign sent down to him from his Lord?" Say: "Allah

hath certainly power to send down a sign: but most of them understand not.
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On another occasion, the demand is even more explicit:

QURAN 17:90-92
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They say: "We shall not believe in thee, until thou cause a spring to gush forth
for us from the earth,
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"Or (until) thou have a garden of date trees and vines, and cause rivers to gush
forth in their midst, carrying abundant water;
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"Or thou cause the sky to fall in pieces, as thou sayest (will happen), against us;
or thou bring Allah and the angels before (us) face to face:

These requests mirror the biblical pattern. Moses, Elijah, and Jesus were all
tested in similar ways. Yet the response Muhammad is commanded to give is
strikingly different.

Instead of performing a sign, Muhammad is instructed to say:

“The signs are only with Allah, and I am only a clear warner” (Qur'an 29:50).

Again:

“Say: Glory be to my Lord! Am I anything but a human messenger?”” (Qur'an
17:93).

And again:
“Nothing prevented Us from sending signs except that the former peoples

denied them” (Qur'an 17:59).
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These verses are not incidental. They form a consistent Qur'anic testimony:
miracles were requested, but not granted. Muhammad is repeatedly defined
not as a miracle-working prophet, but as a warner only.

A Radical Shift in the Nature of Revelation

This represents a major departure from the biblical model of prophecy. In
Scripture, signs are not optional. God never demands faith without light.
“Come now, letus reason together,” says the LORD (Isaiah 1:18).

By contrast, the Qur'an reframes the absence of miracles as a matter of divine
will:

“But those who disbelieve say: Why has no sign been sent down to him from
his Lord? Say: Allah leaves astray whom He wills” (Qur'an 13:27).

The burden of proof is shifted from the messenger to the listener. Instead of
God confirming the prophet, submission is demanded without confirmation.
This theological move has profound consequences. It changes the nature of
faith from reasoned trust to unquestioning obedience.

The Claim That the Qur'an Is the Only Miracle

Later Islamic theology attempts to resolve this problem by asserting that the
Qur'an itselfis Muhammad's miracle. Yet this claim raises serious difficulties.

First, the Qur'an is not a public, observable sign. It is a literary text requiring
prior belief, linguistic competence, and subjective judgment. Beauty of
language cannot function as prophetic authentication, especially across
cultures and centuries.

Second, earlier prophets were never authenticated by scripture alone. Moses
had the Law and signs (Exodus 7—12). Jesus preached the kingdom and healed
the sick, raised the dead, and commanded nature (Matthew 11:4-5). Nowhere
in Scripture is a book itself presented as a replacement for divine action in
history.
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Jesus openly appealed to His works as evidence: “If you do not believe Me,
believe the works™ (John 10:38).

Muhammad never made such an appeal.

Later Hadith Claims and Historical Tension

Centuries after Muhammad's death, some hadith collections attribute miracles
to him, such as the splitting of the moon (Sahih al-Bukhari 3637; Sahih
Muslim 2802). These reports are often linked to Qur'an 54:1: “The Hour has
come near, and the moon has split.”

Yet several problems remain:

1. The Qur'anic verse is written in past tense and often interpreted
eschatologically, not as a witnessed historical event.

2. Muhammad's contemporaries continued to demand signs afterward, which
makes little sense if such a public miracle had already occurred (Qur'an
29:50).

3. These miracle traditions emerge later, not during Muhammad's own
preaching ministry.

JESUS

In contrast, Jesus' miracles were acknowledged even by His enemies. “This
man does many signs,” the Jewish leaders admitted (John 11:47). They did not
deny the miracles—only their implications.

Jesus Christ: The Prophet Confirmed by God

The New Testament presents Jesus not merely as a teacher, but as one attested
by God:

“Jesus of Nazareth, a man attested to you by God with miracles, wonders, and
signs” (Acts 2:22).

His works fulfilled ancient prophecy:

“Then the eyes of the blind shall be opened, and the ears of the deafunstopped”
(Isaiah 35:5-6; cf. Matthew 11:4-5).

Jesus identified one ultimate sign that would stand above all others—the
resurrection:

“Destroy this temple, and in three days I will raise itup” (John 2:19).
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The apostles proclaimed this openly, grounding the entire Christian faith on a
historical claim: “If Christ has not been raised, your faith is futile” (1
Corinthians 15:17).

Christianity invites examination. Islam demands submission.

Theological Implications

If God's historical pattern is consistent—if true prophets are confirmed by
signs—then a prophet who explicitly refuses signs breaks that pattern.
According to the Qur'an's own testimony, Muhammad produced no public
miracles, redirected requests for evidence, and replaced divine authentication
with authority by command.

The Bible warns against accepting a prophet without confirmation:

“When a prophet speaks in the name of the LORD, if the word does not come
topass... thatis a word the LORD has not spoken” (Deuteronomy 18:22).

God does not ask humanity to walk in darkness. “God also bore witness by
signs and wonders” (Hebrews 2:4).

Conclusion: Two Claims, Two Foundations

Jesus Christ stands in continuity with the biblical prophets—confirmed by
signs, fulfilled prophecy, and resurrection power. Muhammad stands apart,
asserting authority without miraculous confirmation.

One calls humanity to repent and believe, offering light and evidence.

The other calls humanity to submit, offering authority without signs.

The difference is not minor. It is foundational.
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CHAPTERS

MUHAMMAD AND QURASHY CARAVAN (PART 1)

Muhammad's conflict with the Quraysh caravans marks a major change in his
movement, because this is where religion becomes closely tied to armed
attacks and economic gain. Qur'an 2:217 comes from a real historical event
and serves as a religious response to violence that had already taken place. The
incident, known in early Islamic history as the Nakhla raid, involved killing,
taking property, and breaking sacred customs that Arabs had respected for
generations.

Early Islamic historians such as Ibn Ishaq, al-Tabari, and Ibn Kathir record that
Muhammad sent Abdullah ibn Jahsh with a small group of followers to watch
a Quraysh trade caravan traveling between Mecca and Ta'if. The instruction
was to observe, not to fight. However, when the group met the caravan, they
realized it was during a sacred month, a time when fighting was forbidden by
long-standing tradition. After discussion among themselves, they decided to
attack anyway. During the attack, Amr ibn al-Hadrami was killed, two men
were captured, and the caravan's goods were taken.

The seriousness of this act was immediately felt. Even among Muhammad's
followers there was discomfort, because blood had been shed during a sacred
month. Reports say that Muhammad at first said he had not ordered fighting at
that time. At this point, the incident could have ended with clear
condemnation. Instead, revelation came afterward. Qur'an 2:217 was revealed
in response to criticism from the Quraysh and questions within the Muslim
community.

The verse admits that fighting in a sacred month is a serious matter, but it
quickly changes the focus. It shifts attention away from the killing and toward
the unbelief of the Quraysh. Their rejection of Islam, their resistance to
Muhammad, and their expulsion of Muslims from Mecca are presented as
greater crimes. The verse then makes a strong statement: unbelief, described
as fitnah, is worse than killing. In this way, the death of a man is not clearly
condemned but placed in a lesser category of wrongdoing.
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This creates a serious moral problem. In the Bible, when God's servants do
wrong, God corrects them openly. David is condemned for murder even
though he is a chosen king. Moses is punished despite his leadership role. Peter
is rebuked for using a sword to defend Jesus. In Scripture, revelation does not
excuse wrongdoing after it happens. God's word restrains action; it does not
adjust morality to justify it.

In Qur'an 2:217, the order is reversed. The companions act first, a man is
killed, property is taken, and then revelation comes to explain why the act can
be accepted. Responsibility is moved away from the attackers and placed on
the religious status of the victims. By saying unbeliefis worse than killing, the
verse lowers the value of human life when belief is absent. Life becomes less
sacred if the person does not share the faith.

The Bible never teaches this. Human life is sacred because every person is
made in God's image, not because they believe correctly. Jesus never allowed
violence to be justified by religious disagreement. When Peter used a sword,
Jesus told him to put it away and warned that those who live by the sword will
die by it. Jesus' kingdom advances through truth, sacrifice, and love, not force.

Another troubling part of the Nakhla raid is the economic result. The attack
produced material gain—goods were taken and captives were seized.
Violence led to profit. What began as an unauthorized attack became a model
that allowed religious violence to bring financial reward. This is very different
from biblical teaching. Biblical prophets were never allowed to enrich
themselves through violence. Stealing remains wrong no matter who the
victim is. Jesus and His apostles lived simply and refused to use force to gain
wealth.

Qur'an 2:217 therefore does more than explain one incident. It changes moral
priorities. Killing is treated as less serious when it serves the religious cause.
Sacred limits are reinterpreted. Revelation functions not to stop violence but to
justify itafter it has occurred.

Every claimed revelation shows something about the god behind it. In Qur'an
2:217, the picture is of a god who allows bloodshed when it serves belief, who
explains violence after the fact, and who allows material gain through force.
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This picture is very different from the God revealed in the Bible, who judges

His own people first, condemns injustice without exception, and reveals
Himself fully in Jesus Christ. Jesus did not conquer by killing others; He
conquered by giving His own life.

The caravan at Nakhla was not a one-time mistake. It was the beginning of a
pattern. What was first explained as an exception would later become normal.
Qur'an 2:217 marks the moment when violence stopped being merely endured
and began to be accepted and defended by theology. What followed would
build upon this foundation.
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They ask thee concerning fighting in the Prohibited Month. Say: "Fighting
therein is a grave (offence); but graver is it in the sight of Allah to prevent
access to the path of Allah, to deny Him, to prevent access to the Sacred
Mosque, and drive out its members." Tumult and oppression are worse than
slaughter. Nor will they cease fighting you until they turn you back from your
faith if they can. And if any of you Turn back from their faith and die in
unbelief, their works will bear no fruit in this life and in the Hereafter; they will
be companions of the Fire and will abide therein.

If you are not been studing Quran with Tafsir, Hadith and Sirah you wont see
any problem with this verse. The first thing we need to ask ourselves here is
that who came to ask Muhammad about fighting During the time of
Muhammad. From here now many secret will be exposed.

Let go to Asbab Al-Nuzul ( Circumstances behind the verse ) and Tafsir (
Commentary )
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TAFSIRIBN KATHIR:

The Nakhlah Military Maneuvers, and the Ruling on Fighting during the
Sacred Months

Ibn Abu Hatim reported that Jundub bin "Abdullah said: Allah's Messenger
assembled a group of men under the command of Abu "Ubaydah bin Jarrah.
When he was about to march, he started crying for the thought of missing
Allah's Messenger. Consequently, the Messenger relieved Abu ‘Ubaydah
from command, appointed ‘Abdullah bin Jahsh instead, gave him some
written instructions and commanded him not to read the instructions until he
reached such and such area. He also said to “ Abdullah:

(Do not compel any of your men to continue marching with you thereafter.)
When "Abdullah read the instructions, he recited Istirja’ saying, "Truly! to
Allah we belong and truly, to Him we shall return'; and refer to (2:156) and
said, "I hear and obey Allah and His Messenger." He then told his companions
the story and read the instructions to them, and two men went back while the
rest remained. Soon after, they found Ibn Hadrami (one of the disbelievers of
Quraysh) and killed him not knowing that that day was in Rajab or Jumadi
(where Rajab is the Sacred Month). The polytheists said to the Muslims, "You
have committed murder in the Sacred Month." Allah then revealed:

(They ask you concerning fighting in the Sacred Months. Say, "Fighting
therein is a great (transgression)...")

Abdul-Malik bin Hisham, who compiled the Sirah (life story of the Prophet ),
related that Ziyad bin *Abdullah Bakka'i said that Muhammad bin Ishaq bin
Yasar Al-Madani wrote in his book on the Sirah, "Allah's Messenger sent
*Abdullah bin Jahsh bin Riyab Al-Asadi in Rajab, after he (the Prophet ) came
back from the first battle of Badr. The Prophet sent eight people with him, all
from among the Muhajirun and none from the Ansar. He also gave him some
written instructions and ordered him not to read them until he marched for two
days. "Abdullah should then read the instructions and march to implement
them, but should not force any of those who were with him to accompany him.
The companions of * Abdullah bin Jahsh were all from the Muhajirun, from the
tribe of Banu "Abd Shams bin "Abd Manaf, there was Abu Hudhayfah bin
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‘Utbah bin Rabi"ah bin *Abd Shams bin *Abd Manaf. From their allies, there
was “Abdullah bin Jahsh, who was the commander of the army unit, and
‘Ukkashah bin Mihsan from the tribe of Banu Asad bin Khuzaymah. From the
tribe of Banu Nawfal bin "Abd Manaf, there was "Utbah bin Ghazwan bin
Jabir, one of their allies. From the tribe of Banu Zuhrah bin Kilab, there was
Sa'd bin Abu Waqqas. From Banu Ka'b, there were their allies: “Adi bin *Amr
bin Ar-Rabi"ah not from the tribe of Ibn Wa'il; Waqid bin *Abdullah bin *Abd
Manaf bin *Arin bin Tha'labah bin Yarbu® from Banu Tamim; and Khalid bin
Bukair from the tribe of Banu Sa’d bin Layth, Suhayl bin Bayda' from Banu
Al-Harith bin Fihr was also among them. When *Abdullah bin Jahsh marched
for two days, he opened and read the (Prophet's) instructions, "When you read
these instructions, march until you set camp at Nakhlah between Makkah and
At-Ta'if. There, watch the movements of the caravan of Quraysh and collect
news about them for us." When "Abdullah bin Jahsh read the document, he
said, "I hear and obey." He then said to his companions, "Allah's Messenger
has commanded me to march forth to Nakhlah to watch the movements of the
caravan of Quraysh and to inform him about their news. He has prohibited me
from forcing any of you (to go with me). So, those who seek martyrdom, they
should march with me. Those who dislike the idea of martyrdom, let them turn
back. Surely, I will implement the command of Allah's Messenger." He and his
companions continued without any of them turning back.

"Abdullah entered the Hijaz area (western Arabia) until he reached an area
called Buhran, close to Furu'. There, Sa'd bin Abu Waqgas and "Utbah bin
Ghazwan lost the camel that they were riding in turns, and they went back to
search for it while "Abdullah bin Jahsh and the rest of his companions
continued until they reached Nakhlah. Then, a caravan belonging to the
Quraysh passed by carrying raisins, food stuff and some trade items for the
Quraysh. *Amr bin Hadrami, whose name was “Abdullah bin "Abbad, was in
the caravan, as well as "Uthman bin "Abdullah bin Al-Mughirah and his
brother Nawfal bin *Abdullah from the tribe of Makhzum, and Al-Hakam bin
Kaysan, a freed slave of Hisham bin Al-Mughirah. When they saw the
Companions they were frightened, but when they saw "Ukkashah bin Mihsan
their fears subsided, since his head was shaved. They said, "These people seek

the "Umrah, so there is no need to fear them."
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The Companions conferred among themselves. That day was the last day in
the (sacred) month of Rajab. They said to each other, "By Allah! If you let them
pass, they will soon enter the Sacred Area and take refuge in it from you. [f you
kill them, you will kill them during the Sacred Month." They at first hesitated
and did not like to attack them. They then began encouraging themselves and
decided to kill whomever they could among the disbelievers and to confiscate
whatever they had. Hence, Wagqid bin *Abdullah At-Tamimi shot an arrow at
"Amr bin Al-Hadrami and killed him. "Uthman bin *Abdullah and Al-Hakam
bin Kaysan gave themselves up, while Nawfal bin "Abdullah was able to
outrun them in flight. Later on, “Abdullah bin Jahsh and his companions went
back to Allah's Messenger in Al-Madinah with the caravan and the two
prisoners. dIbn Ishaq went on: I was told that some members of the family of
"Abdullah bin Jahsh said that "Abdullah said to his companions: "Allah's
Messenger will have one-fifth of what we have confiscated." This occurred
before Allah required one-fifth for His Messenger from the war booty. So,
"Abdullah designated one-fifth of the caravan for Allah's Messenger and
divided the rest among his companions. Ibn Ishaq also stated that at first, when
the Sariyah came back to Allah's Messenger, he said to them:
(I'have not commanded you to conduct warfare during the Sacred Month. )
He left the caravan and the two prisoners alone and did not take any share of
the war booty.
When Allah's Messenger did that, the soldiers from the attack were concerned
and felt that they were destroyed, and their Muslim brethren criticized them
for what they did. The Quraysh said that Muhammad and his Companions
violated the sanctity of the Sacred Month and shed blood, confiscated property
and took prisoners during it. Those who refuted them among the Muslims who
remained in Makkah replied that the Muslims had done that during the month
of Sha’ban (which is not a sacred month). Meanwhile, the Jews were pleased
about what happened to Allah's Messenger. They said, * Amr bin Hadrami was
killed by Waqid bin *Abdullah: *Amr, means the war has started, Hadrami
means the war has come, as for Waqid (bin "Abdullah): the war has raged
(using some of the literal meanings of these names to support their fortune-
telling!)." But, Allah made all that turn against them.
The people continued talking about this matter, then Allah revealed to His
Messenger :
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(They ask you concerning fighting in the Sacred Months. Say, "Fighting
therein is a great (transgression) but a greater (transgression) with Allah is to
prevent mankind from following the way of Allah, to disbelieve in Him, to
prevent access to Al-Masjid Al-Haram (at Makkah), and to drive out its
inhabitants, and Al-Fitnah is worse than killing.) This Ayah means, "If you had
killed during the Sacred Month, they (disbelievers of Quraysh) have hindered
you from the path of Allah and disbelieved in it. They also prevented you from
entering the Sacred Mosque, and expelled you from it, while you are its
people,

(...a greater (transgression) with Allah) than killing whom you killed among
them. Also: (...and Al-Fitnah is worse than killing.) means, trying to force the
Muslims to revert from their religion and re-embrace Kufr after they had
believed, is worse with Allah than killing." Allah said: (And they will never
cease fighting you until they turn you back from your religion (Islamic
Monotheism) if they can.)

So, they will go on fighting you with unrelenting viciousness.

Ibn Ishaq went on: When the Qur'an touched this subject and Allah brought
relief to the Muslims instead of the sadness that had befallen them, Allah's
Messenger took possession of the caravan and the two prisoners. The Quraysh
offered to ransom the two prisoners, 'Uthman bin *Abdullah and Hakam bin
Kaysan. Allah's Messenger said: (We will not accept your ransom until our
two companions return safely. ) meaning Sa’d bin Abu Waqqas and "Utbah bin
Ghazwan, "For we fear for their safety with you. If you kill them, we will kill
your people." Later on, Sa'd and "Utbah returned safely and Allah's Messenger
accepted the Quraysh's ransom for their prisoners. As for Al-Hakam bin
Kaysan, he became Muslim and his Islam strengthened. He remained with
Allah's Messenger until he was martyred during the incident at Bir Ma unah
(when the Prophet sent seventy Companions to Najd to teach them Islam, but
Banu Sulaim killed them all except two). As for "Uthman bin “Abdullah, he
went back to Makkah and died there as a disbeliever.

Ibn Ishaq went on: When "Abdullah bin Jahsh and his companions were
relieved from their depressing thoughts after the Qur'an was revealed about
this subject, they sought the reward of the fighters (in Allah's way). They said,
"O Messenger of Allah! We wish that this incident be considered a battle for
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(Verily, those who have believed, and those who have emigrated (for Allah's
religion) and have striven hard in the way of Allah, all these hope for Allah's
mercy. And Allah is Oft-Forgiving, Most Merciful.)

Hence, Allah has greatly elevated their hopes of gaining what they had wished
for.

TAFSIR TABARI

There is no disagreement among all scholars of interpretation that this verse
was revealed to the Messenger of God (peace and blessings be upon him)
concerning the killing of Ibn al-Hadrami and his murderer. The narration
mentions the one who said that: Ibn Hamid told us, he said: Salamah bin Al-
Fadl told us, on the authority of Ibn Ishaq, he said: Al-Zuhri and Yazid bin
Ruman told me, on the authority of Urwah bin Al-Zubayr, he said: The
Messenger of God, may God bless him and grant him peace, sent Abdullah bin
Jahsh in Rajab, returning from the first Battle of Badr, and he sent with him
eight men from the Muhajireen, none of whom were from the Ansar, and he
wrote him a letter, and ordered him not to look at it until he had traveled for two
days, then he should look at it and proceed with what he was ordered to do, and
not to force any of his companions. Abdullah bin Jahsh's companions were
from the Muhajireen of Banu Abd Shams, Abu Hudhayfa bin Rabi'a, and from
Banu Umayya bin Abd Shams, and from their allies, Abdullah bin Jahsh bin
Riyab, who was the leader of the people, and Ukasha bin Muhsin bin Harthan,
one of Banu Asad bin Khuzayma, and from Banu Nawfal bin Abd Manaf, Utba
bin Ghazwan, an ally of theirs, and from Banu Zuhra bin Kilab, Saad bin Abi
Wagqqas, and from Banu Adi bin Ka'b, Amir bin Rabi'a, an ally of theirs, and
Wagqid bin Abdullah bin Manat bin Uwaym bin Tha'laba bin Yarbu' bin
Hanzala, and Khalid bin Al-Bukayr, one of Banu Saad bin Layth, an ally of
theirs, and from Banu Al-Harith bin Fihr, Suhayl bin Bayda'. When Abdullah
ibn Jahsh had traveled for two days, he opened the letter and looked at it. It
said: “When you see this letter of mine, proceed until you reach Nakhla,
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between Mecca and Ta'if. There, observe the Quraysh and gather information
about them.” When Abdullah ibn Jahsh looked at the letter, he said: “I hear and
obey.” Then he said to his companions: “The Messenger of God, peace and
blessings be upon him, has ordered me to go to Nakhla and observe the
Quraysh until I bring him news of them. He has forbidden me to force any of
you. Whoever among you desires martyrdom and longs for it, let him go.
Whoever dislikes it, let him return. As for me, [ am going to obey the command
of the Messenger of God, peace and blessings be upon him.” So he went, and
his companions went with him; no one stayed behind. He traveled through the
Hijaz until he reached a mine above al-Fura' called Najran, where he lost his
way. Sa'd ibn Abi Waqqas and "Utbah ibn Ghazwan had a camel they used to
take turns riding, but they stayed behind to search for it. *Abdullah ibn Jahsh
and the rest of his companions continued until they reached Nakhlah. A
caravan of Quraysh passed by, carrying raisins, leather goods, and
merchandise. Among them were "Amr ibn al-Hadrami, "Uthman ibn
‘Abdullah ibn al-Mughirah, his brother Nawfal ibn "Abdullah ibn al-
Mughirah al-Makhzumi, and al-Hakam ibn Kaysan, the freed slave of Hisham
ibn al-Mughirah. When the people saw them, they were afraid of them, as they
had camped nearby. 'Ukasha ibn Muhsin, who had shaved his head, looked
down at them. When they saw him, they felt safe and said, "They are safe from
us." The people consulted among themselves about them. This was on the last
day of Jumada. The people said: By God, if you leave the people alone tonight,
they will enter the sanctuary and use it to protect themselves from you. And if
youkill them, we will kill them in the sacred month.

them and resolved to kill as many of them as they could and seize their
possessions. Waqid ibn Abdullah al-Tamimi shot Amr ibn al-Hadrami with an
arrow, killing him. Uthman ibn Abdullah and al-Hakam ibn Kaysan were
taken prisoner, while Nawfal ibn Abdullah escaped, eluding them. Abdullah
ibn Jahsh and his companions arrived with the caravan and the two captives,
until they reached the Messenger of God, peace and blessings be upon him, in
Medina. Some of the descendants of Abdullah ibn Jahsh mentioned that
Abdullah ibn Jahsh told his companions: “The Messenger of God, peace and
blessings be upon him, has a fifth of what you have taken as booty,” and this
was before the fifth was prescribed from the spoils of war. So he set aside one-
fifth of the caravan for the Messenger of God, may God bless him and grant
him peace, and divided the rest among his companions.
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When they came to the Messenger of God, may God bless him and grant him
peace, he said: “I did not order you to fight in the sacred month.” So he stopped
the caravan and the two captives, and refused to take anything from it. When
the Messenger of God, may God bless him and grant him peace, said that, the
people were at a loss, and they thought that they had perished. The Muslims
rebuked them for what they had done, and they said to them: You did what you
were not ordered to do, and you fought in the sacred month and you were not
ordered to fight. And the Quraysh said: Muhammad and his companions have
violated the sacred month, so they shed blood in it, and they took money in it
and took captives. Those Muslims in Mecca who responded to them said: They
only got what they got in Jumada. The Jews said, taking an omen from that on
the Messenger of God, may God bless him and grant him peace: Amr bin Al-
Hadrami was killed by Waqid bin Abdullah. Amr: the war was prolonged, Al-
Hadrami: the war was present, and Waqid bin Abdullah: the war was kindled.
So God made that happen to them and because of them. When people persisted
in this matter, God, the Exalted and Glorified, revealed to His Messenger:
{They ask you about fighting in the sacred month. } That is, about fighting in it.
{Say, "Fighting therein is a grave matter." } until His saying: {And persecution
is worse than killing.} That is, if you have killed in the sacred month, then they
have hindered you from the path of God, along with their disbelief in Him, and
from the Sacred Mosque, and expelled you from it, since you are its people and
guardians. This is greater in the sight of God than the killing of those you killed
from among them. {And persecution is worse than killing.} That is, they used
to persecute the Muslim from his religion until they turned him back to
disbelief after his faith, and that is greater in the sight of God than killing. And
they continue They will fight you until they turn you away from your religion
ifthey can. That is, they are persisting in the worst and greatest of that, without
repenting or desisting. So when the Qur'an was revealed with this matter, and
God relieved the Muslims of the distress they were in, the Messenger of God,
may God bless him and grant him peace, seized the caravan and the two
captives.
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Now let begin to examine the circumstance and commentary of the Quran
2:217.

Muhammad who claimed to be messenger of God instead of him to go out to
preach for the sinner or sent his companion to do that as Jesus did. He preach
with signs and wonders, healing, compassion and love. He also sent his
Apostle to do the same. Matthew 10:1-8 Jesus called his twelve disciples
together and gave them authority to drive out evil spirits and to heal every
disease and every sickness. 2These are the names of the twelve apostles: first,
Simon (called Peter) and his brother Andrew; James and his brother John, the
sons of Zebedee; 3Philip and Bartholomew; Thomas and Matthew, the tax
collector; James son of Alphaeus, and Thaddaeus; 4Simon the Patriot, and
Judas Iscariot, who betrayed Jesus. SThese twelve men were sent out by Jesus
with the following instructions: “Do not go to any Gentile territory or any
Samaritan towns. 6Instead, you are to go to the lost sheep of the people of
Israel. 7Go and preach, "The Kingdom of heaven is near!' §Heal the sick, bring
the dead back to life, heal those who suffer from dreaded skin diseases, and
drive out demons. You have received without paying, so give without being
paid.

Luke 10:1-12,17-20, Mark 16:15-18, Luke 24:44-49 and Matthew 28:16-20.
Muhammad didn't do this, instead he sent his companions to be monitoring
people caravans and properties, is that the work of a prophet.

If Muhammad sent his companions to protect this caravan it could have been
better, but he didn't do that. This people are business man who are coming back
from Business trip hoping they have succeed without know some has sent
bandits to lay ambush for them.

Another point here is that when this people saw the companion of Muhammad
they are scared and sense evil of them. It show that this people are not fighters
and they did not prepare to fight any battle at that time, but when they saw one
of the companions of Muhammad who shave his here they feel save thinking
he was going for Umurah without knowing that there is evil in Muhammad's
companions heart to them.

Where Jesus go people use to feel save and happy to come to him. Read
Matthew 9:27-38.

You see how Muhammad companion were debating what they should do to
this people and their caravans. According to IBN KATHIR The Companions
conferred among themselves. That day was the last day in the (sacred) month

ofRajab.
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They said to each other, "By Allah! If you let them pass, they will soon enter
the Sacred Area and take refuge in it from you. If you kill them, you will kill
them during the Sacred Month." They at first hesitated and did not like to
attack them. They then began encouraging themselves and decided to kill
whomever they could among the disbelievers and to confiscate whatever they
had. Hence, Wagqid bin "Abdullah At-Tamimi shot an arrow at *Amr bin Al-
Hadrami and killed him. "Uthman bin *Abdullah and Al-Hakam bin Kaysan
gave themselves up, while Nawfal bin *Abdullah was able to outrun them in
flight.

The reason is that they don't use to fight during the Sacred month, because in
Islam there are four sacred month. The four sacred months in Islam are Dhul-
Qi'dah, Dhul-Hijjah, Muharram, and Rajab. These months are considered a
time for peace and heightened spiritual importance, during which certain
prohibitions, like initiating warfare, are forbidden, and acts of worship are
believed to carry greater reward.

But at the end of the day, they killed one person take two and others flee and

they stole their properties. They have even divided it and separate the portion
of Muhammad for him.
You will see at first that Muhammad and some Muslims criticize how the
killed during the time of sacred month, they did criticize it generally, he did
criticize them for fighting those who did not fight them rather he only blamed
them for doing it during the time of Sacred month. He firstly reject what they
bring but after he claimed Allah has reveal a revelation to him he collect the
share they gave him not that alone he collected ransom from people they
kidnapped, he even threaten to kill the people they kidnapped if his two
companion that remain didn't come back. Is this a prophet that Muslims are
saying we should follow.

Before you reject Jesus can please show me where Jesus and Apostles do all
this?Ephesians 4:28 28Those who used to rob must stop robbing and start
working, in order to earn an honest living for themselves and to be able to help
the poor.
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CHAPTERY
MUHAMMAD AND QURASH CARAVAN (PART?2)

After the Nakhla incident addressed in Qur'an 2:217, the conflict between
Muhammad and the Quraysh did not slow down. Instead, it intensified. Qur'an
8:5-7 moves the narrative from explaining violence after it happened to
anticipating it before it occurs. The focus is no longer on defending a past raid,
but on preparing the community for a new confrontation—one driven by
expectation of gain and justified by revelation in advance.

Qur'an 8:5-7 isrevealed in the context of the expedition that led to the Battle of
Badr. According to early Islamic historians such as Ibn Ishaq, al-Tabari, and
Ibn Kathir, Muhammad set out from Medina with the original aim of
intercepting a Quraysh trade caravan led by Abu Sufyan. This caravan was
returning from Syria carrying significant wealth belonging to the Quraysh.
The intent to intercept it is stated clearly in the earliest sources, not inferred by
later critics. Ibn Ishaq records that Muhammad informed his followers about
the caravan and encouraged participation, because it represented both
economic opportunity and pressure against the Quraysh (Sirat Ibn Ishaq, as
preserved by Ibn Hisham).

Qur'an 8:5-7 reflects this moment. The text states that God brought
Muhammad out of his house “in truth,” even though some believers disliked it.
It then says clearly that God promised the Muslims one of the two groups:
either the caravan or the armed force. The verse adds that the believers wished
for the unarmed group—the caravan—while God willed the confrontation
with the armed Quraysh force. This detail is crucial. The Qur'an openly
acknowledges that Muhammad's followers preferred the easier target, the
caravan, because it carried wealth and involved less danger.

When Abu Sufyan learned of the plan, he changed the caravan's route and sent
word to Mecca for military support. As a result, the Muslims faced a Quraysh
army instead of the caravan. Qur'an 8 presents this shift not as a moral
problem, but as God's will to establish Muhammad's authority and defeat
unbelief. The battle that followed at Badr is presented as divinely assisted and

decisive.
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From a biblical perspective, this raises serious moral questions. In Scripture,
God does not promise His servants the property of others as a motive for
obedience. Prophets are not encouraged by the expectation of seized goods.
When Israel goes to war under divine command, it is framed within strict
moral limits and never justified by desire for wealth. Even then, Israel is
repeatedly judged when greed and plunder become motives, as seen in the sin
of AchaninJoshua 7.

In Qur'an 8:5-7, however, the desire for the caravan is openly stated and not
rebuked. Instead, revelation frames the entire movement as divinely guided.
This represents a further step from Qur'an 2:217. There, violence was
explained after it occurred. Here, violence and confrontation are anticipated
and the expectation of gain is acknowledged before the event.

Jesus presents a completely different model. He never leads His followers
toward economic benefit through force. He does not promise them the goods
of their enemies. Instead, He warns against storing earthly treasure and
commands His followers to love their enemies and trust God for provision.
When crowds attempt to make Him king for material reasons, He withdraws.
When His disciples expect power and victory, He speaks instead of suffering
and the cross.

Qur'an 8:5-7 also reinforces a theological shift already introduced earlier:
success and divine favor are tied to military outcome. Victory becomes a sign
of truth. This stands in contrast to biblical revelation, where faithfulness is not
measured by conquest or wealth. Many of God's prophets suffer, are rejected,
and are killed, yet remain faithful. Jesus Himself'is crucified, not victorious by
worldly standards, yetrevealed as Lord through resurrection, not battle.

By the time Qur'an 8 is revealed, a pattern has formed. Revelation no longer
restrains violence; it organizes it. Economic desire is no longer an
embarrassment; it is acknowledged. Armed confrontation is no longer an
exception; it is framed as part of divine purpose. The movement has crossed a
threshold from defensive explanation to proactive expansion.

This progression matters deeply. Qur'an 2:217 redefined killing by calling
unbelief worse than bloodshed. Qur'an 8:5—7 goes further by openly linking
divine guidance with the expectation of material gain and armed success.
Together, they form a foundation for later doctrines of expansion and warfare.
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Christian faith rests on a different foundation. It is not built on caravans,
battles, or seized wealth, but on a crucified Savior, empty tomb, and
transformed lives. The gospel spreads through witness, suffering, and truth,
not through raids or the promise of spoils. For this reason, when Qur'an 8:5-7
is examined alongside Qur'an 2:217, the contrast between Islam's origins and
the way of Christ becomes impossible to ignore.

QURAN8:5-8
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Sahih Intl

[It is] just as when your Lord brought you out of your home [for the battle of

Badr] in truth, while indeed, a party among the believers were unwilling,
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Sahih Intl

Arguing with you concerning the truth after it had become clear, as if they were

being driven toward death while they were looking on.

7.Arabic
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Sahih Intl

[Remember, O believers], when Allah promised you one of the two groups -

that it would be yours - and you wished that the unarmed one would be yours.

But Allah intended to establish the truth by His words and to eliminate the

disbelievers

8.Arabic 5 a ]

G aalls & 3l Olall a5 G3all Gl
Sahih Intl
That He should establish the truth and abolish falsehood, even if the criminals
disliked it.
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TAFSIRIBN KATHIR

Muhammad bin Ishaq reported that *Abdullah bin *Abbas said, "When the
Messenger of Allah heard that Abu Sufyan had left the Sham area (headed
towards Makkah with Quraysh's caravan), he encouraged the Muslims to
march forth to intercept them, saying,

(This is the caravan of Quraysh carrying their property, so march forth to
intercept it, Allah might make it as war spoils for you.)

The people started mobilizing Muslims, although some of them did not
mobilize, thinking that the Prophet would not have to fight. Abu Sufyan was
cautiously gathering information on the latest news spying on travelers he met,
out of fear for the caravan, especially upon entering the area of Hijaz (Western
Arabia). Some travelers told him that Muhammad had mobilized his
companions for his caravan. He was anxious and hired Damdam bin *Amr Al-
Ghifari to go to Makkah and mobilize the Quraysh to protect their caravan,
informing them that Muhammad had mobilized his Companions to intercept
the caravan. Damdam bin *Amr went in a hurry to Makkah. Meanwhile, the
Messenger of Allah marched with his companions until he reached a valley
called Dhafiran. When he left the valley, he camped and was informed that the
Quraysh had marched to protect their caravan. The Messenger of Allah
consulted the people for advice and conveyed the news about Quraysh to
them. Abu Bakr stood up and said something good, and so did "Umar. Al-
Migdad bin *Amr stood up and said, "O Allah's Messenger! March to what
Allah has commanded you, for we are with you. By Allah! We will not say to
you what the Children of Israel said to Musa,

("So go you and your Lord and fight you two, we are sitting right here") 5:24.
Rather, go you and Your Lord and fight, we will be fighting along with you
both. By He Who has sent you with Truth! If you decide to take us to Birk-ul-
Ghimad, we will fight along with you until you reach it.' The Messenger of
Allah said good words to Al-Miqdad and invoked Allah for his benefit. The
Messenger of Allah again said,

(Give me your opinion, O people! wanting to hear from the Ansar. This is
because the majority of the people with him then were the Ansar. When the
Ansar gave the Prophet their pledge of obedience at Al-'Agabah, they
proclaimed, "O Allah's Messenger!
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We are not bound by this pledge unless, and until, you arrive in our land. When
you have arrived in our area, you are under our protection, and we shall protect
you in the same manner we protect our children and wives.' The Messenger of
Allah feared that the Ansar might think that they are not obliged to support him
except from his enemies who attack Al-Madinah, not to march with him to an
enemy in other areas. When the Prophet said this, Sa’d bin Mu'adh asked him,
'O Allah's Messenger! Is it us whom you meant' The Prophet answered in the
positive. Sa'd said, *We have faith and believed in you, testified that what you
brought is the truth, and gave you our pledges and promises of allegiance and
obedience. Therefore, march, O Allah's Messenger, for what Allah has
commanded you. Verily, by He Who has sent you in Truth, if you decided to
cross this sea (the Red Sea), we will follow you in it, and none among us would
stay behind. We do not dislike that we meet our enemy tomorrow. Verily, we
are patient in war, fierce in battle. May Allah make you witness what makes
your eyes pleased with us. Therefore, march with us with the blessing of
Allah.' The Messenger of Allah was pleased with what Sa'd said and was
encouraged by it. He proclaimed,

(March with the blessing of Allah and receive the good news. For Allah has
indeed promised me one of the two camps (confiscating the caravan or
defeating the Quraysh army). By Allah! It is as if I am now looking at the
demise of the people (the Quraysh).)"

Al-"Awfi reported similar from Ibn "Abbas. As-Suddi, Qatadah, *Abdur-
Rahman bin Zayd bin Aslam; and several others among the Salaf and later
generations mentioned similarly, We have just summarized the story as
Muhammad bin Ishaq briefed it.

ALTABARI VOLUME 7 PAGE 28-30

According to'Alib. Nasrb. 'Aliand 'Abd al-Warith b.'Abd alSamad b. 'Abd al-
Warith-'Abd al-Samad b. 'Abd al-Warith-his father-Aban al-'Attar-Hisham b.
'Urwah: 'Urwah wrote to 'Abd al-Malik b. Marwan as follows:

You have written to me asking about Abu Sufyan and the circumstances of his
expedition. Abu Sufyan b. Harb came' from Syria at the head of nearly seventy
horsemen from all [ 12851 the clans of Quraysh. They had been trading in Syria
and they all came together with their money and their merchandise. The
Messenger of God and his companions were informed about them. This was
after fighting had broken out between them and people had been killed,
including Ibn al-Hadrami at Nakhlah, and some of Quraysh had been taken
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captive, including one of the sons of al-Mughirah and their mawla, Ibn
Kaysan. Those responsible were 'Abd Allah b. Jahsh and Wagid, the
confederate of the Band 'Adi b. Ka'b, together with other companions of the
Messenger of God whom he had sent out with 'Abd Allah b. Jahsh. This
incident had provoked (a state of) war between the Messenger of God and
Quraysh and was the beginning of the fighting in which they inflicted
casualties upon one another; it took place before Abd Sufyan and his
companions had set out for Syria. Subsequently Abu Sufyan and the horsemen
of Quraysh who were with him returned from Syria, following the coastal
road. When the Messenger of God heard about them he called together his
companions and told them of the wealth they had with them and the fewness of
their numbers. The Muslims set out with no other object than Abu Sufyan and
the horsemen with him. They did not think that these were anything but (easy)
booty and did not suppose that there would be a great battle when they met
them. It is concerning this that God revealed, "And ye longed that other than
the armed one might be yours."" When Abd Sufyan heard that the companions
of'the Messenger of God were on their way to intercept him, he sent to Quraysh
(saying), "Muhammad and his companions are going to intercept your
caravan, so protect your merchandise." When Quraysh heard this, since all the
clans of Ka'b b. Lu'ayyS$ were represented in Abd Sufyan's caravan, eople of
Mecca hastened towards it . The body of men was drawn from the clans
comprised in the Banu Ka'b b. Lu'ayy but did not contain any of the clan of
'Amir , except for some of the subclan of Malik b. Hisl. Neither the Messenger
of God nor his companions heard about this force from Mecca until the
Prophet reached Badr, which was on the route of those horsemen of Quraysh
who had taken the coastal road to Syria. Abu Sufyan then doubled back from
Badr and kept to the coastal road, being afraid of an ambush at Badr.

Both the Tafsir Jalalayn, Ibn kathir and Sirah Al tabari agreed that the main
reason why Muhammad went to out is because they heard that Abu Sufyan is
coming from Syria/Sham with a large caravan and they march forth to
intercept it, Jalalayn say to plunder it. Now ask yourself how should a man
who should be in street preaching or moving from a city to city healing and
preaching turn to highway man? Muslims will now be telling us that
muhammad character is the best, which of the Biblical prophet did this or
teach their followers to do it. The major reason why Muhammad is doing all
this, is because he don't want to work but want to eat. That is why he and his
companion are terrorizing people and attacking people. Muhammad said in
authentic Hadith
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Sahih Bukhari volume 4 hadith 2914

Narrated Ibn 'Umar that the Prophet said, "My livelihood is under the shade of
my spear ,(1) and he who disobeys my orders will be humiliated by paying
Jizya.

Narrated Abu Qatada:

That he was in the company of Allah's Messenger () and when they had
covered a portion of the road to Mecca, he and some of the companions lagged
behind. The latter were in a state of Thram, while he was not. He saw an onager
and rode his horse and requested his companions to give him his lash but they
refused. Then he asked them to give him his spear but they refused, so he took
it himself, attacked the onager, and killed it. Some of the companions of the
Prophet (%) ate of it while some others refused to eat. When they caught up
with Allah's Messenger (3) they asked him about that, and he said, "That was a
meal Allah fed you with." (It is also said that Allah's Messenger (:) asked,
"Have you got something of its meat?")
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The Hadith shows that Muhammad is not a prophet or messenger of the true
God. How can a prophet be saying My livelihood is under the shade of my
spear ,(1) and he who disobeys my orders will be humiliated by paying Jizya.
A man who chose to fight than to preach, who chose to fight than to work and
can you compare him with Jesus.
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HOWDID JESUS LIVEAND TREAT PEOPLE.

Let read the book of Matthew 15:32-39. Jesus called his disciples to him and
said, “I feel sorry for these people, because they have been with me for three
days and now have nothing to eat. I don't want to send them away without
feeding them, for they might faint on their way home.”
33The disciples asked him, “Where will we find enough food in this desert to
feed this crowd?” 34 “How much bread have you?” Jesus asked. “Seven
loaves,” they answered, “and a few small fish.” 35S0 Jesus ordered the crowd
to sit down on the ground. 36Then he took the seven loaves and the fish, gave
thanks to God, broke them, and gave them to the disciples; and the disciples
gave them to the people. 37They all ate and had enough. Then the disciples
took up seven baskets full of pieces left over. 38The number of men who ate
was 4,000, not counting the women and children.
39Then Jesus sent the people away, got into a boat, and went to the territory of
Magadan.

In the quiet wilderness where thousands had gathered, the heart of Jesus is
revealed with a clarity that both comforts and challenges us. Matthew

15:32-39 is not merely a miracle story; it is a window into the character of the
Messiah, a portrait of His compassion, His priorities, and the divine way He
works with human weakness.

Jesus looked upon the crowd that had lingered with Him for three days. They
had followed Him, hungry for truth, thirsty for hope, seeking healing and rest
for their souls. Yet now, they were physically exhausted, with nothing left to
sustain them for the journey home. It is here that Scripture records one of the
most powerful statements about the heart of Christ: “I have compassion on the
multitude.” This was not a distant, general sympathy. It was a deep, tender,
active compassion—one that moved Him to intervene.

In that single moment, we see a Jesus who is fully aware of human need. He
sees the frailty of the body as clearly as He sees the longing of the soul. The
crowd listened to His teaching, but their bodies were weak. Their spirits were
nourished, yet their stomachs were empty. And Jesus cared about both. His
ministry was never divided between “spiritual” and “physical”’; to Him, the
human being is a whole person, and He loves the whole person. When Jesus
turned to His disciples, He did not immediately work the miracle alone.
Instead, He asked them, “How many loaves do you have?” It is a question that
echoes throughout history.
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God often begins His work with the little we carry in our hands. The disciples
had very little — seven loaves and a few small fish — an amount that looked
almost embarrassing compared to the multitude sitting before them. But Jesus
never mocks smallness. He never despises limited resources. In His hands,
even the smallest offering becomes the seed of abundance. Before the miracle
unfolded, Jesus did something profoundly simple: He gave thanks. With seven
loaves in His hands and thousands waiting before Him, He paused to give
gratitude to the Father. Jesus teaches us here that thanksgiving is not only an
expression of praise; it is an act of faith. Gratitude is what fills the atmosphere
with expectation. It is what unlocks divine multiplication. He thanks God
before the bread expands, before the crowd eats, before the miracle becomes
visible — reminding us that faith always gives thanks ahead of time. Then
Jesus breaks the bread, and as it moves through His hands, something
supernatural begins. What is placed in His hands does not remain as it was.
Bread multiplies. Fish increase. Insufficiency transforms into abundance. The
disciples, once aware of their limitations, now become distributors of a
miracle they could not produce. It is a picture of ministry: Jesus provides, and
His followers carry it forward.
As the crowd eats, something remarkable happens. They are not simply fed —
they are satisfied. They do not receive a taste, but a fullness. And when the
meal ends, seven large baskets of leftovers remain, an overflow that testifies to
the generous nature of the Savior. Jesus is not the God of “just enough.” He is
the God who blesses until the cup runs over.
This miracle, performed in a region largely populated by Gentiles, shows yet
another dimension of Jesus' character: His love crosses cultural and ethnic
boundaries. He feeds Jew and Gentile alike. His compassion is not limited, His
grace not reserved for a select few. In this wilderness, Jesus opens His arms to
the world.
Matthew 15:32-39 is more than a historical event. It is a revelation. It shows us
a Jesus who sees, who feels, who acts, who multiplies, who leads, who
provides, and who includes. It shows us a Savior who invites His followers to
bring their “little” so He can transform it into “more than enough.” It teaches
us that the path of ministry begins with compassion, continues with surrender,
moves through thanksgiving, and ends with abundance.
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CHAPTER10
MUHAMMAD AND QURASH CARAVAN (PART3)

The pattern of Muhammad's confrontation with the Quraysh caravans does not
end with the Nakhla incident or with the events leading to Badr. It continues
and becomes more deliberate, clearer in intention, and more organized. One of
the most revealing accounts appears in Strah Ibn Ishaq, page 364 (Guillaume
translation), where Muhammad's continued efforts to intercept Quraysh trade
routes are described openly and without embarrassment.

SIRAH IBNISHAQ 364

The story of the foray of Zayd who captured the caravan of Quraysh, in which
was Abt Sufyan b. Harb, when the apostle sent him to al-Qarada, a watering-
placein Najd, is as follows:

Quraysh were afraid to follow their usual route to Syria after what had
happened at Badr, so they went by the Iraq route. Some of their merchants
went out, among whom was Abil Sufyan, carrying a great deal of silver which
formed the larger part of their merchandise. They hired a man from the B. Bakr
b. Wa'il called Furat b. Hayyan to conduct them by that route (571). The
apostle duly sent Zayd, and he met them by that watering-place and captured
the caravan and its contents, but the men got away. He

brought the spoil to the apostle. Hassan b. Thabit after Uhud concerning the
lastraid of Badr taunted Quraysh for taking the Iraq road thus:

On this page, Ibn Ishaq records another expedition in which Muhammad sent
out companions specifically to intercept a Quraysh caravan. The language of
the sirah is direct. These expeditions were not accidental encounters, nor were
they spontaneous acts of self-defense. They were planned movements aimed
at weakening the Quraysh economically by targeting their trade. Caravans
were the lifeline of Meccan society, and disrupting them meant applying
pressure through loss of wealth and security.

What is important about the account on page 364 is that it shows continuity.
This was not a single response to persecution, nor a one-time event caused by
desperation. It was part of an ongoing strategy. Ibn Ishaq presents these actions
as normal and expected within Muhammad's leadership. Raiding caravans
becomes a regular feature of the movement, not an exception requiring
apology. From a theological perspective, this is significant. In the Bible,
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prophets are never described as organizing economic attacks against their
opponents. Elijah does not cut off trade routes. Isaiah does not send followers
to seize property. Jesus does not authorize His disciples to intercept Roman or
Jewish commerce. When Jesus speaks of enemies, He commands love, prayer,
and non-retaliation. He explicitly rejects the use of force to advance His
mission, stating that His kingdom is not of this world.

The account in Ibn Ishaq also confirms what was already implied in Qur'an
8:5—7. Economic motivation is not hidden. Caravans represent wealth,
leverage, and power. The strategy is simple: weaken the Quraysh materially in
order to strengthen the Muslim community. What began as justification after
violence in Qur'an 2:217 has now become a consistent method of expansion.

This raises a serious moral question. Can a mission that claims to come from
God be built on repeated attempts to seize the property of others by force?
Scripture gives a clear answer. God condemns theft, injustice, and violence
regardless of who commits them. Even when Israel is at war under divine
command, strict limits are imposed, and greed is condemned. When Israel
violates those limits, God judges His own people more severely than their
enemies.

In Ibn Ishaq's narrative, however, there is no such moral tension. The caravan
expeditions are reported plainly, without rebuke. There is no prophetic
correction warning against greed or coercion. Instead, these actions are woven
into the story of divine favor and success. This shows that the theology
surrounding Muhammad's leadership had already normalized economic
warfare as a legitimate religious tool.

The contrast with Jesus Christ could not be clearer. Jesus refuses political
power, rejects economic coercion, and warns that gaining the world is
meaningless if the soul is lost. He does not enrich His followers through force,
nor does He promise them victory through material loss inflicted on others.

His path leads to the cross, not to captured goods.
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Strah Ibn Ishaq page 364 therefore serves as another important witness. It
confirms that the Quraysh caravans were not incidental targets but central to
Muhammad's strategy. The repetition of these expeditions shows
intentionality, not accident. The movement is no longer reacting to events; it is
shaping them through organized pressure and force. When viewed
together—Qur'an 2:217, Qur'an 8:5-7, and Sirah Ibn Ishaq page 364—a clear
progression emerges. Violence is first explained, then anticipated, and finally
normalized. Economic gain moves from an uncomfortable result to an
accepted objective. Revelation and biography work together to present this
path as legitimate.

Christian faith rests on a different foundation. It does not grow by cutting off
trade, seizing property, or weakening opponents through fear. It grows through
witness, sacrifice, and truth. The apostles did not conquer markets; they
preached Christ crucified. They did not promise spoils; they accepted
suffering. They overcame not by force, but by faith. The caravan episodes
recorded by Ibn Ishaq therefore matter deeply. They are not small historical
details. They reveal the moral direction of the movement at its foundation. A
religion is known by how it begins, how it grows, and what it justifies. In this
case, the repeated targeting of caravans shows that coercion and material
pressure were not side effects, but tools.

What follows after this stage is even more decisive. Raids turn into full
military campaigns, and temporary actions turn into lasting law. To understand
that transformation, the next step is to examine how warfare, spoils, and
authority become formalized in later Qur'anic verses and Islamic
jurisprudence—and how that system stands in direct contrast to the teaching
and example of Jesus Christ.
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CHAPTER 11

MUHAMMAD AND HISADOPTED SON WIFE.
Muhammad, Zayd Ibn Harithah and Zaynab Bint Jash

Muhammad's marriage to the former wife of his adopted son stands as one of
the most debated episodes in early Islamic history, not because of later
misunderstanding, but because of how the event is presented in Islam's own
sacred texts. This incident forces a serious moral and theological question:
does revelation guide human behavior, or does it sometimes appear to follow
and justify personal desire? The Bible insists that God's holiness restrains
human impulse, even in His chosen servants. When this episode is examined
by that standard, significant concerns arise.

According to Islamic tradition, Muhammad had an adopted son named Zayd
ibn Harithah, who was widely known as Zayd ibn Muhammad before later
Qur'anic correction. Zayd was not merely a follower; he was publicly treated
as Muhammad's son, loved and honored. This relationship is well documented
in early sources such as Tarik or Sirah Al Tabari and in hadith collections.
Muhammad arranged Zayd's marriage to Zaynab bint Jahsh, a woman of noble
Quraysh lineage and Muhammad's cousin. The marriage itself was reportedly
difficult, and tensions arose between Zayd and Zaynab.

The critical moment occurs when Muhammad visits Zayd's house. Early sirah
sources record that Muhammad saw Zaynab and was struck by her beauty.
Classical commentators do not deny that something changed in Muhammad's
heart at this moment. Shortly afterward, Zayd came to Muhammad and
expressed his desire to divorce Zaynab. Muhammad responded by telling
Zayd to keep his wife and fear God. This statement is preserved in the Qur'an
itself, which makes the episode even more significant.

The Qur'an addresses this event directly in Qur'an 33:37. The verse states that
Muhammad told Zayd to keep his wife, while at the same time concealing
within himself something that God would later reveal, and fearing people
rather than God. After Zayd divorced Zaynab, the verse says that God married
her to Muhammad so that there would be no restriction on believers marrying
the former wives of their adopted sons. The Qur'an explicitly presents this
marriage as divinely ordained and as a legal precedent.
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This raises immediate moral and theological concerns. First, the Qur'an itself
admits internal conflict within Muhammad. It states plainly that he concealed
something in his heart and feared people. Biblical prophets are sometimes
afraid, but Scripture never portrays God endorsing a prophet's hidden desire
by turning it into law. When David desired another man's wife and took her,
God condemned him openly and severely (2 Samuel 11-12). God did not
change moral law to accommodate David's desire; He judged it.

Second, the episode leads directly to a change in Islamic law regarding
adoption. Shortly after this event, the Qur'an declares that adopted sons are no
longer to be called by their adoptive fathers' names (Qur'an 33:4-5). Zayd is no
longer called “son,” and adoption as it previously existed is effectively
dissolved. The timing is impossible to ignore. A personal situation becomes
the occasion for permanent legal and social change.

In the Bible, adoption is honored, not abolished. God describes Himself as a
Father who adopts believers as His children (Romans 8:15; Ephesians 1:5).
Adoption is used as a picture of love, not as a problem to be undone. The
biblical God does not erase family bonds to resolve moral tension; He calls His
people to self-control and holiness.

Third, the justification given in Qur'an 33:37 is deeply troubling from a
biblical perspective. The verse teaches that God arranged the marriage in order
to remove social discomfort for believers. In other words, a personal and
controversial marriage becomes the basis for divine legislation. Revelation
appears to follow circumstance, not restrain it. By contrast, biblical revelation
often confronts cultural norms rather than adjusting to personal needs. John
the Baptist openly condemned Herod for marrying his brother's wife, even
though it cost John his life (Mark 6:17-29). God's truth did not bend to
authority or desire.

WHOIS ZAYD B.HARITHAH?

According to Al tabari volume 8 page 2. Zayd b. Harithah was brought to
Mecca as a slave by a nephew of Muhammad's first wife, Khadijah. The
nephew sold Zayd to Khadijah, who gave him to Muhammad before the
beginning of his calling as a prophet . Although Zayd's father later came to
Mecca to free his son, Zayd refused to leave Muhammad, who subsequently
freed him and adopted him.
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Zayd came to be known thereafter as Zayd b. Muhammad. He was a very early
convert to Islam and emigrant to Medina, fought at Badr, Uhud, and the
Trench, was present at al-Hudaybiyah, and commanded several expeditions.
He died as one of the commanders of the expedition to Mu'tah in A H. 8.

Even hadith Sahih Bukhari 4000 confirm it that he was Adopted son of
Muhammad. Narrated *Aisha:

(the wife of the Prophet) Abu Hudhaifa, one of those who fought the battle of
Badr, with Allah's Apostle adopted Salim as his son and married his niece Hind
bint Al-Wahd bin "Utba to him' and Salim was a freed slave of an Ansari
woman. Allah's Messenger (¥) also adopted Zaid as his son. In the Prelslamic
period of ignorance the custom was that, if one adopted a son, the people
would call him by the name of the adopted-father whom he would inherit as
well, till Allah revealed: "Call them (adopted sons) By (the names of) their
fathers." (33.5)

Before Muhammad begin to conceal what is called adopting of child. It
happen that Muhammad married a lady called Zaynab bint Jash to him. Quran
33:36 was reveal concerning them when this lady discover that muhammad
his proposing her on behalf of his adopted son for this reason she want to reject
the propose. But Muhammad said Allah reveal to him that “It is not fitting fora
Believer, man or woman, when a matter has been decided by Allah and His
Messenger to have any option about their decision: if any one disobeys Allah
and His Messenger, he is indeed on a clearly wrong Path”

TAFSIR JALALYN.

And it is not [fitting] for any believing man or believing woman, when God
and His Messenger have decided on a matter, to have (read takiina or yakiina) a
choice in their matter, in contravention of the decision of God and His
Messenger. This [verse] was revealed regarding 'Abd Allah b. Jahsh and his
sister Zaynab, whose hand the Prophet had asked for in marriage, but meaning
on behalf of Zayd b. Haritha. They were loathe to this [proposal] when they
found out [that it was on the latter's behalf], for they had thought that the
Prophet (s) wanted to marry her himself. But afterwards they consented
because of the [following part of the] verse: And whoever disobeys God and
His Messenger has certainly strayed into manifest error. Thus the Prophet (s)
gave her in marriage to Zayd. Then on one occasion he [the Prophet] caught
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sight of her and felt love for her, whereafter [when he realised that] Zayd lost
his affection for her and so said to the Prophet (s), 'l want to part with her'. But
the Prophet said to him, 'Retain your wife for yourself', as God, exalted be He,
says:

Canyou see what the Tafsir say.

Muhammad was the one that help the man to proposed Zaynab and also use a
revelation to make sure that she married Zayd.

In another occasion he the Muhammad felt in love with her. And this lead to a
situation where Zayd begin to lost his affection for her wife.

Let go to verse 37 where we will be exposing a lot of hidden secret about this
issue and main reason why Zayd decided to stay away from Zaynab.

Quran 33:37

Arabic
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YusufAli

Behold! Thou didst say to one who had received the grace of Allah and thy
favour: "Retain thou (in wedlock) thy wife, and fear Allah." But thou didst
hide in thy heart that which Allah was about to make manifest: thou didst fear
the people, but it is more fitting that thou shouldst fear Allah. Then when Zaid
had dissolved (his marriage) with her, with the necessary (formality), We
joined her in marriage to thee: in order that (in future) there may be no
difficulty to the Believers in (the matter of) marriage with the wives of their
adopted sons, when the latter have dissolved with the necessary (formality)
(their marriage) with them. And Allah's command must be fulfilled.

Even without quoting the Tafsir you will see it clearly that it has been in
Muhammad thought to take this lady as wife but he is just try to do as if nothing
is happening. To make it more clear let me quote Tafsir and Sirah that has to do
with this verse. It will be the one wo expose the truth more.

TAFSIRIBN KATHIR VOLUME 7 PAGE 695-697

Allah's rebuke to His Messenger and the Story of Zayd and Zaynab

Allah tells what His Prophet said to his freed slave Zayd bin Harithah, may
Allah be pleased with him, who was the one on whom Allah had bestowed
grace, i.e., through Islam and following the Messenger.
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sl Cuadly
(and you have done a favor to him) means, by freeing him from slavery. And he
was a great leader, held in high esteem and beloved by the Prophet. He was
known as the beloved, and his son Usamah was known as the beloved son of
the beloved. *A'ishah, may Allah be pleased with her, said: "The Messenger of
Allah never sent him on a campaign but he appointed him as its commander,
and if he had lived after him he would have appointed him as his Khalifah."
This was recorded by Imam Ahmad. The Messenger of Allah had given him in
marriage to the daughter of his paternal aunt, Zaynab bint Jahsh Al-
Asadiyyah, may Allah be pleased with her, whose mother was Umaymah bint
"Abd Al-Muttalib. For her dowery he gave her ten Dinars, sixty Dirhams, a
veil, a cloak and a shirt, fifty Mudds of food and ten Mudds of dates. This was
stated by Muqatil bin Hayyan. She stayed with him for a year, more or less,
then problems arose between them. Zayd complained about her to the
Messenger of Allah, who told him, "Stay with your wife and have Taqwa of
Allah." Allah says:
(Butyou did hide in yourself that which Allah will make manifest, you did fear
the people whereas Allah had a better right that you should fear Him.) Ibn Jarir
narrated that *A'ishah, may Allah be pleased with her, said, "If Muhammad
were to have concealed anything that was revealed to him of the Book of Allah,
he would have concealed this Ayah:
(Butyou did hide in yourselfthat which Allah will make manifest, you did fear
the people whereas Allah had a better right that you should fear Him.)"
(So, when Zayd had completed his aim with her, We gave her to you in
marriage,) meaning, 'when her marriage to Zayd was over and he had
separated from her, We married her to you,' and the One Who was her Wali
(guardian) in this marriage was Allah Himself, in the sense that He revealed to
the Prophet that he should go in unto her without any Wali, contractual
agreement, dowery or witnesses among mankind. Imam Ahmad recorded that
Thabit said that Anas, may Allah be pleased with him, said: "When Zaynab's
‘Iddah finished, may Allah be pleased with her, the Messenger of Allah said to
Zayd bin Harithah,
(Go to her and tell her about me (that I want to marry her).) So, he went to her
and found her kneading dough. He (Zayd) said, "When I saw her I felt such
respect for her that I could not even look at her and tell her what the Messenger
of Allah had said, so I turned my back to her and stepped aside, and said,
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'O Zaynab! Rejoice, for the Messenger of Allah has sent me to propose
marriage to you on his behalf.' She said, I will not do anything until I pray to
my Lord, may He be glorified.’

So she went to the place where she usually prayed. Then Qur'an was revealed
and the Messenger of Allah came and entered without permission. We were
there when she entered upon the Messenger of Allah, and for the wedding feast
we offered bread and meat. Then the people left, and some men stayed behind
conversing in the house after they had eaten. The Messenger of Allah went out
and I followed him. He started to go around all the apartments of his wives,
greeting them, and they said, "O Messenger of Allah, how did you find your
(new) wife' I do not know whether I or someone else told him that those people
had left, so he went and entered the house, and I went to enter after him, but he
drew the curtain between himself and I. The ruling of Hijab was revealed and
he exhorted the people as Allah had exhorted them:

SOME POINT IN TAFSIR IBN KATHIR

Can you see where it is written that Muhammad was the one that help this man
to pay the bride price or dawry. This was recorded by Imam Ahmad. The
Messenger of Allah had given him in marriage to the daughter of his paternal
aunt, Zaynab bint Jahsh Al-Asadiyyah, may Allah be pleased with her, whose
mother was Umaymah bint *Abd Al-Muttalib. For her dowery he gave her ten
Dinars, sixty Dirhams, a veil, a cloak and a shirt, fiftty Mudds of food and ten
Mudds of dates.

It also stated that She stayed with him for a year, more or less, then problems
arose between them. Zayd complained about her to the Messenger of Allah,
who told him, "Stay with your wife and have Taqwa of Allah. Here they didn't
tell us the foundation of the problem that started between them. But you will
see it I sirah Al Tabari which I will quote below.

After Zayd separated from Zaynab and the awaiting period is over see what
Muhammad asked Zayd to do to his wife.

Ahmad recorded that Thabit said that Anas, may Allah be pleased with him,
said: "When Zaynab's ‘Iddah finished, may Allah be pleased with her, the
Messenger of Allah said to Zayd bin Harithah,
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(Go to her and tell her about me (that I want to marry her).) So, he went to her
and found her kneading dough. He (Zayd) said, "When I saw her I felt such
respect for her that I could not even look at her and tell her what the Messenger
of Allah had said, so I turned my back to her and stepped aside, and said, "O
Zaynab! Rejoice, for the Messenger of Allah has sent me to propose marriage
to you on his behalf.

How can you send a man who divorces his wife because you develop a feelings
for her to proposed her on your behalf?

SIRAHALTABARIVOLUME 8 PAGE 1-3

Muhammad's Marriage to Zaynab bt. Jahsh In this year the Messenger of God
married Zaynab bt. Jahsh
According to Muhammad b. 'Umar [al-Wagidi]2 'Abdallah b. 'Amir al-
Aslami3-Muhammadb. Yahyab. I[labban,4 who said:
The Messenger of God came to the house of Zayd b. Harithah.5 (Zayd was
always called Zayd b. Muhammad. Perhaps the Messenger of God missed him
atthat moment, so as to ask, "Where is Zayd?" He came to his residence to look
for him but did not find him. Zaynab bt. Jahsh, Zayd's wife, rose to meet him.
Because she was dressed only in a shift, the Messenger of God turned away
from her. She said: "He is not here, Messenger of God. Come in, you who are
as dear to me as my father and mother!" The Messenger of God refused to
enter. Zaynab had dressed in haste when she was told "the Messenger of God is
at the door." She jumped up in haste and excited the admiration of the
Messenger of God, so that he turned away murmuring something that could
scarcely be understood. However, he did say overtly: "Glory be to God the
Almighty! Glory be to God, who causes hearts to turn!" When Zayd came
home, his wife told him that the Messenger of God had come to his house.
Zayd said, "Why didn't you ask him to come in?" She replied, "l asked him, but
he refused." "Did you hear him say anything?" he asked. She replied, "As he
turned away, I heard him say: 'Glory be to God the Almighty! Glory be to God,
who causes hearts to turn!"' So Zayd left, and, having come to the Messenger
of God, he said: "Messenger of God, | have heard that you came to my house.
Why didn't you go in, you who are as dear to me as my father and mother?
Messenger of God, perhaps Zaynab has excited your admiration, and so I will
separate myself from her."
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The Messenger of God said, "Keep your wife to yourself." Zayd could find no

possible way to [approach] her after that day. He would come to the Messenger
of God and tell him so, but the Messenger of God would say to him, "Keep
your wife." Zayd separated from her and left her, and she became free . While
the Messenger of God was talking with 'A'ishah, a faintings overcame him.
When he was released from it, he smiled and said, "Who will go to Zaynab to
tell her the good news, saying that God has married her to me? " Then the
Messenger of God recited: "And when you said unto him on whom God has
conferred favor and you have conferred favor, 'Keep your wife to yourself ...'
and the entire passage.

POINTS IN TABARI.

In Sirah Al Tabari we can see that this couples are happily married without any
issue until Muhammad went to their house and Zaynab Beauty and admired it.
This is where the problem of that family started. The Messenger of God came
to the house of Zayd b. Harithah.5 (Zayd was always called Zayd b.
Muhammad. Perhaps the Messenger of God missed him at that moment, so as
to ask, "Where is Zayd?" He came to his residence to look for him but did not
find him. Zaynab bt. Jahsh, Zayd's wife, rose to meet him. Because she was
dressed only in a shift, the Messenger of God turned away from her. She said:
"He is not here, Messenger of God. Come in, you who are as dear to me as my
father and mother!" The Messenger of God refused to enter. Zaynab had
dressed in haste when she was told "the Messenger of God is at the door." She
jumped up in haste and excited the admiration of the Messenger of God, so that
he turned away murmuring something that could scarcely be understood.
However, he did say overtly: "Glory be to God the Almighty! Glory be to God,
who causes hearts to turn.

Did you notice that when Zayd asked his wife what did Muhammad say and
she told him. This man went straight to Muhammad and said he heard what
Muhammad has said and he want to separate from her. "Did you hear him say
anything?" he asked. She replied, "As he turned away, | heard him say: 'Glory
be to God the Almighty! Glory be to God, who causes hearts to turn!"' So Zayd
left, and, having come to the Messenger of God, he said: "Messenger of God, I
have heard that you came to my house. Why didn't you go in, you who are as
dear to me as my father and mother? Messenger of God, perhaps Zaynab has
excited your admiration, and so I will separate myself from her." The
Messenger of God said, "Keep your wife to yourself.
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The main reason why Zayd cannot stay in the marriage again is that since the
day Muhammad set his eyes own this woman Zayd could no longer had sexual
intercouse with her wife again. This is stated in Al Tabari and Tafsir Qurtubi.

Sirah tabari - Zayd could find no possible way to [approach] her after that day.
He would come to the Messenger of God and tell him so, but the Messenger of
God would say to him, "Keep your wife

Tafsir Al Qurtubi - It is narrated that: Zayd went to bed that evening, and
Zaynab said: Zayd could not have intercourse with me, and I could not refuse
him except for what God had forbidden me, so he could not have power over
me.

This is the narration of Abu 'Ismah Nuh ibn Abi Maryam, who traced the
hadith back to Zaynab, who said that she said this. In some narrations: “Zayd
became agitated when he wanted to approach her, and this is close to that.

Muhammad faint because of his adopted son wife. While the Messenger of
God was talking with 'A'ishah, a faintings overcame him. When he was
released from it, he smiled and said, "Who will go to Zaynab to tell her the
good news, saying that God has married her to me? " Then the Messenger of
God recited: "And when you said unto him on whom God has conferred favor
and you have conferred favor, 'Keep your wife to yourself ..." and the entire
passage.
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CHAPTER 12
JESUSABOUTTEACHABOUT LUSTFULEYES.

Let's dive into Matthew 5:27-28, where Jesus says, ""You have heard that it was
said, '"You shall not commit adultery.' But I tell you that anyone who looks at a
woman lustfully has already committed adultery with her in his heart."

This passage is part of Jesus' Sermon on the Mount, where He's teaching His
followers about the true nature of God's law and the importance of living a life
that reflects His character. Jesus is emphasizing that it's not just external
actions that matter, but also our internal thoughts and intentions. He's saying
that lusting after someone in our hearts is equivalent to committing adultery,
highlighting the importance of purity and self-control.

The Greek word used for "lustfully” is "epithymésg," which means to desire or
lust after something or someone with intense passion or longing. This word is
often used in the New Testament to describe strong desires or cravings, and in
this context, it refers to the objectification of another person for one's own
gratification.

Jesus' teaching here is a call to radical purity, encouraging His followers to
examine their thoughts, desires, and intentions. He's not just condemning
external acts of adultery, but also the internal attitudes and desires that can lead
to it. This teaching is not just about avoiding sin, but about cultivating a heart
that is pure, loving, and honoring to God.

The apostles also weigh in on this topic. For example, in 1 Corinthians 6:18-
20, Paul writes, "Flee from sexual immorality. All other sins a person commits
are outside the body, but whoever sins sexually, sins against their own body."
He's emphasizing the importance of respecting our bodies as temples of the
Holy Spirit.

In Colossians 3:5, Paul again writes, "Put to death, therefore, whatever
belongs to your earthly nature: sexual immorality, impurity, lust, evil desires
and greed, which is idolatry." Here, he's urging believers to prioritize spiritual
growth and resist worldly temptations. Peter also addresses this topic in 1
Peter 2:11, "Dear friends, I urge you, as foreigners and exiles, to abstain from
sinful desires, which wage war against your soul." He's encouraging believers
to live holy lives, resisting the temptation to indulge in sinful desires.
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These passages collectively emphasize the importance of living a life of
purity, self-control, and devotion to God. They encourage us to examine our
thoughts, intentions, and actions, and to strive for holiness in all aspects of our
lives.

Exodus 20:17 says, "You shall not covet your neighbor's house. You shall not
covet your neighbor's wife, or his male or female servant, or his ox, or his
donkey, or anything that is your neighbor's."

This commandment is part of the Ten Commandments, given by God to the
Israelite's through Moses. It's a call to purity and contentment, urging
believers to respect the boundaries and possessions of others.

The Hebrew word "chamad" is used for "covet," which means to desire or lust
after something or someone with intense passion or longing. This word is
often used in the Old Testament to describe strong desires or cravings.

In this context, God is warning against objectifying or desiring someone else
spouse, treating them as a possession or a means to satisfy one's own desires.
This commandment is not just about external actions, but also internal
attitudes and desires.

How can Muhammad who claimed to be a prophet and want us to reject Jesus
live a life that contradict the law of God and the Gospel of Jesus.
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CHAPTER13
MUHAMMAD AND AISHA MARRIAGE.

Muhammad's marriage to Aisha is one of the most serious ethical questions in
early Islamic history because it involves age, authority, and moral example.
This issue matters not only historically but theologically, since Muhammad is
presented in Islam as the perfect model of conduct for all people and all times.
When an action is connected to a prophetic claim, it must be examined
carefully, especially when it concerns a child. The Bible teaches that God's
holiness protects the weak, restrains power, and judges leaders more strictly,
not less. When this marriage is examined by that standard, profound moral
concerns arise.

The age of Aisha at marriage and at consummation is not a later polemic or an
accusation from outside Islam. It comes directly from Islam's most trusted
sources. Sahih al-Bukhari records that Aisha herself said, “The Prophet
married me when I was six years old, and he consummated the marriage with
me when | was nine years old” (Sahih al-Bukhari 5133; also 3894 and 5158).
The same report appears in Sahih Muslim, where Aisha states that she was
taken to Muhammad while still playing with dolls (Sahih Muslim 1422a).
These narrations are repeated through multiple chains and are accepted by
classical Sunni scholarship as authentic.

This creates an unavoidable ethical problem because Muhammad was in his
fifties at the time. The difference in age, power, and authority is extreme.
Muhammad was not only a husband; he was a prophet, a political leader, and a
religious authority. Aisha was a minor with no social power, living in a culture
where obedience to authority was expected. Scripture teaches that leaders are
accountable for how they use power, especially when the vulnerable are
involved. Jesus gives severe warnings against causing harm to children,
saying that it would be better to face judgment than to lead a child into harm
(Matthew 18:6).

Supporters of the marriage often argue that child marriage was culturally
acceptable at the time. However, biblical ethics are not defined by culture but
by God's character. Scripture consistently condemns using custom to excuse
moral wrongdoing. The Bible does not allow leaders to hide behind culture
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when the vulnerable are affected. God judges nations and rulers precisely
because culture can become corrupt. Moral truth is not determined by what
was common, but by what is right. Also there is no evidence for that in Pre
Islamic time.

The Bible presents marriage as a covenant between a man and a woman
capable of consent, understanding, and mutual responsibility. It consistently
treats children as those who must be protected, not sexualized. Jesus
welcomed children, blessed them, and warned adults not to exploit or harm
them. He never redefined righteousness to fit desire, nor did He claim divine
permission to cross moral boundaries.

Another serious issue is the claim that Muhammad's actions are a model for all
Muslims. Islam teaches that Muhammad is the best example to follow (Qur'an
33:21). This means his actions are not limited to his time but are held up as
guidance. As a result, Muhammad's marriage to Aisha has been used
historically to justify child marriage in various Islamic societies. This shows
why the issue is not merely historical. A prophet's actions shape law, culture,
and behavior for generations.

In contrast, biblical prophets are not presented as moral templates in every
action. When they fail, Scripture records their failures openly and condemns
them. David's sexual sin is not excused; it is judged. Solomon's marriages are
criticized, not celebrated. The Bible never asks believers to imitate sinful
behavior because a leader practiced it. Islam, however, presents Muhammad's
personal life as normative, making moral examination unavoidable.

AGE OF AISHA WHEN MUHAMMAD MARRIED HER
ACCORDING TO HADITH.

Sahih al-Bukhari 5134

Narrated *Aisha:

that the Prophet (¥)married her when she was six years old and he
consummated his marriage when she was nine years old. Hisham said: I have

been informed that *Aisha remained with the Prophet (¥) for nine years (i.e.
till his death).
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78 Chapter: Consummation Of Marriage With A Girl Of Nine

Sunan an-Nasa'i 3379

It was narrated that 'Aishah said:

"The Messenger of Allah married me when [ was six, and consummated the

marriage with me when I was nine.'
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Sunan Abi Dawud 2121

Narrated 'Aishah:

The Messenger of Allah (%) married me when I was seven years old. The
narrator Sulaiman said: or Six years. He had intercourse with me when I was
nine years old.
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Sunan an-Nasa'i 3258

It was narrated from 'Aishah that the Messenger of Allah married her when she
was nine and he died when she was eighteen years old.
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Comment: Some individuals, who ostensibly claim to be researchers, deny the
aforementioned narrations concerning the age of 'Aisha. These narrations are,
however, authentic. It is the statement of 'Aishah herself, which her various
pupils have transmitted from her. A great majority of her pupils cannot make
the same mistake

This comment is in the hadith Sunan an Nasai Volume 4 page 119.
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WASAISHATRULY FITTED FORMARRIAGE?

Some Muslims who want to argue Blindly will say Aisha was a eighteen years
when Muhammad married without evidence but the following hadith will
expose their lies.

Sunan Ibn Majah 3324

It was narrated that'Aishah said:

“My mother was trying to fatten me up when she wanted to send me to the
Messenger of Allah (%) (when she got married), but nothing worked until I ate
cucumbers with dates; then [ grew plump like the best kind of plump.”
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Grade: Sahih.

Comments: Aisha was very thin before consummating her marriage. So, her
mother wished her good health in order to appeal the Prophet.
This comment is in the hadith Sunan Ibn Majah Volume 4 page 354.

Sahih al-Bukhari 6130

Narrated "Aisha:

[ used to play with the dolls in the presence of the Prophet, and my girl friends
also used to play with me. When Allah's Messenger (%) used to enter (my
dwelling place) they used to hide themselves, but the Prophet would call them
to join and play with me. (The playing with the dolls and similar images is
forbidden, but it was allowed for "Aisha at that time, as she was a little girl, not
yetreached the age of puberty.) (Fath-ul-Bari page 143, Vol.13)
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Sunan Ibn Majah 1982

It was narrated that 'Aishah said:

"l used to play with dolls when I was with the Messenger of Allah, and he used
to bring my friends to me to play with me."
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Sunan an-Nasa'i 3378

It was narrated that'Aishah said:

"The Messenger of Allah married me when I was six, and consummated the

marriage with me when [ was nine, and [ used to play with dolls."
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The question to the Muslims who want to lie that she is eighteen years, how

can a eighteen years old lady be playing with dolls?

HISTORICALEVIDENCE.ALTABARIVOLUME 7 PAGE 6-8

The Marriage with 'A'ishah

In this year also the Messenger of God consummated his marriage
with'A'ishah.'l This was in Dhu al-Qa'dah (May-June 623) eight.
months after his arrival in Medina according to some accounts, or in Shawwal
(April-May 623) seven months after his arrival according to others. He had
married her in Mecca three years before the Hijrah, after the death of Khadijah.
At that time she was six or, according to other accounts, seven years old.
According to 'Abd al-Hamid b. Bayan al-Sukkari-Muhammad b. Yazid-Ismail
(that is, Ibn AN Khalid)-'Abd al-Rahman b. Abi al-Dahhak-a man from
Quraysh-'Abd al- (1262( Rahman b. Muhammad: 'Abd Allah b. Safwan
together with another person came to 'A'ishah, and 'A'ishah said (to the latter),
"0 so-and-so, have you heard what Hafsah has been saying?"" He said, "Yes, 0
Mother of the Faithful." 'Abd Allah b. Safwan asked her, "What is that?" She
replied, "There are nine special features in me that have not been in any
woman, except for what God bestowed on Maryam bt. Imran." By God, I do
not say this to exalt myself over any of my companions."

| Page 88



“What are these?" he asked. She replied, "The angel brought down my
likeness; the Messenger of God married me when I was seven; my marriage
was consummated when I was nine; he married me when I was a virgin, no
other man having shared me with him; inspiration came to him when he and I
were in a single blanket ; [ was one of the dearest people to him; a verse of the
Qur'an was revealed concerning me when the community was almost
destroyed;'s I saw Gabriel when none of his other wives saw him; and he was
taken (that is, died) in his house when there was nobody with him but the angel
and myself." According to Abu Ja'far (al-Tabari): The Messenger of God
married her, so it is said, in Shawwal, and consummated his marriage to her in
alater year, also in Shawwal.

Further Reports Concerning This

According to Ibn Bashshar-Yahya b. Said-Sufyan-Ismail b. Umayyah-'Abd
Allah b. 'Urwah-his father ('Urwah)'6- 'A'ishah: The Messenger of God
married me in Shawwal and consummated his marriage to me in Shawwal.
'A'ishah liked her women's marriages to be consummated in Shawwal.
According to Ibn WAY-his father-Sufyan-Ismail b.

Umayyah-'Abd Allah b. 'Urwah-'Urwah-'A'ishah: The Messenger of God
married me in Shawwal and consummated his marriage to me in Shawwal, and
which of the Messenger of God's wives did he favour more than me? 'A'ishah
liked her women's marriages to be consummated in Shawwal. According to
Abu Ja'far (al-Tabari): It is said that the Messenger of God consummated his
marriage to her on a Wednesday in Shawwal in the house of (her father) Abu
Bakr in al-Sunh.

What baffle me is that did you know when Abu Bakr and Umar also came to
Muhammad to asked Fatimoh the daughter of Muhammad hand in Marriage
Muhammad said she too young for marriage.

Sunan an-Nasa'i 3221

Narrated 'Abdullah bin Buraidah:

It was narrated from 'Abdullah bin Buraidah that his father said: "Abu Bakr
and 'Umar, may Allah be pleased with them, proposed marriage to Fatimah but
the Messenger of Allah said: 'She is young.' Then 'Ali proposed marriage to her
and he married her to him."
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In that hadith you can see it clearly where Muhammad refuse to married his
daughter to Abu Bakr and Umar because she young but later married her to Ali.

Al Tabari says she was 18 years then when she got married to Ali.

Al Tabari Volume 39 page 167

According to Muhammad b. *Umar [al-Wagidi]-Abu Bakr b. *Abdallah b. Abi
Sabrah-Yahya b. Shibl-Abu Ja'far [Muhammad b. "Ali b. al-Husayn]: Al-
"Abbas b. *Abd al-Muttalib went to see "Ali and Fatimah [and heard her] say
[to "Ali] "I am older than you." Al-"Abbas said: "You, Fatimah, were born at
the time when the Quraysh were building the Ka'bah; the Prophet was then
thirtyfive years old. As for you, "Ali, you were born a few years before that."
According to al-Tabari: “Ali married Fatimah in Rajab, five months after the
Prophet's arrival at Medina/January-February 623, and consummated the
marriage on his return from [the battle of ] Badr. She was then eighteen years
old. This is so according to Muhammad b. *Umar [al-Wagidi]-'Abdallah b.
Muhammadb. Umarb. "Ali-his father.

Is this not an hypocrite why will you married someone child at the age of six
and had sexual intercourse with her at the age of nine, but you cannot allow
same thing to be done with your child?
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CHAPTER 14
JESUSAND LITTLE CHILDREN

Chapter: “Let the Little Ones Come” — The Heart of Jesus Toward
Children

There are moments in Scripture that feel like windows, where eternity cracks
open just enough for us to glimpse the heart of God. One of the clearest of these
windows appears when Jesus interacts with children. In a culture that often
overlooked them, Jesus did something revolutionary: He placed a child at the
center of divine revelation. His words and actions regarding children do not
merely reveal His tenderness; they reveal His kingdom. They show us what
God values, expects, and requires from all who hope to walk with Him.

To understand how Jesus viewed children—and what He commands us to do
with them—we must step into the world of the Gospel narratives, especially
the scenes found in Matthew 19:13—15, Mark 10:13-16, and Matthew 18:1-6.
What emerges from these passages is a portrait of Christ that is both gentle and
authoritative, both tender and deeply instructive.

1. Children in the Arms of Christ

Matthew tells us that people began bringing children to Jesus so that He might
lay His hands on them and pray for them. It was a simple request—parents
seeking a blessing from a holy teacher. Yet the disciples, perhaps believing
they were protecting Jesus from distraction, rebuked the parents. From their
perspective, children were too insignificant, too small to warrant the time of
the Messiah. But Jesus' reaction exposed a different value system.

“Let the little children come to me, and do not hinder them, for the kingdom of
heaven belongs to such as these.”

This statement is not merely gentle; it is radical. Jesus invites children into His
presence without hesitation. He welcomes them with joy. He lays His hands on
them, blesses them, and honors them.

But notice something deeper: He does not bless the children for the sake of the
adults; He blesses them for their own sake. Children are not props in God's
story—they are people, known and loved individually.
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In this moment, Jesus is establishing a new way of seeing childhood. To Him,
children are not interruptions; they are illustrations. Not future members of the
kingdom—but present ones. Not weak bodies to be managed—but pure
mirrors of how faith works.

2. Children as the Pattern of the Kingdom

In another scene, the disciples approached Jesus with an ambitious question:
“Who is the greatest in the kingdom of heaven?” They expected talk of
spiritual giants or heroic faith. But Jesus responded in a way that must have
shocked everyone present. He called a little child to Himself, placed the child
in their midst, and said:

“Unless you become like little children, you will never enter the kingdom of
heaven.”

This is not poetic exaggeration. This is divine requirement.

Children, in Jesus' teaching, represent:

Dependence — They cannot survive alone.

Trust— They believe without complication.

Humility — They do not pretend to be more than they are.

Purity of heart— They approach without guile or hidden motives.
Receptivity — Their hearts are open, unguarded, ready to receive.

Jesus is pressing a truth into His disciples: Heaven is not earned by power but
entered through childlike humility. Child-likeness is not childishness; it is a
soul returned to the simplicity of trusting God.

Thus, Jesus is teaching us two things at the same time:

1. How we ought to be toward God,

2. And how we ought to treat those who embody these virtues—children.

3. AWarning from the Compassionate Christ

One of the strongest warnings Jesus ever issued is connected to children. He

said:
“Whoever causes one of these little ones who believe in me to stumble, it
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would be better for him to have a millstone hung around his neck and be
drowned in the depths of the sea.”
This is a stunning pronouncement. Jesus rarely spoke in such severe terms. Yet
when it came to children, His tone sharpened—not because He was cruel, but
because He was a Shepherd defending His lambs.

In these words we see:

The Value of Children in the Eyes of God

They are treasures of the kingdom, and harming them is a direct offense
against heaven.

The Vulnerability of Children

Their hearts are open; therefore they can be deeply shaped—for good or for
evil.

The Responsibility of Adults

We are guardians, not merely observers. We are stewards, not simply
bystanders.

Jesus places the protection, nurture, and spiritual formation of children at the
very center of His ethical teaching. To mislead them is not simply wrong—it is
a spiritual crime of the highest order.

4. What Jesus Commands Us to Do with Children
Based on His actions and teachings, Jesus gives us a clear blueprint:

1. Bring them to Him

Do nothinder their access to God.

This means teaching them the Scriptures, praying with them, modeling
godliness in the home, and creating an environment where faith can grow
naturally.

2.Bless them

Jesus laid His hands on children and prayed for them.

Every child needs affirmation, encouragement, and spiritual
blessing—spoken over them with intention.

3. Protectthem

In body, mind, and soul.

Protection is not simply keeping harm away; it is guiding them away from
influences that corrupt, ideologies that deform, and experiences that wound.
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4. Learn from them

Children are not only to be taught; they are teachers themselves. Their purity,
honesty, trust, and tenderness reveal the posture required to walk with God.

5. Value them as God values them

Jesus placed a child in the center of a theological conversation.

He elevated childhood to a place of sacred significance.

To follow Him is to carry the same attitude.

. The Call of Christ to Our Generation

We live in a world where children are often overlooked, exploited, or
spiritually neglected. Jesus' words ring louder than ever:
“Donot hinder them.”

Do not hinder them through:

Ahome without spiritual nourishment
A culture that corrupts innocence

A society that fails to protect

An education without truth

A church without space for the young

Jesus calls us to open the way—to guide the youngest among us into His light.
In the arms of Jesus, children found rest. In His voice, they found blessing. In
His kingdom, they found a home. And in their innocence, Jesus found the
perfect example of what every human soul must become.

To follow Jesus is to welcome children.

To love Jesus is to love them.

To serve Jesus is to shape their lives with truth, tenderness, and protection.

When Jesus said, “Let the little children come to me,” He wasn't giving a
suggestion.
He was revealing the heartbeat of God.

Hadith literature also shows that Aisha herself struggled to understand certain
aspects of her situation. Sahih al-Bukhari reports that she was taken suddenly
from play to marriage, indicating lack of maturity and preparation (Sahih al-
Bukhari 3894). These details reinforce the concern that this was not a
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relationship between equals, but between authority and vulnerability.
Christian theology insists that God's holiness never contradicts the protection
of children. God does not grant special moral permission to prophets that He
denies to everyone else. Scripture teaches that God is the same yesterday,
today, and forever, and His moral nature does not change. Any claim of
revelation that appears to permit what Scripture consistently condemns must
be questioned.

Jesus Christ stands in complete contrast. He never married, never used
authority to satisfy personal desire, and never blurred the line between power
and purity. He lifted the moral standard, teaching that even lust in the heart is
sinful. His treatment of women was marked by dignity, protection, and
respect, never exploitation. His treatment of children was marked by
tenderness and warning against harm.

This issue therefore goes to the heart of prophetic credibility. A true prophet
does not lower moral standards; he calls people higher. He does not place the
vulnerable at risk; he protects them. He does not ask the world to imitate
actions that trouble the conscience; he points the conscience toward holiness.

Muhammad's marriage to Aisha cannot be dismissed as irrelevant or
misunderstood. Itis clearly recorded, widely accepted in Islamic tradition, and
deeply influential. When examined by biblical standards of holiness,
protection of children, and moral leadership, it raises serious and unavoidable
questions.

Christian faith does not rest on the private life of a single man hidden from
scrutiny. It rests on a public Savior, a sinless life, a sacrificial death, and a
resurrection witnessed by many. The difference between these foundations is
profound, and it matters.
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CHAPTER 15
MUHAMMAD AND A SLAVEGIRL MARIYA THE COPT

In the Qur'an Muhammad claimed that he received a revelation from Allah.
And this revelation is nothing but to fulfil Muhammad desire.

According to Islamic tradition which I will quote below Muhammad had a
slave-girl whom he took to the house of Hafsa his wife and had sex with
her own Hafsa house, room and bed. This woman get angry and
Muhammad apologize that he h would not do that again. But after a while
Muhammad break his promise and claimed Allah has reveal to him.

Quran 66:1-3
1.Arabic )
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Yusuf Ali

O Prophet! Why holdest thou to be forbidden that which Allah has made
lawful to thee? Thou seekest to please thy consorts. But Allah is Oft-
Forgiving, Most Merciful.

2.Arabic ‘ , / » /
e-&l\ (ulad\ ,sfesldy. 4»\)‘(,5.@\ a5 Y,ss A (mp N
Yusuf Ali

Allah has already ordained for you, (O men), the dissolution of your oaths
(in some cases): and Allah is your Protector, and He is Full of Knowledge
and Wisdom.
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Yusuf Ali

When the Prophet disclosed a matter in confidence to one of his consorts, and
she then divulged it (to another), and Allah made it known to him, he
confirmed part thereof and repudiated a part. Then when he told her thereof,
she said, "Who told thee this? "He said, "He told me Who knows and is well-
acquainted (with all things)."
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TAFSIRALTABARI
God Almighty says to His Prophet Muhammad, peace and blessings be upon
,him: “O Prophet, who forbids for yourself what God has made lawful for you
seeking thereby to please your wives, why do you forbid for yourself what
God has made lawful for you, seeking by your forbidding it to please your
wives?”” Scholars differed regarding the lawful thing that God, may His praise
be exalted, had made lawful for His Messenger, which he then forbade for
himself'to please his wives. Some said it was his Coptic slave, Maria, whom he
forbade himself by swearing that he would not approach her, seeking thereby
to please his wife, Hafsa bint Umar, because she was jealous that the
Messenger of God, peace and blessings be upon him, had been alone with her
on her day and in her room. The one who said that mentioned: Muhammad bin
Abdul Rahim Al-Barqi told me, he said: Ibn Abi Maryam told me, he said: Abu
,Ghassan told me, he said: Zaid bin Aslam told me that the Messenger of God
may God bless him and grant him peace, had intercourse with Umm Ibrahim in
the house of one of his wives. He said: She said: O Messenger of God, in my
house and on my bed? So he made her forbidden to him. She said: O
Messenger of God, how can you make forbidden what is lawful for you? So he
swore to her by God that he would not have intercourse with her. Then God
Almighty revealed: {O Prophet, why do you forbid what God has made lawful
for you, seeking to please your wives?} Zaid said: So his saying, “You are
forbidden to me,” is meaningless. Ya'qub told me, saying: Ibn 'Ulayyah told
me, saying: Dawud ibn Abi Hind told us, on the authority of al-Sha'bi, who
said: Masruq said: The Prophet (peace and blessings be upon him) forbade his
slave girl and swore an oath of abstinence from her, thus making what was
lawful unlawful. He said regarding the oath: { Allah has already ordained for
:you the expiation for your oaths } . Yunus ibn 'Abd al-A'la told us, saying
Sufyan told us, on the authority of Dawud, on the authority of al-Sha'bi, on the
,authority of Masruq
who said: The Messenger of Allah (peace and blessings be upon him) swore
an oath of abstinence and forbade her, so he was reproached for the
,prohibition and ordered to offer expiation for the oath. Yunus told me
saying: Ibn Wahb informed us, saying: Ibn Zayd said, on the authority of
Malik, on the authority of Zayd ibn Aslam, who said to her: You are
forbidden to me, and by Allah, I will not have intercourse with you. Bishr
;,Yazid narrated to us, saying: Sa'id narrated to us narrated to us, saying
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on the authority of Qatadah, regarding the verse, {O Prophet, why do you
prohibit [yourself from] what Allah has made lawful for you, seeking to please
your wives?} He said: Ash-Sha'bi used to say: He prohibited her to himselfand
swore not to approach her, so he was reproached for the prohibition, and the
expiation was prescribed for the oath. Ibn 'Abd al-A'la narrated to us, saying:
Ibn Thawr narrated to us, on the authority of Ma'mar, on the authority of
Qatadah and 'Amir ash-Sha'bi, that the Prophet, peace and blessings be upon
him, prohibited his slave girl. Ash-Sha'bi said: He swore an oath along with the
prohibition, so Allah reproached him for the prohibition and prescribed for
him the expiation for the oath. Yunus told us, saying: Ibn Wahb told us, saying:
Ibn Zayd said regarding the verse {O Prophet, why do you prohibit what Allah
has made lawful for you?}: A woman from among the wives of the Messenger
of Allah, may God bless him and grant him peace, found the Messenger of
Allah, may God bless him and grant him peace, with his slave girl in her house,
and she said: O Messenger of Allah, how could this have happened, when I
was the least valued of them to you? So the Messenger of Allah, may God bless
him and grant him peace, said to her:
Be quiet and do not mention this to anyone. She is forbidden to me if I ever*
approach her again after this.” She said: “O Messenger of God, how can you
forbid what God has made lawful for you when you say: She is forbidden to me
forever?” He said, “By God, I will never go to her again.” Then God said, “O
.Prophet, why do you prohibit what God has made lawful for you?”... the verse
I have forgiven you for this. And your saying, “ God has already ordained for
-you the dissolution of your oaths. And God is your Protector, and He is the All
Knowing, the All-Wise,  was narrated on the authority of al-Husayn, who
-said: I heard Abu Mu'adh say: 'Ubayd narrated to us, saying: I heard ad
Dahhak say regarding His saying, “O Prophet, why do you prohibit what God
has made lawful for you?” The Messenger of God, peace and blessings be
upon him, had a young woman, and he had intercourse with her. Hafsa saw
him, and it was Aisha's day, and they were both conspiring. So the Messenger
,of God, peace and blessings be upon him, said
Keep this a secret from me and do not...” Tell Aisha what you saw.” So*
She kept at the Prophet (peace Hafsa told Aisha, and Aisha became angry
and blessings be upon him) until he swore that he would never approach
her again. Then God revealed this verse, commanding him to expiate his
.. ,oath and have relations with his slave girllbn Humayd narrated to us
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saying: Jarir narrated to us, on the authority of Amir, regarding God's
statement, “O Prophet, why do you prohibit what God has made lawful for
you?” concerning a slave girl he had relations with. Hafsa found out about it,
and he said, “She is forbidden to me, so keep this a secret and do not tell
anyone.” But she mentioned it. Others said: Rather, the Messenger of God
(peace and blessings be upon him) forbade his slave girl, so God, the Exalted
and Glorified, made his prohibition of her like an oath, and thus required the
same expiation for it as He required for an oath if its taker broke it. The one
who said that mentioned: Ali told me, he said: Abu Salih told us, he said:
Muawiyah told me, on the authority of Ali, on the authority of Ibn Abbas,
regarding His saying {God has ordained for you the expiation of your oaths}:
God commanded the Prophet, may God bless him and grant him peace, and the
believers, if they forbade something that God made lawful for them, to expiate
their oaths by feeding ten poor people or clothing them, or freeing a slave, and
that does not include divorce. Muhammad ibn Sa'd told me, saying: My father
told me, saying: My uncle told me, saying: My father told me, on the authority
of his father, on the authority of Ibn "Abbas, regarding his statement: {O
Prophet, why do you prohibit what Allah has made lawful for you?}... until his
statement { And He is the All-Knowing, the All-Wise }. He said: Hafsa and
"A’isha were close friends and were both wives of the Prophet, may God bless
him and grant him peace. Hafsa went to her father and conversed with him.
The Prophet, may God bless him and grant him peace, sent for his
maidservant, who stayed with him in Hafsa's house. It was the day he was to
visit *A’isha. Hafsa returned and found them both in her house. She waited for
them to leave, and she became very jealous. The Messenger of God, may God
bless him and grant him peace, sent his maidservant out, and Hafsa entered and
said: I saw who was with you. By God, you have displeased me. The Prophet,
may God bless him and grant him peace, said "By God, I will please you, for I
am going to tell you a secret, so keep it safe." She said: "Whatis it?" He said, “I
bear witness that this concubine of mine is forbidden to me, for your sake.”
Hafsa and Aisha were conspiring against the wives of the Prophet (peace and
blessings be upon him). Hafsa went to Aisha and whispered to her, “Rejoice!
The Prophet (peace and blessings be upon him) has forbidden his concubine to
him.” When she revealed the Prophet's secret, God Almighty revealed it to the
Prophet (peace and blessings be upon him), and He revealed to His Messenger,
regarding their conspiracy against him, {O Prophet, why do you prohibit
[yourself from] what God has made lawful for you, seeking to please your
wives?}... until His saying, { And He is the All-Knowing, the All-Wise
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In this Tafsir you will see it clearly that Muhammad firstly admit that what he
did is wrong, he confess that this lady is her concubine which is also recorded
in Sirah Al Tabari volume 9 page 141. An Account of the Messenger of God's
Slave Concubines They were Mariyah bt. Sham'un, the Copt, and Rayhanah
bt. Zayd al-Quraziyyah, who, it is said, was of the Bann al-Nadir. An account
ofthem has been given above.

He beg his wife not to tell anyone and also take an oath that he would never
touch her again, which everyone who is God fearing should do. But after
Muhammad discover that this lady has explain the incident to Aisha because
they are close. Muhammad change the topic and claimed that Allah has make
her lawful to him.

Below is a book-ready chapter, written in clear, non-graphic, academic
English, with a theological and apologetic tone, and with explicit Islamic
references (hadith names and numbers). It discusses adult breastfeeding (rada“
al-kabr) strictly as a legal-religious doctrine, not as sexual content.
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CHAPTER16

MUHAMMADAND ADULT BREASTFEEDING IN ISLAM

Adult breastfeeding in Islam is one of the most controversial and troubling
doctrines found in the hadith literature, not because of misunderstanding or
hostile interpretation, but because of how plainly it is recorded in Islam's own
most trusted sources. The issue is not about nutrition or childcare. It concerns a
legal mechanism by which an unrelated adult man could be made legally
unmarriageable to a woman through breastfeeding. This doctrine raises
serious moral, theological, and ethical questions, especially when examined in
light of biblical teaching on modesty, boundaries, and holiness.

The foundation of adult breastfeeding in Islam comes from the case of Salim,
the freed slave of Abu Hudhayfa. This incident is recorded most clearly in
Sahih Muslim. According to Sahih Muslim 1453 (also numbered 1453a),
Aisha reported that Sahla bint Suhayl, the wife of Abu Hudhayfa, came to
Muhammad and said that Salim, an adult man, lived in their home and that she
felt discomfort about his presence after the Qur'anic rules on adoption were
revealed. Muhammad's response, according to the hadith, was to instruct her
to breastfeed Salim so that he would become mahram to her, meaning
permanently unmarriageable and legally treated like family.

The wording of Sahih Muslim is direct. Muhammad says, “Breastfeed him
and he will become forbidden to you.” The hadith further explains that Salim
was already an adult at the time. This is not a weak or obscure report. It is found
in Sahih Muslim, one of the two most authoritative Sunni hadith collections,
accepted by classical Islamic scholarship.

This teaching did not remain an isolated report. Aisha, one of Muhammad's
wives, explicitly accepted and practiced this ruling. Sahih Muslim 1453
records that Aisha believed adult breastfeeding could establish the same legal
relationship as breastfeeding in infancy. She reportedly instructed her nieces
and relatives to breastfeed adult men whom she wished to admit into her
private space. This shows that the doctrine was not merely theoretical but was
understood as legally applicable by one of Islam's most important figures.
Other wives of Muhammad strongly disagreed. According to Sahih Muslim,
they rejected the idea that adult breastfeeding could establish family relations
and limited breastfeeding strictly to infancy. This disagreement among
Muhammad's own household is important. It shows that the doctrine was
controversial from the very beginning and that there was no unanimous moral
clarity even among those closest to Muhammad.
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Chapter: Breast feeding an adult

Sahih Muslim 1453a

A'isha (Allah be pleased with her) reported that Sahla bint Suhail came to
Allah's Apostle (may peace be eupon him) and said:

Messengerof Allah, I see on the face of Abu Hudhaifa (signs of disgust) on
entering of Salim (who is an ally) into (our house), whereupon Allah's Apostle
(¥) said: Suckle him. She said: How can I suckle him as he is a grown-up man?
Allah's Messenger (¥) smiled and said: I already know that he is a young man
'Amr has made this addition in his narration that he participated in the Battle of
Badr and in the narration of Ibn 'Umar (the words are): Allah's Messenger (:)
laughed.
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Sahih Muslim 1453b

'A'isha (Allah be pleased with her) reported that Salim, the freed slave of Abu
Hadhaifa, lived with him and his family in their house. She (i. e. the daughter
of Suhail came to Allah's Apostle (¥) and said:

Salim has attained (purbety) as men attain, and he understands what they
understand, and he enters our house freely, I, however, perceive that
something (rankles) in the heart of Abu Hudhaifa, whereupon Allah's Apostle
(%) said to her: Suckle him and you would become unlawful for him, and (the
rankling) which Abu Hudhaifa feels in his heart will disappear. She returned
and said: So I suckled him, and what (was there) in the heart of Abu Hudhaifa
disappeared.
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Sunan Ibn Majah 1943
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It was narrated that'Aishah said:

“Sahlah bint Suhail came to the Prophet and said: 'O Messenger of Allah, I see
signs of displeasure on the face of Abu Hudhaifah when Salim enters upon
me.” The Prophet said: “Breastfeed him.” She said: “How can [ breastfeed him
when he is a grown man? The Messenger of Allah smiled and said: “I know
that he is a grown man.” So she did that, then she came to the Prophet and said:
“I' have never seen any signs of displeasure on the face of Abu Hudhayfah after
that.” And he was present at (the battle of) Badr.
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From a Christian theological perspective, this raises immediate concerns. In
Scripture, boundaries between adults are guarded carefully. Modesty, bodily
integrity, and protection from impropriety are central to biblical ethics. The
Bible never uses physical intimacy as a legal tool to solve social or household
problems. Instead, it commands self-control, separation where necessary, and
moral clarity. When boundaries are unclear, Scripture resolves the problem by
removing temptation, not redefining it.

The New Testament is explicit about avoiding even the appearance of
impropriety. Believers are instructed to treat others with purity and honor,
especially within households (1 Thessalonians 4:3—7; 1 Timothy 5:1-2).
There is no biblical category in which physical exposure or bodily acts are
reclassified as morally neutral for legal convenience. Holiness in Scripture is
not flexible to circumstance.

Another serious issue is that Islamic law links adult breastfeeding to legal
consequences, not maternal care. Once adult breastfeeding occurs, marriage
becomes permanently forbidden, rules of modesty are altered, and private
access is allowed. This transforms a deeply personal bodily function into a
legal instrument. From a biblical standpoint, this is a profound violation of the
purpose of the body, which Scripture teaches is a temple of God, not a tool for
legal engineering (1 Corinthians 6:18-20).
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The doctrine also exposes a deeper theological problem: revelation appears to
resolve social discomfort through physical means rather than moral restraint.
Instead of instructing separation, relocation, or clear boundaries, the solution
offered in the hadith involves redefining family relations through the body.
This stands in sharp contrast to the God revealed in Scripture, who calls His
people to flee temptation, not ritualize it.

Defenders of adult breastfeeding often argue that it was a unique case limited
to Salim. However, this defense fails on two points. First, Aisha's actions show
that at least one authoritative figure believed it had broader application.
Second, even a “one-time exception” attributed to divine instruction raises
questions about the nature of holiness and consistency in revelation. In the
Bible, God does not solve moral tension by temporarily suspending moral
order.

This issue matters because Muhammad is presented in Islam as the best
example for all believers (Qur'an 33:21). When actions attributed to him
generate confusion, disagreement, and moral discomfort, the credibility of
that example must be examined. Biblical prophets are not treated this way.
When they fail morally, Scripture records their failure and condemns it. Their
actions do not become legal norms.

Jesus Christ again stands in complete contrast. He upheld strict boundaries,
honored the body, protected dignity, and never used authority to blur moral
lines. He taught that purity begins in the heart and that holiness requires
discipline, not accommodation. He did not redefine righteousness to solve
social inconvenience.

Adultbreastfeeding in Islam is therefore not a minor or obscure topic. It is well
documented, widely acknowledged in classical sources, and deeply troubling
when measured against biblical standards of holiness, modesty, and moral
clarity. It reveals a pattern already seen elsewhere: personal or social difficulty
followed by a legal solution that lowers boundaries rather than raising
character.

Christian faith calls people upward. It does not solve moral tension by
redefining the body or relaxing purity. It calls believers to holiness, even when
obedience is difficult. That difference is not small, and it cannot be ignored.
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CHAPTER 17
MUHAMMAD AND WIFE BEATING.
Qur'an 4:34 vs Jesus' Teaching on Marriage
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Men are the managers of the affairs of women for that God has preferred in
bounty one of them over another, and for that they have expended of their
property. Righteous women are therefore obedient, guarding the secret for
God's guarding. And those you fear may be rebellious admonish; banish them
to their couches, and beat them. If they then obey you, look not for any way
against them; God is All-high, All-great.

CIRCUMSTANCES BEHIND THE VERSE

Asbab Al-Nuzul by Al-Wahidi

(Men are in charge of women...) [4:34]. Said Mugqatil: “This verse (Men are in
charge of women...) was revealed about Sa'd ibn al-Rabi', who was one of the
leaders of the Helpers (nuqgaba'), and his wife Habibah bint Zayd ibn Abi
Zuhayr, both of whom from the Helpers. It happened Sa'd hit his wife on the
face because she rebelled against him. Then her father went with her to see the
Prophet, Allah bless him and give him peace. He said to him: 'l gave him my
daughter in marriage and he slapped her'. The Prophet, Allah bless him and
give him peace, said: 'Let her have retaliation against her husband'. As she was
leaving with her father to execute retaliation, the Prophet, Allah bless him and
give him peace, called them and said: 'Come back; Gabriel has come to me',
and Allah, exalted is He, revealed this verse. The Messenger of Allah, Allah
bless him and give him peace, said: "We wanted something while Allah wanted
something else, and that which Allah wants 1s good'. Retaliation was then
suspended”. Sa'id ibn Muhammad ibn Ahmad al-Zahid informed us> Zahir
ibn Ahmad>Ahmad ibn al-Husayn ibn Junayd> Ziyad ibn Ayyub>
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Hushaym> Yunus ibn al-Hasan who reported that a man slapped his wife and
she complained about him to the Prophet, Allah bless him and give him peace.
Her family who went with her said: “O Messenger of Allah! So-and-so has
slapped our girl”. The Prophet, Allah bless him and give him peace, kept
saying: “Retaliation! Retaliation! And there is no other judgement to be held”.
But then this verse (Men are in charge of women...) was revealed and the
Prophet, Allah bless him and give him peace, said: “We wanted something and
Allah wanted something else”. Abu Bakr al-Harithi informed us> Abu'l-
Shaykh al-Hafiz> Abu Yahya al-Razi> Sahl al-'Askari> 'Ali ibn Hashim>
Isma'il> al-Hasan who said: “Around the time when the verse on retaliation
was revealed amongst the Muslims, a man had slapped his wife. She went to
the Prophet, Allah bless him and give him peace and said: 'My husband has
slapped me and I want retaliation'. So he said: 'Let there be retaliation'. As he
was still dealing with her, Allah, exalted is He, revealed (Men are in charge of
women, because Allah hath made the one of them to excel the other...). Upon
which the Prophet, Allah bless him and give him peace, said: "We wanted
something and my Lord wanted something different. O man, take your wife by
the hand'

It is important to keep in mind that whatever the translator put in the bracket
are not part of the Arabic text, and the Qur'an nowhere instructs men to beat
their wives lightly or without harshness or anger. The translators are doing
nothing more than to soften or water down what their respective scripture
actually says.

EVIDENCE FROM HADITH

Sahih al-Bukhari 5825

Narrated ‘Tkrima:

Rifa’a divorced his wife whereupon *AbdurRahman bin Az-Zubair Al-Qurazi
married her. “Aisha said that the lady (came), wearing a green veil (and
complained to her (Aisha) of her husband and showed her a green spot on her
skin caused by beating). It was the habit of ladies to support each other, so
when Allah's Messenger (%) came, ‘Aisha said, "I have not seen any woman
suffering as much as the believing women. Look! Her skin is greener than her
clothes!"
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When “AbdurRahman heard that his wife had gone to the Prophet, he came
with his two sons from another wife. She said, "By Allah! I have done no
wrong to him but he is impotent and is as useless to me as this," holding and
showing the fringe of her garment, * Abdur-Rahman said, "By Allah, O Allah's
Messenger (2)! She has told a lie! I am very strong and can satisfy her but she
is disobedient and wants to go back to Rifa'a." Allah's Messenger (¥) said, to
her, "If that is your intention, then know that it is unlawful for you to remarry
Rifa'aunless *Abdur-Rahman has had sexual intercourse with you." Then the
Prophet (3) saw two boys with *Abdur- Rahman and asked (him), "Are these
your sons?" On that *AbdurRahman said, "Yes." The Prophet (£)said, "You
claim what you claim (i.e.. that he is impotent)? But by Allah, these boys
resemble him as a crow resembles a crow,"
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Note carefully what Aisha says here. Muhammad's child bride basically
acknowledges that female Muslims were being oppressed and treated more
severely than any other women that she knew of. Also note that instead of
reprimanding the husband for hitting his wife so severely so as to bruise her
body, Muhammad was more upset over the woman's accusation that her
husband was impotent!

Unfortunately, this wasn't the only time that Muhammad condoned and even
sanctioned the beating of women. In the following narrative a man beats his
wife for praying too much and Muhammad says nothing to rebuke him!

Sunan Abi Dawud 2459

Narrated AbuSa'id al-Khudri:

A woman came to the Prophet while we were with him.
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She said: Apostle of Allah, my husband, Safwan ibn al-Mu'attal, BEATS ME
when I pray, and makes me break my fast when I keep a fast, and he does not
offer the dawn prayer until the sun rises.

He asked Safwan, who was present, about what she had said. He replied:
Apostle of Allah, as for her statement "he beats me when I pray", she recites
two surahs (during prayer) and I have prohibited her (to do so). He (the
Prophet) said: If one surah is recited (during prayer), that is sufficient for the
people. (Safwan continued:) As regards her saying "he makes me break my
fast," she dotes on fasting; [ am a young man, I cannot restrain myself. The
Apostle of Allah said on that day: A woman should not fast except with the
permission of her husband. (Safwan said:) As for her statement that I do not
pray until the sun rises, we are a people belonging to a class, and that (our
profession of supplying water) is already known about us. We do not awake
until the sunrises. He said: When you awake, offer your prayer.

MUHAMMAD STRUCKAISHA ON THE CHEST.

Muhammad b. Qais said (to the people): Should I not narrate to you (a hadith
of the Holy Prophet) on my authority and on the authority of my mother? We
thought that he meant the mother who had given him birth. He (Muhammad b.
Qais) then reported that it was 'A'isha who had narrated this: Should I not
narrate to you about myself and about the Messenger of Allah? We said: Yes.
She said: When it was my turn for Allah's Messenger to spend the night with
me, he turned his side, put on his mantle and took off his shoes and placed them
near his feet, and spread the corner of his shawl on his bed and then lay down
till he thought that I had gone to sleep. He took hold of his mantle slowly and
put on the shoes slowly, and opened the door and went out and then closed it
lightly. I covered my head, put on my veil and tightened my waist wrapper, and
then went out following his steps till he reached Baqi'. He stood there and he
stood for a long time. He then lifted his hands three times, and then returned
and [ also returned. He hastened his steps and I also hastened my steps. He ran
and [ too ran.

He came (to the house) and I also came (to the house). I, however, preceded him
and I entered (the house), and as I lay down in the bed, he (the Holy Prophet)
entered the (house), and said: Why is it, O 'A'isha, that you are out of breath?

| Page 108



I said: There is nothing. He said: Tell me or the Subtle and the Aware would
inform me. I said: Messenger of Allah, may my father and mother be ransom
for you, and then I told him (the whole story). He said: Was it the darkness (of
your shadow) that I saw in front of me? I said: Yes. He STRUCK ME ON
THE CHEST WHICH CAUSED ME PAIN, and then said: Did you think
that Allah and His Apostle would deal unjustly with you? She said:
Whatsoever the people conceal, Allah will know it. He said: Gabriel came to
me when you saw me. He called me and he concealed it from you. I responded
to his call, but I too concealed it from you (for he did not come to you), as you
were not fully dressed. I thought that you had gone to sleep, and I did not like to
awaken you, fearing that you may be frightened. He (Gabriel) said: Your Lord
has commanded you to go to the inhabitants of Baqi' (to those lying in the
graves) and beg pardon for them. I said: Messenger of Allah, how should I pray
for them (How should I beg forgiveness for them)? He said: Say, Peace be
upon the inhabitants of this city (graveyard) from among the Believers and the
Muslims, and may Allah have mercy on those who have gone ahead of us, and
those who come later on, and we shall, God willing, join you.
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And no matter how one chooses to interpret Q. 4:34, whether they take the
procedures prescribed in how a man is to deal with a rebellious wife as
successive steps, as indicated by the following translation,

Men are the protectors and maintainers of women, because Allah has made
one of them to excel the other, and because they spend (to support them) from
their means. Therefore the righteous women are devoutly obedient (to Allah
and to their husbands), and guard in the husband's absence what Allah orders
them to guard (e.g. their chastity, their husband's property, etc.). As to those
women on whose part you see ill-conduct, admonish them, refuse to share
their beds, beat them, but if they return to obedience, seek not against them
means (of annoyance). Surely, Allah is Ever Most High, Most Great. H

Or a range of options to choose from, irrespective of the order, Muhammad
still ends up violating his own instructions.

If one opts for the first interpretation, then Muhammad disobeyed the words of
his deity since he chose to hit Aisha when he was supposed to admonish her
first. If the latter explanation is adopted then Muhammad still failed to live up
to his own standards, since he chose the harshest course of action instead of
doing that which was more merciful and compassionate. After all, hurting his
child bride, as opposed to lovingly rebuking her, wasn't the best course of
action, but the harshest and cruelest step he could have taken. This, therefore,
indicates that Muhammad wasn't the loving and merciful human being that
Muslims paint him out to be.

NOMANWILLBEASKED FOR BEATING HER WIFE.

Sunan Ibn Majah 1986

The Chapters on Marriage

It was narrated that Ash'ath bin Qais said: "I was a guest (at the home) of 'Umar
one night, and in the middle of the night he went and hit his wife, and I
separated them. When he went to bed he said to me: 'O Ash'ath, learn from me
something that I heard from the Messenger of Allah: “A man should not be
asked why he beats his wife, and do not go to sleep until you have prayed the
Witr."' And I forgot the third thing."

Riyad as-Salihin 68.

The Prophet (¥) said, "No man shall be asked for the reason of beating his wife".

| Page 110



G o ol Jlg Y B alu g adde A e ol e die ) ) jee oo el
. ((a):fc} J\}J }.\\ ab))) "43\).@\

Qur'an 4:34 establishes a model of marriage based on male authority and
discipline. The verse states that men are “in charge” of women and permits a
husband, after warning and separation in bed, to strike his wife if he fears
disobedience.

Jesus' teaching on marriage stands in direct opposition to this model. In the
Gospel, authority is never expressed through force. Jesus redefines leadership
as self-sacrifice, not control. He commands husbands to love their wives with
the same love He showed the Church—a love that suffers, serves, and gives
life rather than inflicting harm. The apostle Paul summarizes this clearly:
“Husbands, love your wives, just as Christ loved the church and gave Himself
up for her” (Ephesians 5:25).

Jesus never permits physical discipline within marriage. He condemns
domination, coercion, and abuse of power. When His disciples sought
authority, He corrected them, saying that greatness in God's kingdom is shown
through service, not control. Christ's love restores; it does not strike.

The contrast reveals two different moral visions. Qur'an 4:34 allows authority
backed by force. Jesus teaches authority expressed through sacrificial love.
One tolerates violence within marriage; the other forbids it by transforming
the heart of the husband. These teachings cannot come from the same moral
source.

A true revelation raises the standard of love and holiness. By that standard,

Jesus' teaching on marriage stands apart as morally higher, protective, and
consistent with the character of a holy and loving God.
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CHAPTER 18

JESUS AND THE APOSTLES' TEACHING
ON HOW A HUSBAND MUST TREAT HIS WIFE

Christian teaching on marriage is not rooted in power, culture, or male
dominance. It is rooted in the nature of God and revealed most clearly in
the life and words of Jesus Christ. From Genesis to the teachings of the
apostles, Scripture presents marriage as a sacred covenant in which love,
holiness, sacrifice, and mutual dignity are central. The way a husband treats
his wife is not a private matter in Christianity; it is a spiritual matter that
reveals whether a man truly understands God.

Jesus did not approach marriage as a social contract designed for
convenience or control. He treated it as a divine union that reflects God's
faithfulness. When questioned about divorce, Jesus did not debate legal
loopholes. Instead, He pointed His listeners back to God's original design at
creation. In Matthew 19:4-6, Jesus declared that God created male and
female and joined them together so that the two become one flesh. He
concluded with a command that reshaped marriage forever: “What
therefore God has joined together, let not man separate.” By grounding
marriage in creation, Jesus established that it is not owned by culture,
tradition, or personal desire, but by God Himself.

This teaching immediately elevates how a husband must treat his wife. If
marriage is God's work, then a wife is not property, subordinate flesh, or an
object of control. She is a covenant partner joined by God. To harm her is
not merely to harm another person; it is to violate something God has
joined together. Jesus' words leave no room for domination or abuse.
Authority in marriage is not the authority to harm, but the responsibility to
protect.

Jesus' own life reinforces this teaching. Although He never married, His
interactions with women were radically counter-cultural. He spoke with
women publicly, something many religious leaders avoided (John 4:7-27).
He defended women from public shame and condemnation, as seen in His
protection of the woman caught in adultery (John 8:1-11). He welcomed
women as disciples and witnesses, even appearing first to women after His
resurrection (Matthew 28:1-10). At no point did Jesus use power to control
women. His authority was expressed through compassion, truth, and self-
giving love.
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Jesus also redefined leadership itself. When His disciples argued about
greatness, He rebuked their understanding of authority and said, “You know
that the rulers of the Gentiles lord it over them... It shall not be so among
you” (Matthew 20:25-26). Leadership in God's kingdom is not domination
but service. This principle applies directly to marriage. A husband does not
lead by force, fear, or coercion, but by example, sacrifice, and love.

The apostles took Jesus' teaching and applied it directly to married life. No
passage does this more clearly than Ephesians 5:22-33. This text is often
misunderstood because it begins with a call for wives to submit, but the
controlling command of the passage is actually given to husbands. Paul
commands husbands to love their wives “as Christ loved the church and
gave Himself up for her” (Ephesians 5:25). This is not symbolic language.
It is a demand that a husband's love be cruciform—shaped by the cross.

Christ's love for the church is sacrificial, not controlling. He does not strike
the church; He dies for her. He does not dominate her; He cleanses her. Paul
says Christ gave Himself up “that He might sanctify her, having cleansed
her by the washing of water with the word” (Ephesians 5:26). This means a
husband's role is not to discipline through force, but to nurture spiritually.
He is called to create an environment of safety, holiness, and growth.

Paul intensifies this command by saying, “He who loves his wife loves
himself” (Ephesians 5:28). Because husband and wife are one flesh, harm to
a wife is self-harm. Abuse, neglect, and harshness are therefore not merely
sins against another person, but against the unity God has created. Paul
leaves no room for cruelty. He concludes by commanding that the husband
love his wife as himself, and that the wife be treated with respect
(Ephesians 5:33).

The apostle Peter reinforces this teaching with remarkable clarity. In 1 Peter
3:7, he commands husbands to live with their wives in an understanding
way, showing honor to the woman as the weaker vessel and as heirs
together of the grace of life. The phrase “weaker vessel” does not imply
inferiority, but vulnerability. Peter calls husbands to awareness of
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physical and social realities and commands them to respond with honor, not
exploitation. He adds a severe warning: if a husband fails to treat his wife
with honor, his prayers will be hindered. This means that mistreatment of a
wife directly damages a man's relationship with God.

Paul echoes this principle in Colossians 3:19 with blunt simplicity:
“Husbands, love your wives, and do not be harsh with them.” The
command is not complex. There is no qualification, no allowance for anger,
frustration, or cultural excuses. Harshness toward one's wife is incompatible
with Christian faith. Any system that permits physical violence,
humiliation, or intimidation within marriage stands in direct contradiction
to apostolic teaching.

The New Testament also links marital love with spiritual maturity. In 1
Timothy 3:4-5, Paul teaches that a man's ability to lead in the church is
directly connected to how he manages his household. A man who cannot
love and care for his wife and family is disqualified from spiritual
leadership. Christianity does not separate theology from domestic behavior.
The home is the proving ground of faith.

Underlying all apostolic teaching on marriage is a theology of the body.
Paul teaches that the body is a temple of the Holy Spirit (1 Corinthians
6:19-20). This applies equally to husbands and wives. A wife's body is not
subject to her husband's violence or control. Sexual relations in marriage
are governed by mutuality, not dominance. Paul teaches that the husband
does not have authority over his own body alone, but the wife does also,
and vice versa (1 Corinthians 7:3—4). This mutual authority rules out
coercion and affirms equality in dignity.

Christian marriage therefore rests on covenant, not contract. A covenant is
not temporary or conditional. It mirrors God's faithful love toward His
people. Throughout Scripture, God condemns those who deal treacherously
with their wives (Malachi 2:14-16). God declares that He hates violence
and injustice within marriage. This prophetic voice carries directly into the
New Testament ethic.
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Jesus' own relationship with the church is the ultimate model. The church is
often weak, sinful, and unfaithful, yet Christ responds not with violence or
abandonment, but with patience, intercession, and self-giving love. He
bears wounds for her healing. He absorbs wrong rather than inflicting it. A
husband who claims Christ but harms his wife denies the very gospel he
professes.

This teaching stands in sharp contrast to moral systems that permit male
authority to be enforced through fear or physical force. Christianity does
not sanctify power; it crucifies it. Authority is not a license to command, but
a call to die to self. The cross is the pattern for all Christian leadership,
including leadership in the home.

In Christian theology, marriage is also eschatological—it points forward to
something greater. Paul says marriage is a mystery that refers to Christ and
the church (Ephesians 5:32). This means how a husband treats his wife is a
living testimony to the world about who Christ is. A violent, harsh, or
controlling husband preaches a false gospel. A loving, faithful, sacrificial
husband bears witness to the true Christ.

The apostles never instruct wives to endure abuse as obedience to God.
Instead, they place the weight of responsibility on husbands. Love is
commanded. Harshness is forbidden. Honor is required. Protection is
expected. A man who violates these commands stands condemned by
Scripture, regardless of his religious claims.

Christianity does not claim that marriage is easy. It demands repentance,
humility, and daily self-denial. But it insists that holiness is possible
through grace. Jesus does not lower the standard to accommodate sin; He
empowers obedience through the Holy Spirit. This is why Christian
marriage, at its best, reflects healing, safety, and dignity.

In the end, the Christian vision of marriage is not about control but about
Christ. A husband is not called to rule over his wife, but to lay down his life
for her. He is not permitted to strike, threaten, or dominate. He is
commanded to love, honor, and serve. This is not weakness; it is the
strength of the cross.
Where Christ reigns, violence has no place in marriage. Where the Spirit
dwells, love governs authority. And where the gospel is truly believed, a
wife is not feared or controlled, but cherished as a fellow heir of the grace
of life.
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CHAPTER19
TEMPORARY MARRIAGE INISLAM (MUT'AH)

AND HOW IT CONTRADICTS THE BIBLICAL TEACHING ON
HOLINESS

INTRODUCTION

Marriage is not merely a social arrangement; it is a moral, spiritual, and
covenantal institution ordained by God. How a religion defines marriage
reveals much about its understanding of holiness, sexuality, human dignity,
and the nature of God Himself. One of the sharpest contrasts between Islam
and biblical Christianity appears in the concept of temporary
marriage—known in Islam as Mut'ah.

This chapter examines temporary marriage in Islam, its theological

justification, and its historical practice, and then compares it with the biblical

doctrine of marriage and holiness. The conclusion is unavoidable: temporary

marriage stands in direct contradiction to biblical holiness, the covenantal

nature of marriage, and God's moral design for sexuality.

Temporary marriage (Arabic: nikah al-mut‘ah) is a form of marriage

contracted for a fixed period of time, ranging from hours to months or years,

with a specified payment (mahr) given to the woman. Once the time expires,

the marriage ends automatically, without divorce.

QURAN4:24.

Arabic
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Sahih Intl

And [also prohibited to you are all] married women except those your right
hands possess. [This is] the decree of Allah upon you. And lawful to you are
[all others] beyond these, [provided] that you seek them [in marriage] with
[gifts from] your property, desiring chastity, not unlawful sexual intercourse.
So for whatever you enjoy [of marriage] from them, give them their due
compensation as an obligation. And there is no blame upon you for what you
mutually agree to beyond the obligation. Indeed, Allah is ever Knowing and
Wise.

TAFSIR IBN KATHIR VOLUME 2 PAGE 424

(So with those among them whom you have enjoyed, give them their required
due,) was revealed about the Mut'ah marriage. A Mut'ah marriage is a
marriage that ends upon a predeterminied date. In the Two Sahihs, it is
recorded that the Leader of the Faithful "Ali bin Abi Talib said, "The
Messenger of Allah prohibited Mut'ah marriage and eating the meat of
domesticated donkeys on the day of Khaybar (battle)." In addition, in his
Sahih, Muslim recorded that Ar-Rabi’ bin Sabrah bin Ma'bad Al-Juhani said
that his father said that he accompanied the Messenger of Allah during the
conquest of Makkah, and that the Prophet said,

(O people! I allowed you the Mut ah marriage with women before. Now, Allah
has prohibited it until the Day of Resurrection. Therefore, anyone who has any
women in Mutah, let him let them go, and do not take anything from what you
have given them

HADITH ONTEMPORARY MARRIAGE.

Sahih Muslim 1405¢

Ibn Uraij reported:

'Ati' reported that jibir b. Abdullah came to perform 'Umra, and we came to his
abode, and the people asked him about different things, and then they made a

mention of temporary marriage,
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whereupon he said: Yes, we had been benefiting ourselves by this temporary
marriage during the lifetime of the Prophet (¥) and during the time of Abu
Bakrand 'Umar.

mmw}uemu»dudu‘@ﬁwmﬁ\ sd{jﬂ\i&ﬁ&c@\jﬂ\@d\ﬁk}
9&’\95})“’)9%-’9 Sf 1’.0:-036 \eﬁa&);n U}ssgjigib’ﬁéﬂ\:\j&éﬂéhﬁmﬂj\’,:.e}
a3 Siglsalusadle A L

Sahih Muslim 1406a

Sabra Juhanni reported:

Allah's Messenger (¥) permitted temporary marriage for us. So I and another
person went out and saw a woman of Bana 'Amir, who was like a young long-
necked she-camel. We presented ourselves to her (for contracting temporary
marriage), whereupon she said: What dower would you give me? I said: My
cloak. And my companion also said: My cloak. And the cloak of-my
companion was superior to my cloak, but I was younger than he. So when she
looked at the cloak of my companion she liked it, and when she cast a glance at
me I looked more attractive to her. She then said: Well, you and your cloak are
sufficient for me. I remained with her for three nights, and then Allah's
Messenger (¥)said: He who has any such woman with whom he had
contracted temporary marriage, he should let her off.
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Sahih Muslim 1406g

Sabra b. Ma'bad reported that Allah's Apostle (¥) permitted his Companions
to contract temporary marriage with women in the Year of Victory. So I and a
friend of mine from Banu Sulaim went out, until we found a young woman of
Banu Amir who was like a young she-camel having a long neck.
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We proposed to her for contracting temporary marriage with us, and presented
to her our cloaks (as dower). She began to look and found me more handsome
than my friend, but found the cloak of my friend more beautiful than my cloak.
She thought in her mind for a while, but then preferred me to my friend. So |
remained with her for three (nights), and then Allah's Messenger ()
commanded us to part with them (such women).
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Sunan Ibn Majah 1963

It was narrated that Ibn 'Umar said:

"When 'Umar bin Khattab was appointed caliph, he addressed the people and
said: 'The Messenger of Allah permitted temporary marriage for us three
times, then he forbade it. By Allah, If I hear of any married person entering a
temporary marriage, I will stone him to death, unless he can bring me four
witnesses who will testify that the Messenger of Allah, allowed it after he
forbadeit'."
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BIBLICALMARRIAGE: AHOLY AND PERMANENT COVENANT

The Bible defines marriage not as a contract, but as a covenant.

“Therefore a man shall leave his father and mother and be joined to his wife,
and they shall become one flesh.”

Genesis 2:24
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Key features of biblical marriage:

One man and one woman, Exclusive, Permanent, Public, Covenantal
Rooted in holiness

Jesus Himself reaffirmed this standard:

“What God has joined together, let no man separate.”Matthew 19:6

There is no category in Scripture for time-limited marriage. A marriage
entered with the intention to end is morally invalid by biblical standards.

HOLINESSAND SEXUAL ETHICS IN THE BIBLE

Biblical holiness is not situational or circumstantial—it is absolute and rooted
in God's character. “Be holy, for [am holy.” Leviticus 19:2, 1 Peter 1:16
Sexual relations are permitted only within the covenant of lifelong marriage.
“Marriage should be honored by all, and the marriage bed kept pure.” Hebrews
13:4

Temporary marriage directly violates this principle because:
It treats sex as consumable

Itlacks lifelong faithfulness

It normalizes planned impermanence

Holiness demands self-control, not legal loopholes.

JESUS'TEACHING VSTEMPORARY MARRIAGE

Jesusradically elevated the standard of sexual holiness:
“Anyone who looks at a woman lustfully has already committed adultery with
her in his heart.” Matthew 5:28

Temporary marriage: Institutionalizes lust, Sanctifies desire without
transformation, Encourages short-term gratification.

Jesus never lowered God's standard to accommodate human weakness;
instead, He called people to repentance and transformation.
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CHAPTER?20

HOW MUHAMMAD TREATED HIS ENEMIES ACCORDING TO
QUR'ANS:33
AND HOW JESUS TREATED HIS ENEMIES IN THE BIBLE

Quran 5:33

Arabic
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Sahih Intl

Indeed, the penalty for those who wage war against Allah and His Messenger
and strive upon earth [to cause] corruption is none but that they be killed or
crucified or that their hands and feet be cut off from opposite sides or that they
be exiled from the land. That is for them a disgrace in this world; and for them
inthe Hereafter is a great punishment,

TAFSIRIBN KATHIR VOLUME 3 PAGE 162-163

The recompense of those who wage war against Allah and His Messenger and
do mischief in the land...) "Was revealed concerning the idolators, those
among them who repent before being apprehended, they will still be liable for
punishment for the crimes they committed." The correct opinion is that this
Ayah is general in meaning and includes the idolators and all others who
commit the types of crimes the Ayah mentioned. Al-Bukhari and Muslim
recorded that Abu Qilabah "Abdullah bin Zayd Al-Jarmi, said that Anas bin
Malik said, "Eight people of the "Ukl tribe came to the Messenger of Allah and
gave him their pledge to follow Islam. AlI-Madinah's climate did not suit them
and they became sick and complained to Allah's Messenger. So he said,

(Go with our shephard to be treated by the milk and urine of his camels.) So
they went as directed, and after they drank from the camels' milk and urine,
they became healthy, and they killed the shepherd and drove away all the

camels.
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The news reached the Prophet and he sent (men) in their pursuit and they were
captured. He then ordered that their hands and feet be cut off (and it was done),
and their eyes were branded with heated pieces of iron. Next, they were put in
the sun until they died." This is the wording of Muslim. In another narration for
this Hadith, it was mentioned that these people were from the tribes of "Ukl or
‘Uraynah. Another narration reported that these people were put in the Harrah
area (of Al-Madinah), and when they asked for water, no water was given to
them

Sahih al-Bukhari 6805

Narrated Anas bin Malik:

A group of people from "UKkl (or "Uraina) tribe ----but I think he said that they
were from ‘Ukl came to Medina and (they became ill, so) the Prophet (¥)
ordered them to go to the herd of (Milch) she-camels and told them to go out
and drink the camels' urine and milk (as amedicine). So they went and drank it,
and when they became healthy, they killed the shepherd and drove away the
camels. This news reached the Prophet (¥) early in the morning, so he sent
(some) men in their pursuit and they were captured and brought to the Prophet
(%) before midday. He ordered to cut off their hands and legs and their eyes to
be branded with heated iron pieces and they were thrown at Al-Harra, and
when they asked for water to drink, they were not given water. (Abu Qilaba
said, "Those were the people who committed theft and murder and reverted to
disbelief after being believers (Muslims), and fought against Allah and His
Apostle").
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Narrated Anas:

Some people from the tribe of "Ukl came to the Prophet (¥)and embraced
Islam. The climate of Medina did not suit them, so the Prophet (%) ordered
them to go to the (herd of milch) camels of charity and to drink, their milk and
urine (as a medicine). They did so, and after they had recovered from their
ailment (became healthy) they turned renegades (reverted from Islam) and
killed the shepherd of the camels and took the camels away. The Prophet (¥8)
sent (some people) in their pursuit and so they were (caught and) brought, and
the Prophets ordered that their hands and legs should be cut off and that their
eyes should be branded with heated pieces of iron, and that their cut hands and
legs should not be cauterized, till they die.
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MUHMMAD ORDERED HIS COMPANION TO KILLTEN MECCAN
KITABALTABAQATALKABIR VOLUME 1 PAGE 168

The Apostle ofAl'ah, may Allih bless him, entered through Adhikhir, and
prophibited fighting. He ordered six men and four women to be killed, they
were (1) 'Ikrimah Ibn Abi Jahl, (2) Habbdr Ibn al-Aswad, (3) 'Abd Allah Ibn
Sa'd Ibn Abi Sarh, (4) Miqyas Ibn Sabiabah al-Laythi, (5) al-Huwayrith Ibn
Nugaydh, (6) '"Abd Allah Ibn Hilal Ibn Khatal alAdrami, (7) Hind Bint 'Utbak,
(8) Sarah, the mawlat (enfranchised girl) of 'Amr Ibn Hashim, (9) Fartana and
(10) Qaribah.
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Sunan an-Nasa'14067

It was narrated from Mus'ab bin Sa'd that his father said:

“On the day of the Conquest of Makkah, the Messenger of Allah [SAW]
granted amnesty to the people, except four men and two women. He said: 'Kill
them, even if you find them clinging to the covers of Ka'bah.' (They were)
'Tkrimah bin Abi Jahl, 'Abdullah bin Khatal, Miqyas bin Subabah and
'Abdullah bin Sa'd bin Abi As-Sarh. 'Abdullah bin Khatl was caught while he
was clinging to the covers of Ka'bah. Sa'eed bin Huraith and 'Ammar bin Yasir
both rushed toward him, but Sa'eed, who was the younger of the two, got there
before 'Ammar, and he killed him. Miqyas bin Subabah was caught by the
people in the marketplace, and they killed him. 'Tkrimah traveled by sea, and
he was caught in a storm. The crew of the ship said: 'Turn sincerely toward
Allah, for your (false) gods cannot help you at all in this situation.' 'Tkrimah
said: 'By Allah, if nothing came to save me at sea except sincerity toward Allah
then nothing else will save me on land. O Allah, I promise You that if You save
me from this predicament I will go to Muhammad [SAW] and put my hand in
his, and I am sure that [ will find him generous and forgiving.' So he came, and
accepted Islam. 'Abdullah (bin Sa'd) bin Abi Sarh hid in the house of 'Uthman
bin 'Affan, and when the Messenger of Allah [SAW] called the people to give
their Oath of Allegiance, he brought him, and made him stand before the
Prophet [SAW]. He ('Uthman) said: 'O Messenger of Allah! Accept the
allegiance of 'Abdullah.' He raised his head and looked at him three times,
refusing his allegiance each time, then he accepted his allegiance after three
times. Then he turned to his Companions and said: 'Was there not any sensible
man among you who would get up when he saw me refusing to give him my
hand and kill him?' They said: "We did not know, O Messenger of Allah, what
was in your heart. Why did you not gesture to us with your eyes?' He said: 't is
not befitting for a Prophet that his eyes be deceitful."
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Sahih al-Bukhari 3044

Narrated Anas bin Malik (ra):

Allah's Messenger (3)entered (Makkah) in the year of the Conquest (of
Makkah) wearing a helmet over his head. After he took it off, a man came and
said, "Tbn Khatal is clinging to the curtains of the Ka'bah." The Prophet (£)
said, "Kill him."
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MUHAMMAD SENT ASSASING TO KILL KAB IBN AL ASHRAF
BECAUSE HE WROTE A POEM TO CRITICISE HIM.

SIRAH AL TABARI VOLUME 7:94-97

The Story of Ka'b b. al-Ashraf'S7 Abu Ja'far (al-Tabari) says: In this year
the Prophet sent a party against Ka'b b. al-Ashraf. Al-Wagidi asserts that the
Prophet sent this party in Rabi' al-Awwal of this year. Ibn Humayd-
Salamah-Ibn Ishaq says: When the Meccans suffered disaster at Badr, Zayd
b. Harithah went to the people of the Safilah and 'Abd Allah b. Rawahah
went to the people of the 'Aliyah, both sent by the Messenger of God to the
Muslims in Medina to bring the good news of the victory granted to him by
God and the killing of a number of polytheists. According to Ibn Humayd-
Salamah-Muhammad b. Ishaq -'Abd Allah b. Mughith b. Abi Burdah b. Asir
al-Zafari, and Abd Allah b. Abi Bakr b. Muhammad b. 'Amr b. Hazm, and
'Asim b. 'Umar b. Qatadah and Salih b. Abi Umamah b. Sahl; all of them,
(Ibn Ishaq) said, related a part of his story to me: Ka'b b. al-Ashraf, was a
man of (the tribe of) Tayyi', one of the Banii Nabhan, and his mother was
from the (Jewish clan of) Banu al-Nadir. When the news reached him, he
said, "Alas! Is this true? Can Muhammad have killed these people whom
these two men (meaning Zayd b. [1369] Harithah and'Abd Allah b.
Rawahah) have named? These are the nobles of the Arabs and the kings of
men! By God, if Muhammad has killed these people, then the belly of the
earth is a better place for us than its surface!" When the enemy of God
became convinced of the truth of the report, he set out and went to Mecca
to stay with al-Muttalib b. Abi Wada'ah b. Dubayrah al-Sahmi, who was
married to 'Atikah bt. Asid b. Abi al-'"Is b. Umayyah b. Abd Shams. She
received him and offered him hospitality, and he began to arouse people
against the Messenger of God, to recite verses, and to weep for the People
of the Well from Quraysh who were killed at Badr. Then Ka'b b. al-Ashraf
went back to Medina and composed the following amatory poem on Umm
al-Fadl bt. al-Harith:'58 Are you leaving without stopping in a valley, and
abandoning Umm al-Fadl in the Haram?
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Then he composed love poetry on some of the women of the Muslims, causing
them offence. According to Ibn [;iumayd-Salamah-Muhammad b. Ishaq -'Abd
Ahab b. al-Mughith b. Abi Burdah: The Prophet said, "Who will rid me of Ibn
al-Ashraf?" Muhammad b. Maslamabh, the brother of the Banu'Abd al-Ashhal,
said, "I will rid you of him, 0 Messenger of God. I will kill him." "Do it then,"
he said, 113701 "if you can." Muhammad b. Maslamah went back and
remained for three days, neither eating nor drinking more than would keep him
alive. The Messenger of God got to hear of this, so he summoned him and said
to him, "Why have you left off food and drink?" "O Messenger of God," he
said, "I said something, and I do not know whether or not I can fulfil it." "All
that you are obliged to do is try," he replied. "0 Messenger of God," he said,
"we shall have to tell lies." "Say what you like," he replied. "You are absolved
in the matter." Then Muhammad b. Maslamah, Silkan b. Salamah b. Wagqsh,
otherwise known as Abu Na'ilah, one of the Banu 'Abd al-Ashhal, and the
foster brother of Ka'b, 'Abbad b. Bishr b. Wagsh, one of the Banu 'Abd al-
Ashhal, alHarith b. Aws b. Mu'adh, one of the Banu 'Abd al-Ashhal, and Abu
'Abs b. Jabr, one of the Banu Harithah, made a plan to kill him. Before they all
went to Ibn al-Ashraf, they sent ahead Silkan b. Salamah Abu Na'ilah. He went
to him, and they spoke together for a while, and recited verses to one another,
for Abu Na'ilah was

something of a poet. Then he said, "Ibn al-Ashraf, [ have come to you about a
matter of which I should like to speak to you, but keep it to yourself." "Go
ahead," he replied. "The arrival of this man has been an affliction for us," he
said. "The Beduin are hostile to us, and all of them attack us. We cannot travel
along the roads, and the result is that our families are facing ruin and suffering.
We are all suffering and our families are suffering." Ka'b replied,

“By God, I, Ibn al-Ashraf, warned you, Ibn Salamah, that things would turn
out like this." Silkan said, "I would like you to sell us some food. We will give
you a surety and make a firm contract; please treat us generously." "Give me
your sons as a surety," he said. "Do you want to disgrace us?" he asked. "I have
some companions with me who think the same way that I do. I would like to
bring them to you so that you can sell to them;

please treat us generously. We will deposit with you sufficient coats of mail
to guarantee payment of the debt." Silkan wanted him not to be suspicious
about the weapons when they came bearing them. He replied,
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“Coats of mail will be a satisfactory guarantee." Silkan went back to his
companions, informed them of what had happened, and told them to take their
weapons, set off, and join him. They came together at the house of the
Messenger of God.

According to Ibn Humayd-Salamah-Muhammad b. Ishaq -Thawr b. Zayd al-
Dili-'Tkrimah, the mawld of Ibn 'Abbas -Ibn 'Abbas: The Messenger of God
went with them to Bagi' alGharqad and then sent them off, saying, "Go in the
name of God; O God, aid them!" Then the Messenger of God went back to his
house. It was a moonlit night, and they went forward until they reached Ka'b's
stronghold.159 Then Abu Na'ilah called out to him. He had recently married,
and he leapt up in his blanket. His wife took hold of one end of it, and said,
"You are a fighting man; a man of war does not leave his house at an hour like
this." He replied, "It is Abu NA'ilah. If he had found me sleeping, he would not
have wakened me." "By God," she said, "I sense evil in his voice!" Then Ka'b
said to her, "Even if a brave man is summoned

to a sword thrust, he responds." He went down and spoke with them for a
while, and they spoke with him. Then they said to him, "Would you like to
walk with us, Ibn al-Ashraf, to Shi'b al- 'Ajuz, so that we can talk there for the
rest of the night?" "If you like," he said. So they set out together and walked for
a while. Then Abu Na'ilah thrust his hand into the hair of his temple, smelt it,
and said, "I have never known perfume to smell so good as it does tonight."
Then he walked on for a while, and did the same thing again, so that Kalb
relaxed his guard. Then he walked on for a while, and did it again, taking hold
of the hair of both temples. Then he said, "Strike the enemy of God!" Their
swords rained blows upon him, but to no avail. Muhammad b. Maslamah said
later, "When I saw that our swords were of no avail, [ remembered a long, thin
dagger which I had in my scabbard, and took hold of'it. By this time the enemy
of God had shouted so loudly that lamps had been lit in all the strongholds
around us. I plunged the dagger into his breast and pressed upon it so heavily
that it reached his pubic region, and the enemy of God fell. Al-Harith b. Aws b.
Mu'adh had been wounded in the head or the leg, struck by one of our swords.
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We left, passing through the quarters of the Banu Umayyah b. Zayd and the
Banu Qurayzah, and then through Bu'ath, until we climbed up the harrah of
al-'Urayd. Our companion al-Harith b. Aws was lagging behind us, bleeding
heavily, so we waited for him for a while, and then he came to us, having
followed in our footsteps.

THE KILLING OF ABU RAFI A JEW.

' Abu Ja'far (al-Tabari) says: In this year, it is said, the killing of Abu Rafi'
the Jew took place. The reason for his being killed was, it is said, that he
used to take the part of Ka'b b. al-Ashraf against the Messenger of God.
The Messenger of God is said to have sent Abd Allah b.'Atik against him in
the middle of Jumada alAkhirah of this year (which began November i 9,
624). According to Harun b. Ishaq al-Hamdani-Mus'ab b. Migdam -Isra'il-
Abu Ishag-al-Bard': The Messenger of God sent some of the Ansar under
the command of 'Abd Allah b. 'Ugbah or 'Abd Allah b. 'Atik against Abu
Rafi' the Jew, who was in the Hijaz. Abu Rafi' used to injure and wrong the
Messenger of God. He lived in his stronghold in the Hijaz. When the
Muslim party drew [1376] close to it, as the sun was setting and the people
were bringing their flocks back, 'Abd Allah b. 'Ugbah or 'Abd Allah b. 'Atik
said to the others, "Stay where you are, and I will go and ingratiate myself
with the doorkeeper, in the hope of gaining entrance." He went forward,
and when he was close to the door, he wrapped himself up in his cloak as
though he were relieving himself. Everybody else had gone in, and the
doorkeeper called to him, "You there, if you want to come in, come in,
because I want to shut the door." "I went in," he said, "and hid myself in a
donkey pen. When everybody had come in, the man shut the door and hung
up the keys on a wooden peg. I went to the keys, took them, and opened the
door. Abu Rafi' had company that evening in some upper rooms, and when
his guests left I went up to him. Every time I opened a door, I shut it again
behind me from inside, saying to myself, 'If they become aware of me, they
will not be able to reach me before I kill him. “When I reached him, he was
in a dark room along with his family. As I did not know where he was in the
room, I said, '"Abu Rafi'!' and he said, '"Who is that?' I rushed toward the
sound and gave him a blow with my sword, but I was in a state of confusion
and did not achieve anything.
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He gave a shout, and I left the room but remained close at hand. I then
went in again and said, 'What was that noise, Abu Rafi'?"God damn it,' he
said, 'there is a man in the house who has just struck me with [1377] his
sword.' Then I hit him and covered him with wounds, but I could not kill
him, so I thrust the point of my sword into his stomach until it came out
through his back. At that, I knew that I had killed him, and I opened the
doors one by one until I reached a flight of stairs. Thinking that I had
reached the ground, I put my foot out but fell into a moonlit night and broke
my leg. I bound it up with my turban and moved on. Finally, finding myself
sitting by the door, I said to myself, 'By God, I will not leave tonight until I
know whether I have killed him or not.! When the cock crowed, the
announcer of his death stood upon the wall and said, 'l announce the death
of Abu Rafi', the profit-maker of the people of Hijaz.' | went to my
companions and said , 'Deliverance! God has killed Abu Rafi'.' Then I went
to the Prophet and told him, and he said, 'Stretch out your leg!' When I
stretched it out, he stroked it, and it was as though I had never had anything
wrong with it.”

HADITH THAT MUHAMMAD KILLED
Sunan Abi Dawud 2671

Narrated Aisha, Ummul Mu'minin:

No woman of Banu Qurayzah was killed except one. She was with me,
talking and laughing on her back and belly (extremely), while the
Messenger of Allah (%) was killing her people with the swords. Suddenly a
man called her name: Where is so-and-so? She said: I | asked: What is the
matter with you? She said: I did a new act. She said: The man took her and
beheaded her. She said: I will not forget that she was laughing extremely
although she knew that she would be killed.
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HOW JESUS TREATED HIS ENEMIES

How a leader treats his enemies reveals more about his character than how
he treats his friends. Friends require kindness; enemies test truth, holiness,
power, and self-control. History is filled with figures who preached mercy
but practiced violence, who spoke of peace but ruled by fear. Jesus of
Nazareth stands alone in human history because His response to enemies
was not strategic, political, or temporary—it was theological and eternal.
Jesus did not merely teach a new ethic; He revealed the very heart of God.
His treatment of enemies was not weakness, nor passivity, nor compromise
with evil. It was holy love expressed through truth, sacrifice, and
redemptive purpose. In a world driven by retaliation, Jesus introduced a
kingdom governed by grace.

1. ARADICAL COMMAND: LOVE YOUR ENEMIES

Jesus' teaching reached its most radical expression in the Sermon on the
Mount:

“But I say to you, love your enemies, bless those who curse you, do good to
those who hate you, and pray for those who spitefully use you and
persecute you” (Matthew 5:44).

This command shattered the moral expectations of the ancient world.
Loving family and friends was natural. Loving enemies was unthinkable.
Yet Jesus did not present this teaching as optional spirituality for advanced
believers; He presented it as the defining mark of God's children:

“That you may be sons of your Father in heaven” (Matthew 5:45).

Jesus grounded enemy-love in the character of God Himself. God does not
reserve kindness only for the righteous; He extends life, provision, and
patience even to the wicked. To love one's enemy is to mirror God's own
nature.

This teaching immediately distinguished Jesus from every system that
justified hatred, revenge, or sacred violence.

2. POWER WITHOUT VIOLENCE

Jesus possessed unmatched authority. He healed the sick, commanded
nature, cast out demons, and raised the dead. Yet when confronted by
hostility, He consistently rejected violence as a tool of righteousness.

At His arrest, when Peter drew a sword to defend Him, Jesus responded:
“Put your sword in its place, for all who take the sword will perish by the
sword” (Matthew 26:52).
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Then Jesus did something extraordinary—He healed the wounded enemy
(Luke 22:51).

This moment exposes the nature of Christ's kingdom. Jesus had the power
to summon legions of angels, yet He chose restraint. His mission was not to
destroy sinners but to save them. Violence could have ended the threat, but
love would accomplish redemption.

3. PRAYER INSTEAD OF CURSES

The cross stands as the ultimate revelation of how Jesus treated His
enemies. He was mocked, scourged, falsely accused, and nailed to wood.
Yet His first recorded words from the cross were not condemnation but
intercession:

“Father, forgive them, for they do not know what they do” (Luke 23:34).
This prayer was offered before repentance, before confession, before justice
was served. Jesus prayed for mercy while injustice was still unfolding.
Here we see a profound theological truth:

God's mercy is not reactive—it is proactive.

Jesus did not deny the reality of sin, but He addressed it through
forgiveness rather than revenge.

4. NON-RETALIATION AND THE END OF PERSONAL REVENGE
Jesus explicitly rejected personal vengeance:

“Do not resist an evil person. But whoever slaps you on your right cheek,
turn the other to him also” (Matthew 5:39).

This teaching does not abolish justice or law. Rather, it forbids the human
impulse to return evil for evil. Jesus entrusted final judgment to God alone.
By doing so, He freed His followers from the bondage of hatred and
bitterness.

Forgiveness, in Jesus' teaching, is not denial of wrong—it is refusal to
become enslaved by it.

5. LOVE IN THE FACE OF BETRAYAL

Perhaps the most painful enemy Jesus faced was not a stranger, but a close
companion—Judas Iscariot. Judas betrayed Him with a kiss, yet Jesus
addressed him as “friend” (Matthew 26:50). He washed Judas' feet, shared
bread with him, and extended grace until the very end.

There is no record of Jesus cursing Judas, threatening him, or calling for his
death. Instead, the Gospels portray sorrow, restraint, and love. Even
betrayal did not extinguish Christ's mercy.
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CHAPTER21

MUHAMMAD WAGE WAR AGAINST CHRISTIAN AND JEWS
BECAUSE THEY DID NOT BELIEVE IN HIM.

Quran 9:29

Arabic
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Fight those who do not believe in Allah or in the Last Day and who do not

consider unlawful what Allah and His Messenger have made unlawful and

who do not adopt the religion of truth from those who were given the Scripture

- [fight] until they give the jizyah willingly while they are humbled.

TAFSIRIBN KATHIR

Fight against those who believe not in Allah, nor in the Last Day, nor forbid
that which has been forbidden by Allah and His Messenger, and those who
acknowledge not the religion of truth among the People of the Scripture,) This
honorable Ayah was revealed with the order to fight the People of the Book,
after the pagans were defeated, the people entered Allah's religion in large
numbers, and the Arabian Peninsula was secured under the Muslims' control.
Allah commanded His Messenger to fight the People of the Scriptures, Jews
and Christians, on the ninth year of Hijrah, and he prepared his army to fight
the Romans and called the people to Jihad announcing his intent and
destination. The Messenger sent his intent to various Arab areas around Al-
Madinah to gather forces, and he collected an army of thirty thousand. Some
people from Al-Madinah and some hypocrites, in and around it, lagged
behind, for that year was a year of drought and intense heat. The Messenger of
Allah marched, heading towards Ash-Sham to fight the Romans until he
reached Tabuk, where he set camp for about twenty days next to its water
resources. He then prayed to Allah for a decision and went back to Al-Madinah
because it was a hard year and the people were weak, as we will mention, Allah
willing.

Paying Jizyah is a Sign of Kufr and Disgrace
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Allah said,

(until they pay the Jizyah), if they do not choose to embrace Islam,

(with willing submission), in defeat and subservience,

(and feel themselves subdued.), disgraced, humiliated and belittled.
Therefore, Muslims are not allowed to honor the people of Dhimmah or
elevate them above Muslims, for they are miserable, disgraced and
humiliated. Muslim recorded from Abu Hurayrah that the Prophet said,

(Do not initiate the Salam to the Jews and Christians, and if you meet any of
them in aroad, force them to its narrowest alley.)

This is why the Leader of the faithful "Umar bin Al-Khattab, may Allah be
pleased with him, demanded his well-known conditions be met by the
Christians, these conditions that ensured their continued humiliation,
degradation and disgrace.

The scholars of Hadith narrated from *Abdur-Rahman bin Ghanm Al-Ash’ari
that he said, "I recorded for “Umar bin Al-Khattab, may Allah be pleased with
him, the terms of the treaty of peace he conducted with the Christians of Ash-
Sham: ‘In the Name of Allah, Most Gracious, Most Merciful. This is a
document to the servant of Allah *Umar, the Leader of the faithful, from the
Christians of such and such city. When you (Muslims) came to us we requested
safety for ourselves, children, property and followers of our religion. We made
a condition on ourselves that we will neither erect in our areas a monastery,
church, or a sanctuary for a monk, nor restore any place of worship that needs
restoration nor use any of them for the purpose of enmity against Muslims. We
will not prevent any Muslim from resting in our churches whether they come
by day or night, and we will open the doors of our houses of worship for the
wayfarer and passerby. Those Muslims who come as guests, will enjoy
boarding and food for three days. We will not allow a spy against Muslims into
our churches and homes or hide deceit or betrayal against Muslims. We will
not teach our children the Qur'an, publicize practices of Shirk, invite anyone to
Shirk or prevent any of our fellows from embracing Islam, if they choose to do
so. We will respect Muslims, move from the places we sit in if they choose to
sit in them. We will not imitate their clothing, caps, turbans, sandals,
hairstyles, speech, nicknames and title names, or ride on saddles, hang swords
on the shoulders, collect weapons of any kind or carry these weapons. We will
not encrypt our stamps in Arabic, or sell liquor. We will have the front of our
hair cut, wear our customary clothes wherever we are, wear belts around
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our waist, refrain from erecting crosses on the outside of our churches and
demonstrating them and our books in public in Muslim fairways and markets.
We will not sound the bells in our churches, except discretely, or raise our
voices while reciting our holy books inside our churches in the presence of
Muslims, nor raise our voices with prayer at our funerals, or light torches in
funeral processions in the fairways of Muslims, or their markets. We will not
bury our dead next to Muslim dead, or buy servants who were captured by
Muslims. We will be guides for Muslims and refrain from breaching their
privacy in their homes.' When I gave this document to *Umar, he added to it,
"We will not beat any Muslim. These are the conditions that we set against
ourselves and followers of our religion in return for safety and protection. If
we break any of these promises that we set for your benefit against ourselves,
then our Dhimmah (promise of protection) is broken and you are allowed to do
with us what you are allowed of people of defiance and rebellion."

FIGHTIFTHEY REFUSE TO CONVERT OR PAY MONEY

SahihMuslim 1731a,b

It has been reported from Sulaiman b. Buraida through his father that when the
Messenger of Allah (3) appointed anyone as leader of an army or detachment he
would especially exhort him to fear Allah and to be good to the Muslims who
were with him. He would say:

Fight in the name of Allah and in the way of Allah. Fight against those who
disbelieve in Allah. Make a holy war, do not embezzle the spoils; do not break
your pledge; and do not mutilate (the dead) bodies; do not kill the children. When
you meet your enemies who are polytheists, invite them to three courses of
action. If they respond to any one of these, you also accept it and withhold
yourself from doing them any harm. Invite them to (accept) Islam; if they
respond to you, accept it from them and desist from fighting against them. Then
invite them to migrate from their lands to the land of the Muhajireen and inform
them that, if they do so, they shall have all the privileges and obligations of the
Muhajireen. If they refuse to migrate, tell them that they will have the status of
Bedouin Muslims and will be subjected to the Commands of Allah like other
Muslims, but they will not get any share from the spoils of war or Fai' except
when they actually fight with the Muslims (against the disbelievers). If they
refuse to accept Islam, demand from them the Jizya. If they agree to pay, accept it
from them and hold off your hands. If they refuse to pay the tax, seek Allah's help
and fight them. When you lay siege to a fort and the besieged appeal to you for
protection in the name of Allah and His Prophet, do notaccord to them
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the guarantee of Allah and His Prophet, but accord to them your own guarantee
and the guarantee of your companions for it is a lesser sin that the security
given by you or your companions be disregarded than that the security granted
in the name of Allah and His Prophet be violated. When you besiege a fort and
the besieged want you to let them out in accordance with Allah's Command, do
not let them come out in accordance with His Command, but do so at your
(own) command, for you do not know whether or not you will be able to carry
outAllah's behest with regard to them.
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[t was narrated from Iyas bin Salamah bin Awka', that his father said:
“We attacked Hawazin, with Abu Bakr, during the time of the Prophet (%), and
we arrived at an oasis belonging to Bani Fazarah during the last part of the
night. We attacked at dawn, raiding the people of the oasis, and killed them,
nine or seven households.”
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CHAPTER 22
“NOMERCYTO UNBELIEVERS”
INTRODUCTION: MERCY ASATEST OF DIVINE MORALITY

One of the clearest ways to evaluate a claimed revelation is to ask a simple but
profound question:
How does it command believers to treat those who do not believe?

Mercy toward outsiders, enemies, and unbelievers is not a secondary issue. It
lies at the very heart of God's moral character. Any revelation that claims to
come from God must be consistent with God's nature as holy, just, and
merciful.

In this chapter, we examine Qur'an 58:22, a verse that draws a sharp moral and
spiritual boundary between believers and unbelievers—even when those
unbelievers are family members. We will analyze the verse, its implications,
and contrast it with biblical teaching and the life of Jesus Christ.

THE TEXT: QUR'AN 58:22
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Thou wilt not find any people who believe in Allah and the Last Day, loving
those who resist Allah and His Messenger, even though they were their fathers
or their sons, or their brothers, or their kindred. For such He has written Faith
in their hearts, and strengthened them with a spirit from Himself. And He will
admit them to Gardens beneath which Rivers flow, to dwell therein (for ever).
Allah will be well pleased with them, and they with Him. They are the Party of
Allah. Truly itis the Party of Allah that will achieve Felicity.
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TAFSIRIBN KATHIR
(You will not find any people who believe in Allah and the Last Day, making
friendship with those who oppose Allah and His Messenger, even though they
were their fathers or their sons or their brothers or their kindred.) Meaning, do
not befriend the deniers, even if they are among the closest relatives. Allah
said,
(Let not the believers take the disbelievers as friends instead of the believers,
and whoever does that will never be helped by Allah in any way, except if you
indeed fear a danger from them. And Allah warns you against Himself.) (3:28),
and,
(Say: If your fathers, your sons, your brothers, your wives, your kindred, the
wealth that you have gained, the commerce in which you fear a decline, and the
dwellings in which you delight are dearer to you than Allah and His
Messenger, and striving hard and fighting in His cause, then wait until Allah
brings about His decision (torment). And Allah guides not the people who are
the rebellious.)(9:24) Sa'id bin *Abdul-" Aziz and others said that this Ayah,
(You will not find any people who believe in Allah and the Last Day...) was
revealed in the case of Abu "Ubaydah *Amir bin *Abdullah bin Al-Jarrah when
he killed his disbelieving father, during the battle of Badr. This is why when
"Umar bin Al-Khattab placed the matter of Khilafah in the consultation of six
men after him, he said; "If Abu "Ubaydah were alive, I would have appointed
him the Khalifah." It was also said that the Ayah,
(even though they were their fathers), was revealed in the case of Abu
‘Ubaydah, when he killed his father during the battle of Badr, while the Ayah,
(or their sons) was revealed in the case of Abu Bakr As-Siddiq when he
intended to kill his (disbelieving) son, *Abdur-Rahman, (during Badr), while
the Ayabh,
(or their brothers) was revealed about the case of Mus'ab bin "Umayr, who
killed his brother, "Ubayd bin "Umayr, during Badr, and that the Ayah,
(or their kindred) was revealed about the case of "Umar, who killed one of his
relatives during Badr, and also that this Ayah was revealed in the case of
Hamzah, *Ali and Ubaydah bin Al-Harith.
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They killed their close relatives "Utbah, Shaybah and Al-Walid bin *Utbah that
day. Allah knows best. A similar matter is when Allah's Messenger consulted
with his Companions about what should be done with the captives of Badr.
Abu Bakr As-Siddiq thought that they should accept ransom for them so the
Muslims could use the money to strengthen themselves. He mentioned the fact
that the captured were the cousins and the kindred, and that they might
embrace Islam later on, by Allah's help. "Umar said, "But I have a different
opinion, O Allah's Messenger! Let me kill so-and-so, my relative, and let *Ali
kill *Aqil ("Ali's brother), and so-and-so kill so-and-so. Let us make it known
to Allah that we have no mercy in our hearts for the idolators." Allah said,

(For such He has written faith in their hearts, and strengthened them with Ruh
from Himself.) means, those who have the quality of not befriending those
who oppose Allah and His Messenger, even if they are their fathers or brothers,
are those whom Allah has decreed faith, meaning, happiness, in their hearts
and made faith dear to their hearts and happiness reside therein. As-Suddi said
that the Ayah,

(He has written faith in their hearts,) means, "He has placed faith in their
hearts." Ibn ' Abbas said that,

(and strengthened them with Ruh from Himself.) means, "He gave them
strengths." Allah's statement,

(And He will admit them to Gardens under which rivers flow, to dwell therein.
Allah is well pleased with them, and they are well pleased with Him.) was
explained several times before. Allah's statement,

(Allah 1s well pleased with them, and they are well pleased with Him.)
contains a beautiful secret. When the believers became enraged against their
relatives and kindred in Allah's cause, He compensated them by being pleased
with them and making them pleased with Him from what He has granted them
of eternal delight, ultimate victory and encompassing favor. Allah's statement,
(They are the party of Allah. Verily, the party of Allah will be the successful.)
indicates that they are the party of Allah, meaning, His servants who are
worthy of earning His honor. Allah's statement,

(Verily, the party of Allah will be the successful.) asserts their success,
happiness and triumph in this life and the Hereafter, in contrast to those,
who are the party of the devil,

(Verily, the party of Shaytan will be the losers!) This is the end of the Tafsir
of Surat Al-Mujadilah. All praise and thanks are due to Allah.
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This verse is explicit and unambiguous.

It does not merely discourage religious compromise.

It does not simply warn against adopting unbelieving practices.

It prohibits affection—Ilove, loyalty, emotional closeness—toward
unbelievers who “oppose Allah and His Messenger,” even if they are one's
closest family members.

Abu "Ubaydah, when he killed his father during the battle of Badr, while
the Ayah,

(or their sons) was revealed in the case of Abu Bakr As-Siddiq when he
intended to kill his (disbelieving) son, *Abdur-Rahman, (during Badr),
while the Ayah,

(or their brothers) was revealed about the case of Mus'ab bin "Umayr, who
killed his brother, 'Ubayd bin ‘Umayr, during Badr, and that the Ayah,

KEY DOCTRINAL ASSERTION: FAITH IS PROVEN BY
DISAFFECTION

According to Qur'an 58:22:

True believers must not have affection for unbelievers

Loyalty to Allah is demonstrated by emotional separation

Faith is measured by who you reject, not merely who you worship
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CHAPTER 23

DIVIDED BY FAITH:
QUR'AN 9:23-24, FAMILY LOYALTY, AND THE COST OF
ALLEGIANCE

INTRODUCTION: WHEN FAITH OVERRIDES BLOOD

Few things are more sacred in human society than family. Across cultures and
civilizations, parents, children, siblings, and spouses form the foundation of
moral development, emotional security, and social stability. Any religious
system that speaks to family loyalty therefore reveals something profound
about its moral vision.

In this chapter, we examine Qur'an 9:23-24, a passage that directly addresses
family relationships, loyalty, and religious allegiance. These verses are not
marginal or obscure; they are part of Surah al-Tawbah, one of the most
authoritative and forceful chapters in the Qur'an, revealed in a context of
conflict, consolidation of power, and religious separation.

The question before us is not emotional, but theological:
> What does Islam teach about relationships with unbelieving family
members, and how does this teaching compare with the biblical vision

revealed by Jesus Christ?

QUR'AN9:23-24

Arabic
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O you who have believed, do not take your fathers or your brothers as allies if
they have preferred disbelief over belief. And whoever does so among you -
then it is those who are the wrongdoers.

Qur'an 9:24
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Say, [O Muhammad], "If your fathers, your sons, your brothers, your wives,
your relatives, wealth which you have obtained, commerce wherein you fear
decline, and dwellings with which you are pleased are more beloved to you
than Allah and His Messenger and jihad in His cause, then wait until Allah
executes His command. And Allah does not guide the defiantly disobedient
people."

These verses explicitly list:

Fathers

Sons

Brothers

Wives

Relatives

And warn believers not to love, ally with, or prioritize them above Allah,
Muhammad, and jihad.

This is not a metaphor. It is a command.

TAFSIRIBN KATHIR

The Prohibition of taking the Idolators as Supporters, even with Relatives
Allah commands shunning the disbelievers, even if they are one's parents or
children, and prohibits taking them as supporters if they choose disbelief
instead of faith. Allah warns,

(You will not find any people who believe in Allah and the Last Day, making
friendship with those who oppose Allah and His Messenger, even though they
were their fathers or their sons or their brothers or their kindred (people). For
such He has written (predetermined) faith in their hearts, and strengthened
them with a Ruh (proof, light and true guidance) from Himself. And He will
admit them to Gardens (Paradise) under which rivers flow.) 58:22 Al-Hafiz Al-
Bayhagqi recorded that * Abdullah bin Shawdhab said, "The father of Abu
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‘Ubaydah bin Al-Jarrah was repeatedly praising the idols to his son on the day
of Badr, and Abu "Ubaydah kept avoiding him. When Al-Jarrah persisted, his
son Abu "Ubaydah headed towards him and killed him. Allah revealed this
Ayah in his case,

(You will not find any people who believe in Allah and the Last Day, making
friendship with those who oppose Allah and His Messenger.")58:22 Allah
commanded His Messenger to warn those who prefer their family, relatives or
tribe to Allah, His Messenger and Jihad in His cause,

(Say: If your fathers, your sons, your brothers, your wives, your kindred, the
wealth that you have gained), amassed and collected,

(the commerce in which you fear a decline, and the dwellings in which you
delight), and prefer and love because they are comfortable and good. If all
these things,

(are dearer to you than Allah and His Messenger, and striving hard and fighting
in His cause, then wait...) for what will befall you of Allah's punishment and
torment,

(until Allah brings about His decision. And Allah guides not the people who
are rebellious.) Imam Ahmad recorded that Zuhrah bin Ma'bad said that his
grandfather said, "We were with the Messenger of Allah, while he was holding
the hand of "Umar bin Al-Khattab. "Umar said, 'By Allah! You, O Messenger
of Allah, are dearer to me than everything, except for myself.' The Messenger
of Allah said,

(None among you will attain faith until I become dearer to him than even
himself.) "Umar said, " Verily, now, you are dearer to me than myself, by Allah!'
The Messenger of Allah said,

(Now, O "Umar!)" Al-Bukhari also collected this Hadith. Imam Ahmad and
Abu Dawud (this is the version of Abu Dawud) recorded that Ibn "Umar said,
"I'heard the Messenger of Allah saying,

(If you transact in "Iynah (a type of Riba), follow the tails of cows (tilling the
land), become content with agriculture and abandoned Jihad, Allah will send
on you disgrace that He will not remove until, you return to your religion.)"
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Tafsir Ibn Kathir

Ibn Kathir explains that awliya' refers to:

“Those whom one supports, assists, loves, and gives loyalty to in preference to
the believers.”

Whoever chooses family over faith is guilty of wrongdoing, Loyalty to
unbelievers is forbidden, Faith creates a new bond that replaces blood ties
when conflict arises

He connects this verse to other passages such as Qur'an 58:22, where believers
are said not to love even their parents or children if they oppose Allah and
Muhammad

Thus, Qur'an 9:23 forbids believers from giving loyalty, closeness, and
allegiance to unbelieving family members if they prefer disbelief.

Surah al-Tawbah was revealed during a period when Muhammad had gained
dominance in Arabia. Many early Muslims still had:

Pagan parents, Pagan siblings, Pagan spouses

Economic ties to unbelievers.

“FORCEFULAGAINST THE UNBELIEVERS”

INTRODUCTION: WHY QUR'AN 48:29 MATTERS

Few Qur'anic verses encapsulate the ethical and theological divide between
Islam and Christianity as clearly as Qur'an 48:29. This verse is frequently
quoted in Islamic preaching as a praise of Muhammad's companions and an
ideal portrait of the Islamic community. Yet embedded within this praise is a
phrase that raises profound moral, theological, and apologetic questions:

> “Forceful (or harsh) against the unbelievers, merciful among themselves.”
This is not a peripheral statement. It defines what righteousness looks like in
the Qur'anic worldview. It tells believers how to relate to outsiders and how to
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express loyalty to insiders. When examined carefully—Ilinguistically,
exegetically, historically, and theologically—this verse exposes a
fundamental moral structure that stands in sharp contrast to the teaching of
Jesus Christ and the New Testament.

This chapter will argue that Qur'an 48:29 presents a group-centered ethic of
selective mercy and sanctioned severity, one that cannot be reconciled with the
biblical ethic of universal love, enemy-love, and redemptive suffering.

1. THETEXTAND ITS LINGUISTIC FORCE
1.1 The Arabic Expression

The key phrase in Qur'an 48:29 reads:

> & e 21l

Ashidda'u 'ala al-kuffar

Ashidda'is the plural of shadid, meaning:

Severe, harsh, strong, hard, unyielding

'Ala (“upon/against”) implies directional opposition
Al-kuffar refers to disbelievers, those who reject Islam

This phrase does not denote mere firmness of belief. In classical Arabic,
shiddah consistently implies severity in action, not just inward conviction.

1.2 Common Translations

Sahih International: “forceful against the disbelievers”
Pickthall: “hard against the disbelievers”

YusufAli: “strong against unbelievers”

None of these translations soften the meaning into something purely internal
or metaphorical. The language is relational and behavioral.
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TAFSIRIBN KATHIR

Qualities of the Faithful Believers and Their Refinement

Allah declares that without doubt, Muhammad is truly His Messenger,
(Muhammad is the Messenger of Allah.) and this quality includes every
beautiful description. Allah praises the Companions of the Messenger, may
Allah be pleased with them all,

(And those who are with him are severe against disbelievers, merciful among
themselves.) justas He, the Exalted and Most Honored, said in another Ayah,
(Allah will bring a people whom He will love and they will love Him; humble
towards the believers, stern towards the disbelievers.)(5:54) This is the
description of the believers; harsh with the disbelievers, merciful and kind to
the believers, angry without smiling before the disbelievers, smiling and
beaming with pleasure before his believing brother. Allah the Exalted said in
another Ayah,

(O you who believe! Fight those of the disbelievers who are close to you, and
let them find harshness in you.) (9:123)
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CHAPTER 24
HARSHNESS OR HOLINESS?

QUR'AN 9:123 IN DIRECT CONFRONTATION WITH MATTHEW
5-7

Introduction: Two Voices Claiming Moral Authority

Every claim to divine revelation must ultimately be tested by moral coherence.
Scripture does not merely inform; it forms character. It teaches believers how
to think, how to treat others, and what kind of people they are meant to
become.

In this chapter, we place Qur'an 9:123 side by side with Matthew chapters 57,
known as the Sermon on the Mount, the clearest and most comprehensive
ethical teaching of Jesus Christ.

This comparison is not superficial. These texts represent two moral
universes—two visions of holiness, two paths for human conduct, and
ultimately two radically different understandings of God.

I. Qur'an 9:123 — A Command to Fight and Be Harsh

Arabic
'.;:ﬁ;“,c;i" a7t
Sahih Intl
O you who have believed, fight those adjacent to you of the disbelievers and let
them find in you harshness. And know that Allah is with the righteous.

TAFSIRIBN KATHIR.
The Order for Jihad against the Disbelievers, the Closest, then the Farthest
Areas
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Allah commands the believers to fight the disbelievers, the closest in area to
the Islamic state, then the farthest. This is why the Messenger of Allah started
fighting the idolators in the Arabian Peninsula. When he finished with them
and Allah gave him control over Makkah, Al-Madinah, At-Ta'if, Yemen,
Yamamah, Hajr, Khaybar, Hadramawt and other Arab provinces, and the
various Arab tribes entered Islam in large crowds, he then started fighting the
People of the Scriptures. He began preparations to fight the Romans who were
the closest in area to the Arabian Peninsula, and as such, had the most right to
be called to Islam, especially since they were from the People of the
Scriptures. The Prophet marched until he reached Tabuk and went back
because of the extreme hardship, little rain and little supplies. This battle
occurred on the ninth year after his Hijrah. In the tenth year, the Messenger of
Allah was busy with the Farewell Hajj. The Messenger died eighty-one days
after he returned from that Hajj, Allah chose him for what He had prepared for
him in Paradise. After his death, his executor, friend, and Khalifah, Abu Bakr
As-Siddiq, may Allah be pleased with him, became the leader. At that time, the
religion came under attack and would have been defeated, if it had not been for
the fact that Allah gave the religion firmness through Abu Bakr, who
established its basis and made its foundations firm. He brought those who
strayed from the religion back to it, and made those who reverted from Islam
return. He took the Zakah from the evil people who did not want to pay it, and
explained the truth to those who were unaware of it. On behalf of the Prophet,
Abu Bakr delivered what he was entrusted with. Then, he started preparing the
Islamic armies to fight the Roman cross worshippers, and the Persian fire
worshippers. By the blessing of his mission, Allah opened the lands for him
and brought down Caesar and Kisra and those who obeyed them among the
servants. Abu Bakr spent their treasures in the cause of Allah, just as the
Messenger of Allah had foretold would happen. This mission continued after
Abu Bakr at the hands of he whom Abu Bakr chose to be his successor, Al-
Faruq, the Martyr of the Mihrab, Abu Hafs, *Umar bin Al-Khattab, may Allah
be pleased with him. With "Umar, Allah humiliated the disbelievers,
suppressed the tyrants and hypocrites, and opened the eastern and western
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parts of the world. The treasures of various countries were brought to *Umar
from near and far provinces, and he divided them according to the legitimate
and accepted method. "Umar then died as a martyr after he lived a praise
worthy life. Then, the Companions among the Muhajirin and Ansar agreed to
chose after "Umar, "Uthman bin "Affan, Leader of the faithful and Martyr of
the House, may Allah be pleased with him. During “Uthman's reign, Islam
wore its widest garment and Allah's unequivocal proof was established in
various parts of the world over the necks of the servants. Islam appeared in the
eastern and western parts of the world and Allah's Word was elevated and His
religion apparent. The pure religion reached its deepest aims against Allah's
enemies, and whenever Muslims overcame an Ummah, they moved to the next
one, and then the next one, crushing the tyranical evil doers. They did this in
reverence to Allah's statement,

(O you who believe! Fight those of the disbelievers who are close to you,)
Allah said next,

(and let them find harshness in you), meaning, let the disbelievers find
harshness in you against them in battle. The complete believer is he who is
kind to his believing brother, and harsh with his disbelieving enemy. Allah said
in other Ayah,

(Allah will bring a people whom He will love and they will love Him; humble
towards the believers, stern towards the disbelievers...)5:54,

(Muhammad is the Messenger of Allah. And those who are with him are severe
against the disbelievers, and merciful among themselves.)48:29, and,

(O Prophet! Strive hard against the disbelievers and the hypocrites, and be
harsh against them.)9:73 Allah said,

(And know that Allah is with those who have Taqwa), meaning, fight the
disbelievers and trust in Allah knowing that Allah is with you if you fear and
obey Him. This was the case in the first three blessed generations of Islam, the
best members of this Ummah. Since they were firm on the religion and reached
an unsurpassed level of obedience to Allah, they consistently prevailed over
their enemies. During that era, victories were abundant, and enemies were
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ever more in a state of utter loss and degradation. However, after the turmoil
began, desires and divisions became prevalent between various Muslim kings,
the enemies were eager to attack the outposts of Islam and marched into its
territory without much opposition. Then, the Muslim kings were too busy with
their enmity for each other. The disbelievers then marched to the capital cities
of the Islamic states, after gaining control over many of its areas, in addition to
entire Islamic lands. Verily, ownership of all affairs is with Allah in the
beginning and in the end. Whenever a just Muslim king stood up and obeyed
Allah's orders, all the while trusting in Allah, Allah helped him regain control
over some Muslim lands and took back from the enemy what was compatible
to his obedience and support to Allah. We ask Allah to help the Muslims gain
control over the forelocks of His disbeliever enemies and to raise high the
word of Muslims over all lands. Verily, Allah is Most Generous, Most Giving.

This verse issues a direct military command. The instruction is not symbolic,
spiritual, or conditional. It contains three decisive elements:

1. Fight— physical warfare (' st8)

2. Those nearest to you of the disbelievers — geographical and religious
targeting

3. Letthem find harshness in you—severity as a moral requirement

Harshness here is not regrettable collateral damage. It is divinely commanded
behavior.

The verse does not say:
“Ifthey attack you”
“Ifthey oppress you”
“If peaceful means fail”

Instead, disbeliefitself becomes the justification.
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II. Matthew 5—7 — The Ethical Heart of Jesus' Teaching

Matthew 5-7 records Jesus speaking publicly, authoritatively, and
intentionally about the nature of righteousness.

Jesus begins:

“Blessed are the meek... Blessed are the merciful... Blessed are the
peacemakers.” (Matthew 5:5-9)

From the outset, Jesus redefines strength. Power is not dominance; holiness is
not harshness.

The Sermon on the Mount is not advice for weakness—it is a manifesto for the
Kingdom of God.

II1. Treatment of Enemies: Violence vs. Love

Qur'an 9:123

Commands fighting

Mandates harshness

Identifies unbelievers as targets

Jesus (Matthew 5:44) “Love your enemies and pray for those who persecute
you.”

This is not rhetorical exaggeration. Jesus explicitly rejects:

Retaliation, Violence, Coercion.

He continues:
“If anyone slaps you on the right cheek, turn to them the other also.” (Matthew
5:39)

Here lies the irreconcilable divide.
Qur'an 9:123 commands believers to cultivate severity.
Jesus commands believers to cultivate radical love, even when wronged.

No theological maneuver can harmonize these teachings.

Harshness vs. Mercy as Divine Attributes
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Qur'an 9:123 explicitly instructs believers to let others experience harshness
through them.

By contrast, Jesus teaches: Be merciful, just as your Father is merciful.” (Luke
6:36)

In Matthew 5:7: “Blessed are the merciful, for they shall obtain mercy.”

Inbiblical theology:

God's holiness produces mercy

God's righteousness restrains violence
God's truth persuades rather than coerces

A command to be harsh toward people because of belief status contradicts the
moral nature of God revealed by Christ.
Expansion by Force vs. Witness by Example

Qur'an 9:123 assumes and encourages expansion by confrontation. Begin with
those nearest. Advance outward.

Jesus explicitly rejects this model:

“My kingdom is not of this world. If it were, my servants would fight.” (John
18:36)

In Matthew 5-7, Jesus never instructs His followers to:

Seize territory

Enforce belief

Punish unbelief

Instead, He commands them to:

Be saltand light (Matthew 5:13—16)

Influence society through visible righteousness

Suffer persecution rather than inflict it (Matthew 5:10—12)

The kingdom Jesus proclaims grows by transformation, not intimidation.
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Law, Violence, and the Heart

In Matthew 5:21-22, Jesus intensifies the moral law:

> “You have heard that it was said, "You shall not murder'... but I tell you that
anyone who is angry with a brother will be subject to judgment.”

Jesus moves morality inward, condemning even the heart that delights in
harm.

Qur'an 9:123 moves morality outward, sanctifying violence and harshness as
obedience.

One reforms the heart.

The other mobilizes the sword.

Hypocrisy, Power, and Religious Authority

Jesus repeatedly warns against religious systems that use power to dominate:
“You know that the rulers of the Gentiles lord it over them... Not so with you.”
(Matthew 20:25-26)

In Matthew 7:15-20, Jesus warns:
“Beware of false prophets. .. by their fruit you will recognize them.”

Ateaching that produces:
Fear

Coercion

Violence against dissenters

...Tails Jesus' test of fruit.

Qur'an 9:123 has historically borne fruit in:
Military expansion
Subjugation of minorities
Religious coercion
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This is not accidental. It flows directly from the text.
Suffering vs. Inflicting Suffering

Jesus concludes the Sermon on the Mount by calling for obedience rooted in
trust in God, not force:

“Blessed are those who are persecuted for righteousness' sake.” (Matthew
5:10)
Christian holiness assumes the willingness to suffer rather than cause
suffering.
Qur'an 9:123 assumes the willingness to cause suffering to achieve
submission.
These are not two paths to the same God. They are opposing moral trajectories.

The Cross vs. the Sword

The Sermon on the Mount only makes sense in light of the Cross.
Jesus does not merely teach love for enemies—He demonstrates it:
“Father, forgive them.” (Luke 23:34)

He conquers not by killing, but by dying.

Qur'an 9:123 points believers toward victory through confrontation.
Jesus points believers toward victory through self-giving love.

Conclusion: An Unavoidable Moral Judgment

When Qur'an 9:123 is placed directly against Matthew 5—7, the contrast is
devastating.

Harshness vs. Mercy
Forcevs. Love
Conquest vs. Cross
Fear vs. Transformation
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A God who commands believers to be harsh toward unbelievers cannot be the HADITH WHERE MUHAMMAD AND HIS COMPANIONS FIGHT AND
i KILL THE NON MUSLIMS, RAID, ASSASINATE ETC.
same God who commands love for enemies.

# [|Collection Eidlth Description

This is not cultural misunderstanding. This is not historical accident. This is a , .
'T have been ordered to fight the people until they say

fundamental moral contradiction. I ||Sahih Bukhari j}25 'La ilaha illallah"..."
Christians are therefore right—morally, theologically, and biblically—to 5 lIsahih Muslim |22 (S)IIII;;ﬂ:frt ;) 2301;13;1211 025 emphasizes the sanctity of blood
reject Qur'an 9:123 as incompatible with the character of the holy God S '
revealed in Jesus Christ. 3 Majah 3927 I have been sent with the sword just before the Hour.
The Sermon on the Mount stands as a permanent rebuke to every theology that 4 I\A/I;llsnzd 5114 ["My provision has been placed under the shadow of my
c » ma spear."
seeks to advance “truth” through the sword. —— _ —
Sunan an- A disbeliever and the one who killed him will never
5 N 3099 : ;
Nasa'l meet in Hell.
Truth does not need harshness. 6 |[Sahih Bukhari ||2977 "I have been made victorious with terror."
Holiness does not produce cruelty. 7 Sunan Abi 2641 Instructions to ﬁght in the name of Allah and to fight
) ] ) Dawud those who disbelieve.
And God does not require violence to be glorlﬁed. 8 |[Sahih Muslim [[1910 Dying without having fought is a "branch of hypocrisy."
Sunan an- The virtue of the horse used for Jihad and the reward for
9 N 3087 .
Nasa'i its owner.
10||Sahih Bukhari ||2795 "Paradise is under the shades of swords."
11llsahih Mustim 1731 Ordfar to expel Jews and Christians from the Arabian
Peninsula.
1p|Sumanbn o563 IR cgarding the "Ghazwa-c-Hind" (Battle of India).
Majah
Sunan an- Command to fight the Turks (Central Asian tribes of
13 N 3175
Nasa'i that era).

"The Hour will not be established until you fight with

14|[Sahih Bukhari |[2924 the Jews."

The stones and trees calling out: "O Muslim, there is a

15| Sahih Muslim 12922 Jew behind me, come and kill him."

Sunan Abi Jihad continues until the last of the Ummabh fights the
16 2532 ..

Dawud Dajjal.

Musnad s . N
17 Ahmad 19774 Go in the name of Allah... kill the polytheists.

18||Sahih Bukhari ||3029 "War is deceit."
19||Sahih Muslim ||1817 The Prophet's use of the "Black Flag" in war.

Sunan an- Regarding the one who is wounded in the cause of
20 - 3106
Nasa'i Allah.

[21][Sahih Bukhari _ ][4037 |[Mission to kill Ka'b bin al-Ashraf (Detailed).
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22||Sahih Muslim 1801 |(Details of the assassination of Ka'b bin al-Ashraf.

23|[Sahih Bukhari 4039|[Mission to kill Abu Rafi' (Abdullah bin Abi Al-Huqaiq).

24|(|Sahih Bukhari 4040 ||[Execution of Abu Rafi' inside his bedroom in Khaybar.

IE“Sunan Abi Dawud "2768 ||Killing of a Jew who insulted the Prophet. |

26llSunan Abi Dawud 14361 Blind man kills his slaye-mother for mocking the Prophet;
Muhammad pardons him.

27|[Sunan an-Nasa'i  |[4067 |[The killing of the men of Banu Qurayza.

28||Sahih Bukhari 3044 (|Order to kill Ibn Khatal while clinging to the Kaaba.

29|lSunan Abi Dawud 12683 Order to kill four men and two women on the day of Mecca's
conquest.

30|(Sahih Muslim 1733||Killing of the spy of the polytheists.

31||Sunan Ibn Majah ||2535|(Narrative of the team sent to Khaybar for assassination.

32|[Sahih Bukhari 6922 (|"Whoever changes his religion, kill him." (Apostasy).

|§“Sunan Abi Dawud "4353 ||Executi0n of a man who left Islam and joined the polytheists. |

34|[Sahih Bukhari 3015([Order to kill black dogs (context of ritual/Book of Jihad).

35|[Sunan an-Nasa'i  ||4068|([Execution of Al-Harith bin Talatila in Mecca.

36|\Sunan Abi Dawud 14359 The killing of a group who stole camels and killed the
shepherd.

37llsahih Bukhari 233 Detalleq punishment of the Urayniya (branding and
amputation).

38|[Sahih Muslim 1671||Similar to Bukhari 233 regarding the Urayniya tribe.

39||Sunan Ibn Majah |2578|[Punishment for those who wage war against Allah (Hirabah).

40llSahih Bukhari 6399 Case§ where a Muslim's blood may be shed (apostasy
mentioned).

41||Sahih Bukhari [[3960[[The death of Abu Jahl at Badr.

42|[Sahih Muslim [[1807||Distribution of Khaybar spoils.

43||Sahih Bukhari [[4200|[Killing of the warriors of Khaybar.

44 Sunan Abi 2665|[Killing of captives after Badr (Ugba bin Abi Mu'ayt).

Dawud
Sunan Abi .

45 Dawud 4404||Executing those of Banu Qurayza who had reached puberty.

46 IEIL:SIZ'? an- 4064||Discussion on the execution of the prisoners of war.

47l[Sahih Bukhari 3017 Perm.lss1b111ty of night raids (Bayat) even if women/children

are hit.
4sllsahih Muslim 11745 They .(worr.len/ch'lldren) are from them (the polytheists)"—
regarding night raids.
49||Sahih Bukhari [[2800[[Muhammad kills Ubayy bin Khalaf with a spear at Uhud.
50[|Sahih Muslim |[1754|[Using catapults against the people of Ta'if.
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51- |[Musnad 12518+ Accounts of the Battle of Hunayn and the pursuit of the
60 |[Ahmad Hawazin.

61- Sahih Bukharill43 13+ The c?xpedltlon of Khalid bin Walid to the Banu

70 Jadhima.

71- . . General battlefield instructions for the Saraya

80 Sahih Muslim||1767+ (detachments).

Sahih Bukhari 3126: The Prophet taking the Khums (one-fifth).

Sahih Muslim 1748: Prohibition of taking the spoils before they are
distributed.

Sunan Abi Dawud 2693: Regarding the "Salab" (the belongings of a killed
enemy going to the killer).

Sunan Ibn Majah 2848: Distribution of the land of the conquered.

Musnad Ahmad 21332: The Prophet's share in the spoils of Badr.

Sahih Bukhari 4343: Mission to destroy the temple of Dhul-Khalasa.

Sahih Muslim 1763: Killing of Umayyah bin Khalaf at Badr.

Sunan an-Nasa'i 3088: Fighting the people of the Book (Byzantines) at
Tabuk.

Sahih Bukhari 4066: The Prophet's role in Uhud.

Sahih Muslim 1780: Pursuit of the polytheists after Hunayn.

126—150: Prophetic Sayings on the Merit of Fighting

Sahih Bukhari 2785: A day of guarding the frontier (Ribat) is better than the
world.

Sahih Muslim 1913: The martyr does not feel the pain of death.

Sunan at-Tirmidhi 1658: The six rewards for a martyr.
Sunan Ibn Majah 2753: Encouragement for the sea-raids (Ghazwa al-Bahr).
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1. Intercepting Caravans (Ghazawat and Saraya)
These expeditions were specifically aimed at the trade
routes between Mecca and Syria.

3. Targeted Assassinations (Ordered by Muhammad)
The Sira details specific individuals who were killed by small groups
on the Prophet’s orders.

Ibn Ishaq /
Event Guillaume Description
(Page)
Expedition of 283 The first raid sent to the coast to intercept a caravan
Hamza p- led by Abu Jahl. No fighting occurred.
Expedition of 285 Muhammad led men to intercept a Quraish caravan
Buwat p- led by Umayya bin Khalaf.
. Muhammad intercepted a large caravan led by Abu
Expedition of o
. p. 285 Sufyan; this same caravan would later lead to the
Zul Al-Ushairah
Battle of Badr.
Abdullah bin Jahsh was sent to Nakhla. They
. attacked a caravan, killed one man, and took two
Nakhla Raid pp- 286-289 prisoners and the goods. This happened in a Sacred
Month.
Explicitly stated: Muhammad went out to intercept
Battle of Badr |[pp. 289-300 Abu Sufyan’s caravan to seize its property. This
escalated into the first major war.

Tbn Ishaq / ] 1 n
Target Guillaume (Page) Reason Cited in Sira
Asma bint 675-676 A poetess who wrote verses mocking Muhammad
Marwan PP- 6/ and inciting her tribe against him.
Abu A fak . 675 An elderly man who wrote satirical poetry against
the Prophet.
Ka'b bin al- 364-368 (A Jewish leader who went to Mecca to incite the
Ashraf PP- B Quraish to war after Badr.
Sallam ibn 482-483 A leader of the Banu Nadir who helped organize
Abu’l-Huaava |[PP- e the "Confederates"” army.
One of the few individuals ordered to be killed
Ibn Khatal p. 550 during the Conquest of Mecca, even if found at the
Kaaba.
Ypsayr bin op. 665-666 A, leadc_ar at Khaybar suspected of trying to rally
Rizam tribes for a new attack.

Raid on al- ||p.
Qarada

364

silver.

Zayd bin Harithah was sent to intercept a caravan carrying a large
amount of silver belonging to the Quraish. The Muslims seized the

2. Seizing Property and Wealth

In the Sira, wealth taken from defeated or expelled groups was distributed
among the Muslims.

1. Intercepting Caravans and Seizing Property
Tabari categorizes these as the early Saraya (raids) intended to pressure the
Ouraish economicallv.

2. Ordered Assassinations
Tabari provides the narrative of why these individuals were targeted, usually
citing their poetry or their efforts to rally tribes against Medina.

Tabari Page
Target Volume (SUNY) Context
Ka'b bin al- Vol 7 94-98 Detailed account of the ruse used to lure him out
Ashraf ) Pp- of his fortress at night to be killed.
The mission to Khaybar to kill the merchant
Abu Rafi' |[Vol.7 pp- 99-100|[leader who was financing the "Parties" (Al-
Ahzab).

3. Mass Executions and Captives

Khavybar

[bn Ishaq /
Event Guillaume Description
(Page)

Expulsion of After the siege of this Jewish tribe, Muhammad
Banu Nadir pp. 437-438 confiscated all their property, including their lands
and palm trees.

Following their surrender, the tribe was expelled
Banu Qaynuqa |lp. 363 and their tools and property were taken as spoils.
After the execution of the men, the property,
Banu Qurayza ||pp. 464-466 lands, women, and children were divided among
the Muslims.
Conquest of op. 510-515 Large amounts of land and treasure (including the

treasure of Kinana) were seized.
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Tabari Page .
Event Volume [(SUNY) Description
Banu The account of the trenches dug in the
Q Vol. 8 pp. 34-35 |Imarketplace of Medina and the beheading of 600
urayza to 900 men of the tribe.
Conquest of Vol 8 pp. 178- [|[The "List of Proscribed Persons" who were to be
Mecca ) 181 killed even if found under the Kaaba's curtains.
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CONCLUSION

THE FINALQUESTION OF TRUTH, CHARACTER,AND GOD

Every serious search for truth must eventually come to an honest conclusion.
Evidence must be weighed, moral claims examined, and spiritual implications
faced without evasion. This book has not attempted to compare Christianity
and Islam on the basis of culture, ethnicity, or modern politics, but on the only
grounds that ultimately matter: the character, teachings, and moral example of
their founders as revealed in their own authoritative sources.

Throughout these chapters, we have examined Jesus Christ and Muhammad
side by side—how they claimed revelation, how they treated women, how
they addressed sinners, how they used power, how they responded to enemies,
and how they defined holiness. The contrast that emerges is not accidental,
minor, or the result of misinterpretation. It is consistent, foundational, and
irreconcilable.

Jesus Christ reveals a kingdom not built by force but by truth, not defended by
the sword but established through sacrifice. He calls sinners not to die for
refusing Him, but to live through repentance and grace. He does not coerce
faith; He invites it. He does not kill His enemies; He prays for them. He does
not spread His message by bloodshed; He seals it with His own blood. In the
life of Jesus, holiness and love are never separated. Righteousness is not
imposed externally but formed inwardly through transformation of the heart.
By contrast, the Islamic sources examined in this book present a system in

which religious authority is enforced through power, unbelief'is criminalized,
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and submission is secured through coercion. Violence is not merely
contextual but theological. The sword is not an anomaly but a tool. Repentance
is tied to survival, and faith is often reduced to outward conformity rather than
inward regeneration. These conclusions are not drawn from hostile sources,
but from the Qur'an, Hadith, Tafsir, and Strah themselves.
This leads to an unavoidable theological question: Can both visions come
from the same God? A God who commands the killing of sinners and a God
who dies for sinners cannot be morally identical. A revelation that advances by
fear and force cannot be harmonized with one that advances by love and self-
giving sacrifice. To claim that Jesus and Muhammad represent the same moral
revelation is to empty words like justice, mercy, and holiness of all meaning.
This book has not argued that Muslims are morally inferior or incapable of
goodness. Human beings are made in the image of God, and conscience
testifies to moral truth even when theology is flawed. The issue is not the
sincerity of followers, but the reliability of the founder and the nature of the
revelation he represents. Sincerity does not make error true, nor does devotion
transform violence into holiness.
Christian faith stands or falls on Jesus Christ. If Jesus is who He claimed to
be—the revelation of the Father, the embodiment of divine love, the Savior
who conquers sin through the cross—then no later revelation that contradicts
His character can be from God. Scripture itself warns that even powerful
claims, signs, or new messages must be rejected if they oppose what God has
already revealed in truth and righteousness.
The gospel does not fear comparison. It invites examination. It does not
demand submission at the point of a sword, but repentance at the foot of the
cross. It does not threaten the sinner with death for disbelief, but offers
forgiveness, adoption, and new life through Christ. This is not weakness. It is

divine strength expressed through love.
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The question this book leaves with the reader is not merely academic. It is
personal and eternal. If God is truly holy and loving, His revelation will reflect
that holiness and love consistently. If Jesus reveals a God who seeks the lost,
forgives enemies, and redeems sinners through self-sacrifice, then He alone is
worthy of trust, worship, and imitation. Truth does not need violence to defend
it. Love does not need coercion to triumph. Light does not fear scrutiny. The
final question remains, and it cannot be avoided:

When the evidence is examined honestly, when the moral visions are
compared carefully, and when the character of God is weighed
faithfully—who truly reveals the heart of God: Jesus Christ or Muhammad?

The answer carries eternal consequences.
Today, Jesus is still calling people everywhere:

“Come to Me, all you who labor and are heavy laden, and I will give you rest.”
(Matthew 11:28)

No matter your past, your mistakes, or your background, the door of mercy is
still open. God's forgiveness is available to everyone who is willing to repent
and believe in Jesus Christ.

Ifyou desire to follow Jesus and receive the salvation He offers, you can begin
today. Turn away from sin, believe in Him with all your heart, and surrender
your life to Him. When you do this sincerely, God promises to forgive you,
give you anew heart, and lead you into a new life.

Right now, you can pray from your heart:

“Lord Jesus Christ, I believe that You are the Son of God. I believe You died for
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my sins and rose again. [ repent of my sins and ask for Your forgiveness. Come
into my life, be my Lord and my Savior. From today, I choose to follow You.

Amen.”

If you have prayed this prayer sincerely, the journey has just begun. Continue
to seek God through prayer, study the Bible, and walk in the teachings of Jesus.

The invitation of Jesus is still open today. Do not delay, because the greatest
decision anyone can make is to follow the One whose life, teachings, and

character reveal the true path to God.

Choose today to follow Jesus Christ.
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